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A Notefrom the Writer of This Essay

“Peacebuilding in its Most Compassionate Form” is the document which best represents
The IPCR Initiative as a whole—and the one document this writer would recommend as a
starting point for people who wish to discover for themselves what The IPCR Initiative
is, and what it has to offer. The following “Table of Contents’ is provided as a quick
way of accessing the particular elements of this essay:
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Introduction

In Appendix 1 of this essay, there is a ten point assessment of the most difficult
challenges of our times.*®> Such an assessment of the challenges of our times has
compelled this writer to the conclusion that there is a profound and critical need for
human beings—collectively—to be

1) much more organized and deliberate about “... bringing to the fore what is
often hidden: how many good people there are, how many ways there are
to do good, and how much happiness comes to those who extend help, as
well as to those who receiveit.”

2) much more multifaceted and participation-friendly in our approaches to
peacebuilding, community revitalization, and ecological sustainability

3) much more resourceful in the use of the storehouses of accumulated wisdom
and “embodied energy”® which are now accessible to us.

There has never been a time in the course of history when both the capacity to cultivate
practical wisdom and the capacity to build a positive and constructive consensus were as
important as they are now. The complexity associated with building bridges and
increasing collaboration between diverse communities of people, the urgent need for
resolution of a significant number of issuesin the near future—and the seemingly chronic
nature of many of the challenges of our times—suggest a need for problem solving on a
scale most of us have never known before.

This writer is the founder and outreach coordinator for The Interfaith Peacebuilding and
Community Revitalization (IPCR) Initiative. The IPCR Initiative is now offering a
document titled—"A Project Proposal for ‘ Towards Higher Common Ground’: A Survey
of Most Difficult Challenges and Most Vauable Resources’—which advocates that
communities and regions should undertake such surveys, so that public discourse on what
our most difficult challenges are, and what our most valuable resources are, is sufficiently
relevant and constructive. The actual survey (as proposed) would consist of the
following four questions:

1) What are the most difficult challenges of our times?

2) Do we have the resources necessary to overcome the challenges of our times?

3) If your answer to Question #2 is yes, please describe the resources you believe
will contribute the most to hel ping us—collectively—overcome these
difficult challenges.

4) If your answer to Question #2 is no, please offer any and all sincere, constructive,
relevant, and practical suggestions for what we—collectively—can do to
inspire, encourage, and/or create the resources you believe would be necessary
to overcome these difficult challenges.

The survey proposal itself provides:

1) anoverview of evidence which contributed to thiswriters sense that thereis aneed for
asurvey likethis

2) many examples of what responses to such a survey might look like, as an indication of
how useful such a survey could be.



Well-organized efforts to identify problems and brainstorm solutions are a universaly
recognized approach to problem solving which is commonly used in family, community,
business, and government settings in every part of the world. Such efforts would surely
increase participants awareness of the storehouses of accumulated wisdom which are our
heritage from the past, and the significant numbers of people who are currently
accumulating valuable experience and establishing constructive understandings relevant
to overcoming the challenges of our times.

Unfortunately, there are many important initiatives which are critical to overcoming the
challenges of our times, but which are not quite “ coming through the mist as much as
they should be’ .

As supporting evidence for the above statement, consider the following two questions:

1) Inyour opinion, how many people—at this particular point in time—have a realistic
under standing of the depth and range of the challenges of our times?

2) Inyour opinion, what percentage of the people now living on this planet will
overcome such challenges as are stated in Appendix 1, and arrive at a point
of time in the future which represents a positive outcome?

This writers' conclusion: we are going to need many more new approaches to problem
solving, and many more new initiatives, if we are to be successful in overcoming the
challenges of our times.

What can we do—at this particular point in time—in the everyday circumstances of our
lives—to bring the best ideas from the storehouses of accumulated wisdom now
accessible to us and “ through the mist”, so that our community building processes will
be most effective in helping us overcome the challenges of our times?

In the best of times, even the most profound challenges can be overcome; for in the best
of times, is/are nurtured, supported, and sustained by family,
friends, teachers, mentors, elders, and the everyday influences of community life and
cultural traditions.

This essay, “Peacebuilding in its Most Compassionate Form”, is an effort to assist fellow
human beings in identifying what—from the storehouses of accumulated wisdom now
accessible to us—would best answer the above question “What can we do...”—and
what—from the storehouses of accumulated wisdom now accessible to us—would best
fill in the blank in the above statement.

Something We Should Attend To With Much Care

Arriving at the belief that a positive outcome is possible is an important step towards
actually achieving a positive outcome, and a step which needs to be attended to with
much care, to encourage practical and constructive public discourse. One way of
attending to this step in our current circumstances would be to “... bring to the fore what



is often hidden: how many good people there are, how many ways there are to do good,
and how much happiness comes to those who extend help, as well as to those who
receive it”... or, in other words, increase our collective awareness of the significant
numbers of people who are currently accumulating valuable experience and establishing
constructive understandings relevant to overcoming the challenges of our times.

The following three pages are offered as:

1) sufficient evidence for the belief that it is possible for our efforts to overcome the challenges of
our times to actually achieve a positive outcome.

2) the beginning of a series of discussion points which will contribute to realizing the goals of
this essay

We Have the Resour ces Necessary to Over come the Challenges of Our Times

There are a number of core beliefs which have contributed to the development of The
IPCR Initiative. Here are three examples:

1) Asaresult of the unprecedented opportunities created by the expansion of the Internet, we
have now arrived at a very auspicious moment in time... for at no other time in the course of
history has so many people had access to so much in the way of time-tested guidelines, inspiring
role models, and service-oriented initiatives.

2) Even now, asyou arereading this, truly inspiring contributions of genuine goodwill are being
generated in avariety of ways—and in avariety of circumstances— by countless numbers of
people in communities around the world.

3) There are countless numbers of ‘things people can do in the everyday circumstances of their
lives which will contribute to peacebuilding, community revitalization, and ecological
sustainability efforts, in their own communities and regions—and in other parts of the world.

And here—in the context of this essay “Peacebuilding in its Most Compassionate
Form”—is a sample of evidence in support of the three above mentioned IPCR core
beliefs:

a) A List of 105 Related Fields of Activity [which are in some way—or which are in many
ways—related to the goalslisted in The IPCR Mission Statement (The IPCR Mission Statement is
included in this essay; see p. 6)]

accountability indicators, aleviating hunger, aleviating poverty, aternative gifts, appropriate
technology, barter networks, biodynamic agriculture, building civic skills, building community,
car-free zones, character education, citizen participation, citizen peacebuilding, co-housing,
community banks, community development, community economics, community gardens,
community good news networks, community journals, community land trusts, community
membership agreements, community revitalization, community revolving loans, community self-
awareness, community service work, community supported agriculture, community supported
manufacturing, community visioning initiatives, consensus decision making, cottage industries,
creative commons, cultural diversity, development assistance, disease control, eco-classifieds,



ecological architecture, ecological footprint analysis, ecological tipping points, economic
conversion, edible schoolyards, emergency humanitarian aid, emergency medical assistance,
energy conservation, energy descent pathways, energy farms, fair trade, faith-based educational
ingtitutions, faith mentoring, farmers markets, food co-ops, green living, green politics, green
purchasing, green retrofitting, holistic health care, homesteading, identifying problems and
solutions, inclusive decision-making processes, individual spiritual formation, inspiring role
models, interfaith dialogue, interfaith peacebuilding, intergenerational projects, local community
points of entry, local currency, locally based food processing, localy grown organic food, low
impact transport systems, medical assistance, meditation, mentoring, neighborhood revitalization,
non-profit human service organizations, non-violent conflict resolution, oil depletion protocol,
peace studies programs, peak oil, permaculture, positive news, powerdown projects, preventative
health care, questionnaire construction, recycling, relocalization, renewable resources, right
livelihood, right livelihood employment listings, rural renaissance, socially engaged spirituality,
socially responsible investing, solutions journalism, spiritual discipline, spiritual diversity,
spiritual friendships, spiritually responsible investing, sustainable health care, vegetarian
nutrition, village design, village industries, violence prevention, voluntary simplicity, water
conservation, win-win conflict resolution, world population awareness, yoga, zero waste, etc.

b) The following list of service-oriented initiatives simply represents some of the
initiatives this writer personally thinks of as especialy inspiring, and as such represents
only asmall fraction of the many initiatives which might be recognized by the members of
any particular faith community—or by residents of any diverse regional area. [Note: Theinclusion
of these initiatives, in the context of this essay—and in the context of any material associated with The
IPCR Initiative—does not suggest or imply any endorsement or support by these initiatives for The IPCR
Initiative.]

Alternative Gifts International

The Beyond Intractability Knowledge Base Project
Big Brothers, Big Sisters

Bread for the World

Camphill Communities

Catholic Relief Services

Center for Disease Control and Prevention

Co-op America

Countryside and Small Stock Journal

10. Crystal Waters Permaculture Village

11. Doctorswithout Borders

12. EcoVillage at Ithaca

13. EcoVillage Training Center at The Farm

14. EcoVillage Training through The Findhorn Foundation
15. Globa Ecovillage Network

16. Greater DC Cares

17. Green Books

18. Habitat for Humanity

19. Heifer International

20. Human Rights Watch

21. The Hunger Site

22. Interfaith Youth Core

23. International Federation of Red Cross and Red Crescent Societies
24. New Society Publishers
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25.
26.
27.
28.
29.
30.
31.
32.
33.
34.
35.
36.
37.

Oxfam International

Peace Corps

The Permaculture Activist

Post Carbon Institute

Powerdown Projects (New College of California)
Religionsfor Peace

Right Livelihood Awards

Sarvodaya Shramadana M ovement

Transition Culture

Un-Habitat (UN Human Settlements Program)
Worldwatch Institute

World Food Programme

World Health Organization

¢) “Inthe Greater Washington D.C. area (USA), there are

d)

approximately 2,400 places of worship
well over 1,200 non-profit human service organizations (with services ranging

from food and clothing supplies for needy, homeless shelters, alcohol and drug

abuse rehabilitation, healthcare, employment assistance, etc.)

well over 1,000 civic associations and advisory neighborhood commissions

over 1,000 public and private schools

over 350 continuing care retirement communities, independent living retirement
communities, assisted living/group homes, nursing care facilities and home
health care agenciesfor elders

over 200 men’s and women’ s service clubs

over 125 fire departments and rescue squads

over 50 hospitals

over 50 central and district police stations

over 50 universities, community colleges and theological seminaries

over 30 boys and girls clubs

amultitude of businesses large and small

and many, many local, state, and federal government offices and agencies
(from a database compiled in 1996 by this writer)

The cross country torch relay for the 1996 Summer Olympics in Atlanta, Georgia
(USA) began April 27 in Los Angeles and ended July 19 in Atlanta. Of the
approximately 10,000 torch-carriers, about 5,000 were “community heroes selected by
local United Way panels based on nominating essays.” Thirty-seven of the eighty-five

torch-carriers in the Greater Washington D.C. area were “community heroes.”

graphic—in the newspaper article referenced for this information—listed all thirty-seven

“community heroes.” (see the Washington Post on June 13, 1996) What follows are

some of the brief descriptions, included in that graphic, of those “ community heroes’:

“who does volunteer work with the elderly”; “who is active in the Big Brother programin
the District”; “who does volunteer work with AIDS patients and people infected with
HIV”; “who does volunteer work at hospitals’; “who is active in literacy programs for
children”; “who does a range of neighborhood volunteer work”; “who helps abandoned,



orphaned and disabled children”; “who does volunteer work with children and elderly in
poor neighborhoods”*

Seeing Good... and Seeing Potential for More Good

As commentary on the extensive evidence cited above, this writer would like to suggest
that it is because of a particularly wide range in his capacity to see good in the efforts of
people from many different faith communities and cultural traditions, that the above
evidence can be brought together in one place. He would also like to suggest that the
same wide range in his capacity to see good is why he sees so much potentia for more
good. This capacity to see good, and to see potential for more good, is a result of this
writers “world view”—the way he “understands (and interprets) his experiences, and

makes judgments about what is valuable and important”.>

Much of The IPCR Initiative consists of concepts and tools which have been developed
because this writer believes there is both the need—and the potentia—for people in
communities around the world to be much more resourceful in the use of the storehouses
of accumulated wisdom and “embodied energy” which are now accessible to us.

From this point of view—a wide-ranging capacity to see good, and to see much potential
for more good—it will be useful to look at The IPCR Mission Statement, a few of the
difficulties in redlizing the goals listed in that statement, and what the IPCR Initiative
offers as ways of overcoming those difficulties.

Thel PCR Mission Statement

The Interfaith Peacebuilding and Community Revitalization (IPCR) Initiative is an effort
to facilitate the practical application of the Eight IPCR Concepts (“Community Good
News Networks,” “Community Faith Mentoring Networks,” “Spiritual Friendships,”
“Questionnaires That Help Build Caring Communities,” “Community Visioning
Initiatives for Peace,” “Spiritually Responsible Investing,” “Ecological Sustainability,”
and “IPCR Journal/Newsletters)—at the community and regional level—as a way of
contributing to the following goals:

1) “... bringing to the fore what is often hidden: how many good people there are, how
many ways there are to do good, and how much happiness comes to those who
extend help as well as to those who receiveit.”

2) increasing our collective capacity to encourage and inspire individual spiritual
formation—uwith al the beneficial consequences that follow for individuals,
communities, regions. etc.

3) building trust among people from different faith communities and cultural traditions

4) increasing our capacity to be responsible stewards of our time, energy, and money

5) increasing our capacity to access what is necessary for basic human needs and
quality of life through principles and practices of ecological sustainability and
permaculture, especially in light of the implications of global warming,
ecological footprint analysis, and the “peaking” of our finite supplies of ail



6) increasing our awareness of the countless number of ‘things people can do in
the everyday circumstances of their lives which will contribute to
peacebuilding, community revitalization, and ecological sustainability efforts,
in our own communities and regions—and in other parts of the world

7) reducing the incidence of violence—and all the costs associated with war

8) increasing emergency assistance to people with basic human needs

9) reflecting an understanding of the value of silence

10) creating local community and regiona publications that provide aformat for
sharing the good news which would be identified, encouraged, supported,
and sustained by contributions to the first 9 goals

Some Questions We Will Need to Answer

This writer believes it is fair to suggest that the ten goals listed in The IPCR Mission
Statement (above) can be advanced in many ways with contributions of time, energy, and
money by people from many different faith communities and cultura traditions.
However, as many of us know by the experiences of our lives, there are many difficult
challenges associated with advancing these goals. One particularly difficult challenge—

which is designated by The IPCR Initiative as a “most difficult challenge of our time’
(and which is part of a ten point assessment of “the most difficult challenges of our times’ used in many
IPCR documents, and included in Appendix 1)—is described as follows:

“The source of threats—whether perceived or real—to the identities and/or cherished
meanings of many communities of people istoo often linked to religious, spiritual, and/or
moral traditions; and such threats too often result in conflicts which cast a shadow of
negative associations onto such traditions. These negative associations have caused
many people to disassociate from the religious, spiritual, and/or moral traditions linked to
such threats; and have accumulated to such a degree that the real treasured wisdom of
many such traditions now seems as if it is hidden—or remains undiscovered. This is
unfortunate—as such treasured wisdom contains teachings which inspire and encourage
people to

1) placeahigh priority on the development of truth, virtue, love, and peace—and live disciplined
lives for the purpose of adhering to truth, cultivating virtue and love, and maintaining the
pathways to enduring peace

2) sacrifice personal desires for the greater good of the whole

3) find contentment and quality of life while consuming less material goods and ecol ogical
services

4) prefer peacebuilding which supports and actualizes mutually beneficial understandings,
forgiveness, and reconciliation—and which abstains from violent conflict resolution—as a way
of bringing cycles of violence to an end

5) useresources carefully, so that there is surplus available for emergency assistance

6) support community life and cultural traditionswhich ‘... bring to the fore what is often
hidden: how many good people there are, how many ways there are to do good, and how much
happiness comes to those who extend help, as well as to those who receiveit.’”

What is it that happens, in the everyday influences of community life and cultural
traditions, which causes such treasured wisdom to be overshadowed by threats, violent



conflicts, and other experiences with negative associations? What could happen instead,
in the everyday influences of community life and cultural traditions, which would cause
threats, violent conflicts, and other experiences with negative associations to be
overshadowed by the treasured wisdom described above? Which basic elements of
community life and cultural traditions lead to cycles of mutually beneficial
understandings, and which lead to cycles of violence? If we are to overcome the
challenges of our times, amajority of people on this planet will need to know the answers
to these questions.

About “Frameworks’, Infrastructures, Community Life, and Cultural Traditions

This writer believes that having a better understanding of the cause/effect relationships
between “frameworks” (as described below), infrastructures, community life, and cultura
traditions will assist us in moving towards answers to the above questions. After offering
the following five propositions, this writer will provide commentary which, hopefully,
will help clarify these important cause/effect relationships.

1) As young children grow into adults, the everyday circumstances of community life and
cultura traditions provide “frameworks’ by which they “understand their experiences and make
judgments about what is valuable and important”. These “frameworks’ shape the way people
come into contact with each other, and the way they interpret facts, issues, and events—and
provide the context by which people decide what are appropriate responses to the circumstances
of their lives. These “frameworks’ are often the source of a person’s thoughts about who they
are, how they feel about themselves, how they evaluate other peoples “frameworks’, and how
other people might evaluate their “framework” .°

2) “Redl education must be judged by the concern for others which it promotes.”’
3) “Intractable conflict usually involves some threat—perceived or real—to (a person’s) identity,
or cherished meanings, or both.”®

4) There are now significant occurrences of conflict in the world which are a result of people
feeling that there is “ some threat—perceived or real—to their identity, or cherished meanings, or
both.”®

5) And there are now many people whose life circumstances—whether perceived or real—seem
so difficult that they interpret threats, such as described above, as threats to their very existence.
In such circumstances, many people come to the conclusion that it is necessary to resort to
violence—to either save their lives, or to sacrifice their lives in a way that affirms the
“framework” which gave their life meaning.

Again: what isit that happens, in the everyday influences of community life and cultural
traditions, which causes such treasured wisdom (as described above, see p. 7) to be
overshadowed by threats, violent conflicts, and other experiences with negative
associations? Part of what happens is people interpret circumstances as threats (whether
perceived or real)—and whole infrastructures are created, supported, and sustained as a
way of preventing the perceived-or-rea threat from having a negative impact on their
identities, their cherished meanings—or their very lives. Unfortunately, a possible side
effect of this kind of “action-reaction” cycle is that too much time, energy, and money



can be invested in creating, supporting, and sustaining “defensive” infrastructures. And
when too much time, energy, and money are invested in “defensive’ infrastructures...
what happens to ideas associated with reducing the possibility of perceiving threats in the
first place by creating, supporting, and sustaining whole infrastructures associated with
peacebuilding, reconciliation, community revitalization, and ecological sustainability?
Such ideas are overshadowed, and receive less attention, and less support. This writer
believes, as stated in the introduction to this essay, that there has never been atimein the
course of history when both the capacity to cultivate practical wisdom and the capacity to
build a positive and constructive consensus were as important as they are now. Are we
up to the challenge?

A Critical Point in the Evolution of Spiritual Understanding

The IPCR Initiative believes that any initiative hoping to build bridges and increase
collaboration along the lines of individual spiritua formation and interfaith peacebuilding
must offer well-organized, peaceful, constructive, and ongoing community building
processes, which result in the accumulation of more and more opportunities for people to
practice spiritual wisdom in the everyday circumstances of community life. But how will
it be possible to do this when even the most gentle and kindhearted people of one
religious tradition are perceived as a “threat” to the identity or cherished meanings of
another religious tradition? That we must somehow work through all of the challengesin
Appendix 1 (including the one described above, see p. 7) IS a very sobering realization—and one
of afew key realizations which has convinced this writer that we are at a critical point in
the evolution of spiritual understanding.

And yet arriving at a full appreciation of the difficulty of our current circumstances is
both difficult and risky, as arriving at such a point without also having sufficient faith and
wisdom—and access to appropriate resources—could be overwhelming, and could lead
to many people losing hope and becoming desperate. After all, consider that in one of the
documents which has assisted many people to a fuller awareness of the implications of
“peak oil” (the “Hirsch Report”), the suggestion is made that successful risk management of
such a profound change in human affairs will require that large scale mitigation activity
commence ten years before the actual “peak” occurs.”

How much more time, might we imagine, will be needed for the profound changes in
human affairs necessary to overcome all the challenges described in Appendix 1? Who
can we turn to to assure us that we—collectively— will avoid an outcome in which many
people learn of the chalenges of our times in a way which leads to a loss of hope and
feelings of desperation? How can we—collectively—arrive at a point where a significant
majority of the people currently living on this planet have sufficient faith and wisdom—
and access to appropriate resources—to make genuine contributions towards overcoming
the challenges of our times? This writer believes—and hopes many other people share
this belief—that if we are to overcome the challenges of our times we will need not only
the resources which innovators can prove the existence of by scientific method; we will
also need the resources which people of faith believe exist as a result of inner experience.




As an example of this point of view, consider the following: one proposition of The
IPCR Initiative is that—for the current generation to overcome the challenges of our
times—each person will need to do his or her part, and trust that the others involved will
do their part. To repeat: each person will need to do his or her part, and trust that the
others involved will do their part. From the point of view of this writer, one of the
“others’ involved is the source and origin (with such names as have been ascribed to it) of all the
spiritual gifts necessary to nurture, support, and sustain a peaceful and happy way of life.
Do we believe that the source and origin of all things is doing its part? Are we really
doing our part? When the going gets difficult in our personal lives, will we have enough
faith to continue to do our part? And will we have enough wisdom to understand that it
is just as important for others to maintain their faith, as it is for us to maintain ours?
How will we be able to trust others, and others be able to trust us, if each of us sees our
different pathways to wisdom as a threat, instead of a discovery from which we all might
benefit?

We are at acritical point in the evolution of spiritual understanding. Fortunately, thereis
much potential which could be tranglated into a positive outcome. Another way of saying
thisis: at no other time in the course of history have so many people had access to so
much along the lines of resources necessary to overcoming the challenges of their times.
We have the resources necessary to overcome the challenges of our times. And whether
we know it or not, there are many people who are actively involved in trandating the
potential energy now accessible to us into positive and constructive initiatives... many
people who are already on the pathways to resolving many of the challenges in Appendix
1. Unfortunately, there are still many initiatives critical to overcoming the challenges of
our times which are not quite “coming through the mist as much as they should be’... too
many “frameworks’ and infrastructures which have been developed as a reaction to
violence, or the threat of violence, and not enough “frameworks’ and infrastructures
which have been developed aong the lines of peacebuilding, reconciliation, community
revitalization, and ecological sustainability.

This writer believes that there is now a profound and critical need for as many people as
possible to exercise as much love, understanding, and forgiveness as possible—in as
many ways as possible. Because this is what he believes, his feelings towards anyone
who is sincerely trying to cultivate love, understanding, and forgiveness is that he would
like to encourage them and assist them, in any way possible.

The IPCR Initiative is an accumulation of documents, resources, and observations
brought together to support the propositions that we—collectivel y—have both the need,
and the potential, to be

1) much more organized and deliberate about “... bringing to the fore what is often
hidden: how many good people there are, how many ways there are to do good,
and how much happiness comes to those who extend help, aswell as to those
who receiveit.”

2) much more multifaceted and participation-friendly in our approaches to
peacebuilding, community revitalization, and ecological sustainability

3) much more resourceful in the use of the storehouses of accumulated wisdom
and “embodied energy” which are now accessibleto us.
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What can we do—at this particular point in time—in the everyday circumstances of our
lives, to bring the best ideas from the storehouses of accumulated wisdom now accessible
to us and “through the mist”, so that our community building processes will be most
effective in helping us overcome the challenges of our times?

“In the best of times, even the most profound challenges can be overcome; for in the best
of times, ig/are nurtured, supported, and sustained by family,
friends, teachers, mentors, elders, and the everyday influences of community life and
cultural traditions.”

Here this writer would like to remind readers that this essay, “Peacebuilding in its Most
Compassionate Form”, is an effort to assist fellow human beings in identifying what—
from the storehouses of accumulated wisdom now accessible to us—would best answer
the above question “What can we do...”—and what—from the storehouses of
accumulated wisdom now accessible to us—would best fill in the blank in the above
statement.

Three Most | mportant Points

In the section “About the Writer of This Essay” at the end of this document, this writer
affirms that the most important influence in his life has been, and continues to be, Sri
Sathya Sai Baba (age 81, with amain residence in Puttaparthi, India). In 1997, thiswriter
completed a 301 page arrangement of selected quotations from “ Sathya Sai Speaks’ (Vol.
1-11, first U.S. editions) (discourses by Sri Sathya Sai Baba from the years 1953-1982).
That document is an unpublished manuscript which has only recently been made
accessible to many people by its incluson in the website of The IPCR Initiative
(www.ipcri.net) This writer hereby attributes the inspiration for the approach and
substance of The IPCR Initiative, his persona capacity to see good in the efforts of
people from many different faith communities and cultura traditions, and his personal
faith in a positive outcome regarding the challenges of our times to close contact, over
many years, with the wisdom and compassion in the teachings of Sri Sathya Sai Baba.

And yet—and this is a most important point—in contrast to the outlook which
clamsa“right” to develop an initiative even though such efforts are felt by many
as “athreat (perceived or real) to their identity, or cherished meanings, or both”;
this writer would slow or discontinue the development of The IPCR Initiative in
such circumstances—until such time as communication leads to better
understanding, and circumstances are more mutually beneficial .*°

In addition—and this is also a most important point—it is not necessary for any
readers of this document, or any participants in activities associated with The
IPCR Initiative, to know anything about Sri Sathya Sai Baba (the most important
influence in this writer’ s life), or the teachings of Sri Sathya Sai Baba, to contribute to
or benefit from the work of The IPCR Initiative.
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And here, as the third most important point of this section, this writer would like
to affirm with as clear a statement as he can possibly make, that The IPCR
Initiative encourages people, whether they are going to participate in an IPCR
Initiative sponsored activity or not, to use (at no cost)® the resources provided by
The IPCR Initiative to nurture, support, and sustain community life and cultural
traditions associated with the particular “frameworks’ which give their lives
meaning.

This writer—the founder of The IPCR Initiative—believes in affirming the above three
points for the following reasons:

1) these points define an approach to interfaith peacebuilding and community
revitalization which he can support with all his heart

2) the challenges of our times are such that it is essential to “bring to the fore’ the
real treasured wisdom of religious, spiritual, and moral traditions (i.e. thereisa
profound and critical need for as many people as possible to exercise as much
love, understanding, and forgiveness as possible—in as many ways as possible).

3) thiswriter understands, by way of the teachings of Sri Sathya Sai Baba, the
existence of a “current”*—which can be recognized according to the degree to
which one has incorporated spiritual understanding into his or her everyday
thoughts, words, and deeds... or by the grace of association with profound

spiritual teachings.

“Tool Boxes’” For Utilizing That “Current” To Do Good

This writer does not hesitate to affirm that he has a ways to go towards the goal of
realizing his spiritual potential. And yet the teachings of Sri Sathya Sai Baba are such
that he can understand the existence of a“current”, which is active in all circumstances of
everyday life, in communities around the world. Consider the following quotation:

“The Divine principle that isin every oneis like the el ectric current that
illuminates the bulbs... of different colours and different candle powers.
The same God shines in and through every one, whatever be the creed,
colour, tribe, or territory.”*?

The IPCR Initiative is an effort to apply the accumulated wisdom now accessible to us
towards the general goa of integrating spiritual wisdom into the everyday circumstances
of community life—and towards the specific goa of generating practical responses to the
challenges of our times. Viewed in thislight, The IPCR Initiative—and all related fields
of activity—can be understood as contributions to religious, spiritual, and moral “tool
boxes’” (many of which have been created from centuries of cultural experience) which have been
confirmed by saints, sages, spiritual leaders, and sincere practitioners of al faiths and
moral “world views’ as storehouses of accumulated wisdom associated with utilizing that
“current” to do good.™
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Appendix 2 is afour page collection of quotations from “Sathya Sai Speaks” (a collection
of discourses by Sri Sathya Sai Baba). Appendix 2 is included in this document to help readers
understand some of the inspiration for this writers' view of religious, spiritual, and mora
traditions as “tool boxes” which assist usin utilizing that “current” to do good.

The following four sections of this essay provide some examples of the efforts The IPCR
Initiative is making to contribute to the “tool boxes’ which assist us in utilizing that
“current” to do good.

We can see a “contribution to those ‘tool boxes” in the effortsto develop the
following IPCR Concepts...

a) “Community Good News Networks’ and “ Community Faith Mentoring Networks”
(IPCR Concepts #1 and #2)

“Community Good News Networks’—is a name for participation by local community
residents in an ongoing process of actively discovering, sharing, encouraging, and
creating good news, for the purpose of “... bringing to the fore what is often hidden: how
many good people there are, how may ways there are to do good, and how much
happiness comes to those who extend help as well as to those who receive it.” One way
to begin creating “Community Good News Networks’ is as follows. ongoing
intergenerational programs—programs that bring together elders of the community with
young people (ages 5-18) of the community—are created at appropriate meeting places
such as local places of worship. Such intergenerational programs would include the
following activities: 1) collecting and sharing good news articles, stories, etc., and
making contributions to “Good News Reference Resources,” specific to loca
communities and regions 2) sending notecards of gratitude and encouragement—and
invitations to visit—to people who are making good news in the loca community or
region 3) inspirationa sharing meetings featuring “good news makers’ from the loca
community or region. As more and more good news is discovered, shared, and created,
participants can give special attention to identifying the “good news makers’ who are
associated with a religious or spiritual worldview, and who live near their specific
meeting place. A loca “Community Faith Mentoring Network” could then be
established to facilitate matching people of all ages with “faith mentors’ in their local
community.

Even now, asyou are reading this, truly inspiring contributions of genuine goodwill
are being generated in avariety of ways—and in avariety of circumstances—
by countless numbers of people in communities around the world.

“Community Faith Mentoring Networks’-- A “Faith Mentor” can be defined as “a
person, who by word, action, and presence, models a meaningful lifestyle, clarifies
important life issues, and provides guidance for deepening spirituality in a caring and
accepting environment.”** Do most of us believe that we already have a “faith mentor”
inour lives, and are progressing, consciously and deliberately, towards the full realization
of our spiritua potentia? Those of us who have had a “faith mentor” in our lives, or
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have one now, know how much of a difference such a person has made in our lives...
surely, we can then sympathize with others who would like to have such a person in their
lives, but do not. While the development of a faith mentoring relationship often takes
place within a particular faith community, “Community Faith Mentoring Networks’
would be a partnership among many different places of worship and faith traditions, for
