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Introduction

This is the current “ Table of Contents” for the work-in-progress “Special Moments of Inspiration and
Insight: A Reader from Books Documents in the English Language”. This current “Table of Contents”
includes references to more than 150 excerpts in categories such as Children’s Stories; History;
Ecological Sustainability; Education; Religion, Spiritual, and Moral Traditions; Fiction Short Story; Fiction
Novel; Fiction Plays; Miscellaneous (Speeches, Letters, etc) from more than 63 different sources—and
titles and artists associated with more than 44 popular songs and old time sing along songs. This project
is also seeking copies of hand-made illustrative art to provide representative images, depict scenes, and
highlight important elements of the content.

Important Note: As detailed in the “About This Project” section of this website, this project is meant to
be a collaborative project, which is seeking input, recommendations, and contributions along the lines of
excerpts from books and documents, commentary about those excerpts, hand-made illustrations, links
to other similar projects, links to related blogs, etc. Since this project hopes to be collaborative, this
“Table of Contents” only represents a starting point for the project.

Hopefully, this starting point “Table of Contents” will accomplish the goal of illustrating that the themes
and substance being explored in this particular project has not been sufficiently explored by other
work—and thus that there is a need which can be fulfilled, and a service which can be rendered, by a
“reader” project with this kind of theme-based approach. This writer also hopes that a quick skim
through the “Table of Contents” will give visitors a sense of whether there is something in the book, as it
is, which might be of interest to them; and, also, whether there might be something about the project
which they would like to explore further.

What This “Special Moments….” Project Hopes to Achieve: A Summary

This particular project, “Special Moments of Inspiration and Insight: A Reader from Books and
Documents in the English Language” hopes to identify or attract sources of inspiration and insight which
in some way or other are an answer to the question “What kinds of experiences are collectively
understood to be part of a good life, and part of how people contribute to the greater good of the
whole?”; it hopes to contribute to increasing compassion for our fellow human beings, and contribute to
overcoming even the most profound challenges of our times; it hopes to achieve the 12 goals listed
below in the section “The Potential to Achieve a Significant Number of Positive Goals”—and it hopes to



receive permission to use excerpts from copyrighted works, freely incorporate excerpts from works in
the public domain, and make appropriate and fair use of excerpts from copyrighted works when project
coordinators cannot find copyright owners, or do not receive responses to requests for permission from
copyright owners.

The Potential to Achieve a Significant Number of Positive Goals

This writer believes there are a significant number of positive goals which can be achieved by this
“Special Moments of Inspiration and Insight….” project. These goals include:

1) creating a free and easily accessible educational resource
2) creating a source of inspiration for people who are learning the English language
3) creating a collection of inspirational and educational writings for readers age 10 and above
4) creating a source of excellent examples in a number of writing genres
5) creating a collection of writing which is most compatible with hand-made illustrative art as the form

of expression used to provide representative images, depict scenes, and highlight important
elements of the content

6) creating a source for background information and commentary associated with each of the writing
excerpts included in the book

7) creating a collaborative and ongoing work-in-progress which provides education and examples
relating to authorized, appropriate, and fair use of excerpts from books, illustrations,
commentary, and study questions

8) creating an active blog, which will be monitored to encourage positive and constructive comments,
suggestions, recommendations, links, and other input and information sharing which is
consistent with achieving the potential of this book, and the potential of this website

9) creating a resource which writers can use for ideas and inspiration [and which this writer may use
if/when he goes forward with plans to work on another writing project in the future (possibly

a five act play….)]
10) creating a gathering place for people with similar interests, where people might discover new

friends and new colleagues, and learn about projects along similar lines
11) encouraging the creation of a network of people who are dedicated to finding inspiration and

insight in books, life, etc., and finding ways to give form to it so that it can contribute to the
greater good of their community, and the greater good of the whole

12) contribute to the goals of increasing compassion for our fellow human beings, and overcoming
even the most profound challenges of our times

Where to Find Excerpts Which Have Been Made Accessible

Important Note: Excerpts which are currently accepted as part of the project—and cleared for
publication (either because the source for the excerpt is in the public domain, permission has been
secured from the copyright owner, or some kind of appropriate use/fair use approach has been
exercised) will be made accessible in the “Table of Contents” section of the
www.specialmomentsbook.net website—and, to be more exact, in this document… in a replica of this
“Table of Contents” in the second part of this document. This “Table of Contents”, in the first part of
this document, will provide a quick glance at the current draft “Table of Contents”—and include links to
the accessible excerpts. The replica “Table of Contents” in the second part of this document will
include, in their designated places, excerpts which have been made accessible. There will also be a pdf
file with a list of excerpts which have been made accessible.)



Also important: Notations indicating the “Pathway to Appropriate Use” will be included in the “list” pdf
file mentioned above, and in the first part (quick glance) “Table of Contents” (Ex: for the excerpt from
“The Christmas Carol” by Charles Dickens, the notation will be “In Public Domain”). Notations indicating
the “Pathway to Appropriate Use” will also be included as a subheading to the excerpt (along with clear
indications of source, copyright owner (where appropriate), and other necessary attributions and source
references. Also, as input, suggestions, and recommendations bring forth additional ideas for what to
include in this collaborative project, and such excerpts are considered appropriate and relevant to this
project, this “Table of Contents” will be updated to include such excerpts, and they will be made
accessible as soon as is possible.

Concluding Comments

As the concluding comment to this current version of the “Special Moments of Inspiration and Insight…”
“Table of Contents”, this writer hopes that by having a collection with many inspiring excerpts and not
many excerpts which provide insight into the negative consequences of a lack of virtue, that the
cumulative effect will be to nurture, support, and sustain the kind of readers who cannot bear to turn
their back on that which leads to inspiring experiences, but instead realize all the more keenly the value
of such positive experiences… and are thus encouraged to strengthen their efforts to support
educational efforts which lead to more of such inspiring experiences.

Stefan Pasti, Project Coordinator
Leesburg, Virginia
May 16, 2010

Special Note about this draft Table of Contents
(to copyright owners of material briefly referenced in this “Table of Contents”)

Copyright Owners of excerpts which are listed here, but not yet made accessible, are encouraged to
explore this Table of Contents, and other sections of this www.specialmomentsbook.net to determine if
they might be willing to grant use of the excerpt (such as it is described). This writer will be making
diligent efforts to contact Copyright Owners in the coming months; however, he emphasizes here (and
will also emphasize in other places, as well) that while he believes that a brief note referencing a
passage or excerpt and included in this draft Table of Contents may be regarded as fair use (For
example, the note “How difficult for us to achieve a balance” under the book title “Gift from the Sea” by
Anne Morrow Lindbergh), those brief references do not imply in any way that the Copyright Owner has
granted permission unless that it also indicated. Furthermore, those brief references, with or without
indication of public domain or permission granted notations, do not imply any endorsement or support
for any this “Special Moments…” project—unless this writer has received specific permission to indicate
any such endorsement or support.

[Note: The current “Table of Contents” begins on the next page….]



Special Moments of Inspiration and Insight:
A Reader from Books and Documents in the English Language”

Current Table of Contents [[(First Section: with links to excerpts in Second Section)]]
(last update: May 31, 2010)

Current Outline of Contents:

Section 1 On the Challenges of Our Times
Section 2 Children’s Stories (and quotes from 2-5 year olds)
Section 3 Nature
Section 4 Autobiography
Section 5 Non-Fiction Humor
Section 6 Biography
Section 7 History
Section 8 Exploration
Section 9 Philosophy
Section 10 Native American
Section 11 Ecological Sustainability
Section 12 Education
Section 13 Religious, Spiritual, and Moral Traditions
Section 14 Fiction Short Story
Section 15 Fiction Novel
Section 16 Fiction Plays
Section 17 Fiction Humor
Section 18 Miscellaneous (Speeches, Letters, Report Cards, etc.)
Section 19 Music/Art
Section 20 Songs



Section 1 On the Challenges of Our Times

1) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti

“Needed: Problem Solving on a Scale Most of Us Have Never Known Before” (Excerpt 21)

2) “Future Studies in the K-12 Curriculum” by John D. Haas

“… the complexity and interrelatedness of concurrent crises.”

3) Brochure for “Teach In: Confronting the Global Triple Crises—Climate Change, Peak Oil (The End of
Cheap Energy), and Global Resource Depletion and Extinction” (Sept. 14-17, 2007) Sponsored by The
International Forum on Globalization (www.ifg.org) and The Institute on Policy Studies (with other co-
sponsers)

“…economic ideology of hyper growth and consumption that’s beyond the limits of
the planet to sustain.” (Excerpt 22)

Section 2 Children’s Stories (and quotes from 2-5 year olds)

A. Fiction

1) “The Secret Garden” by Frances Hodgson Burnett

“I wish I had a little spade” (Excerpt 8)
“Might I have a bit o’ earth?”
“Oh! The things which happened in that garden!”

2) Excerpts from “Little House on the Prairie” series by Laura Ingalls Wilder

a) The Little House on the Prairie
“…it isn’t good manners to sing at table”
“Think of having a whole penny for your very own”

b) On the Banks of Plum Creek
playing in the creek
“Oh, Ma, the prettiest cow!”
“No pesky mess of grasshoppers can beat us!”

c) The Long Winter
“Laura loved the beautiful world”
“Here! Come here! Here’s a house!”
“Then for the first time Laura wanted to be a schoolteacher….”
“Everything has changed too fast”
“…charging too much for the wheat”
“It can’t beat us!”



3) “Five Little Peppers and How They Grew” by Margaret Sidney

“At last she just confronted Dr. Fisher….” (Excerpt 1)
“Was your father angry about — about — ' the gingerbread boy ? '”
“…was my boy good?”

4) “Heidi” by Johanna Spyri

Grandmamma and prayer
Same trouble…?
“…it was as if a great joy had happened to them all.” (Excerpt 14)

5) “Pollyanna” by Eleanor Porter

Also the doctor who needed that tonic
“… I’ve really wanted you most of anybody, all the time.” (Excerpt 19)

6) “Lassie, Come Home” by Eric Knight

Nonsense
bide here Lassie, and don’t come home again
“… a chap’s got to be honest….”
not happy/going somewhere
“Not for a single second did she ever belong to me!”

7) “The Wind in the Willows” by Kenneth Grahame

“Home!… those invisible little hands pulling and tugging, all one way!” (Excerpt 23)

B. Autobiography—Nature Writing

1) “The Singing Creek Where the Willows Grow” by Opal Stanley Whiteley

the colored pencils, they were come!
“…it’s his cheese squeak”
I hear all the voices calling me
name them what ye are a mind to
“…go until I find you and William Shakespeare….”
Flowers for the Pensee Girl (Excerpt 2)
“…have to change my writing.”



C. Humor

1) “The Funny Mixed Up Story” by Francis McNulty

D. Quotes from children (ages 2-5) at a Day Care Center
[in Durham, New Hampshire (USA); from February-March, 1987]

“That’s an eight, okay?” (Excerpt 24)

Section 3 Nature

1) “The Territorial Imperative” by Robert Ardrey

albatrosses return to their nesting ground

2) “The Personality of Insects” by Royal Dixon

ants building a bridge

Section 4 Autobiography

1) “The Story of My Life” by Helen Keller

The First Few Months—from Anne Sullivan’s letters (Excerpt 6)
Helen Keller’s version of the w-a-t-e-r experience (Excerpt 7)
heavenward striving
contrasting city and country
About love (learning from Annie Sullivan and Bishop Brooks)
new lines of mercy

2) “Up From Slavery” by Booker T. Washington

Freedom Day Chpt 1
“The Struggle for an Education” (Excerpt 11)
General Armstrong Chpt 3

3) “Chapters from My Autobiography” by Mark Twain (Samuel L. Clemens)

Life on the Farm (Excerpt 25)



4) “The Turning Point of My Life” by Mark Twain

$50 and to the Amazon

5) “Old Times on the Mississippi” by Mark Twain

carry that much cargo be stoop shouldered
Hat Island crossing
“The growth of courage in the pilot house….” (Excerpt 17)

Section 5 Non-Fiction Humor

1) “Cheaper by the Dozen” by Frank Gilbreth, Jr.

the picnic site
the happiest time in the world
where’s your sense of humor
convent here I come
Dad at the dances

Section 6 Biography

1) “Admiral of the Ocean Sea” by Samuel Eliot Morison

Homeward Passage (with notes on Dead Reckoning)
Azorean Agony

“All attempts to steer a compass course were now abandoned….”
“Her company now called celestial power to their aid….”

2) “The Watershed: A Biography of Johannes Kepler” by Arthur Koestler

postulating a force emanating from the sun
the laws: verifiable statements about planetary movement
the importance of Kepler’s work on the orbit of Mars

Section 7 History

1) “The New Atlas of Planetary Management” by Dr. Norman Myers and Jennifer Kent

Compress the 15 billion years (of life) into a 24 hour day, and…. (Excerpt 20)



2) “LaSalle and the Discovery of the Great West” by Frances Parkman

claiming vast tracts of land by means of a voice Inaudible at half a mile

3) “The History of Great American Fortunes” by Gustave Myers

“The trader with the whiskey….” (Excerpt 26)

4) “Seeds of Change: Six Plants That Transformed Mankind” by Henry Hobhouse

tea (opium wars) (with reference to Wikipedia summary)
“Commissioner Lin: Letter to Queen Victoria, 1839” (Excerpt 27)

5) “Critical Path” by Buckminster Fuller

balance of trade
International banking
history of capitalism
strategic know-how

6) “People of Plenty: Economic Abundance and the American Character” by David Morris Potter

Cultural institution of advertising
with supplementary notes “International Communications: A Media Literacy Approach”
by Art Silverblatt (Author) and Nikolai Zlobin (Author)

Section 8 Exploration

1) “The Endurance: Shackleton’s Legendary Antarctica Expedition (1914-1915)” by Carolyn Alexander

the goal
pack ice and a fateful turn of events
the plan (and rations) (“Any strategy for survival… could not completely defer to reality.”)
from pack to boats, strain beginning to tell, and summary after landing
the “James Caird” plan, the routine, and DR
Georgia Island landing
Georgia plan, station whistle and tribute
from flyleaf (survival of the glass plate negatives of photographs taken during the voyage)



2) “The Fight for Everest: 1924” by Edward Felix Norton

Noel’s last sighting of Mallory and Irvine

3) “Ghosts of Everest: The Search for Mallory and Irvine” by Jochen Hemmleb et al. (1999)

the finding of Mallory
speculation about whether Mallory and Irvine reached the summit

4) “K-2: The Savage Mountain” by Charles S. Houston and Robert S. Bates (1953)

A fall, a tangle of lines, and a belay that holds

5) “Everest: The Hard Way” by Chris Bonington (1975)

“….more attracted to it, the more his fellows failed to solve it….”
“… working out the complex logistics….”
“If that proved possible, then I would allow for further up-type thinking.”

Section 9 Philosophy

1) “Gift from the Sea” by Anne Morrow Lindbergh

How difficult for us to achieve a balance

2) “Three Men in a Boat” Jerome K. Jerome

Throw the lumber overboard
The Knight in the Forest (Excerpt 18)

Section 10 Native American

1) Speech (“Reply to Mr. Cram”) by Red Jacket (Seneca Tribe—Native American)

“We will wait a little while and see what effect your preaching has upon them.” (Excerpt 15)



2) Speech: “The Indians Night Promises to be Dark” by Seattle (with asterisk)

3) “Black Elk Speaks” by Black Elk

Prayer: “… it may be that some little root of the sacred tree still lives.”

4) From presentation at conference—N. Scott Momaday

a comprehension of the world that is peculiarly native
prayer from the “Night Chant”
on the word “appropriate”

5) “The Winged Serpent: American Indian Prose and Poetry” by Margot Astrov (Editor)

“(relating)…the myth of creation… to keep alive the primeval spirit of the sacred beginning.”

Section 11 Ecological Sustainability

1) Global Warming

Times Online article and “St. James Palace Memorandum”

2) Peak Oil

Rob Hopkins “Unleashing Abundance…” (Spring 2006)
Richard Heinberg “A View from Oil’s Peak” (August 2007) (Excerpt 28)
Brochure for “Triple Crisis” Conference (September, 2007) (Excerpt 29)
Interview with Sadad el Hastani (published September, 2009)
Interview with Dr. Colin Campbell (published October, 2009)
“Gandhi’s Swadeshi—The Economics of Permanence” by Satish Kumar (Excerpt 30)

3) Transition to More Solution Oriented Employment

a) “Letter to the New Education Secretary” by Worldwatch Institute (Excerpt 42)

(Open Letter accessible at website for Worldwatch Institute)



Section 12 Education

1) “The Lives of Children: The Story of the First Street School” by George Dennison

allowing room for life’s lessons

2) “Up From Slavery” by Booker T. Washington

“ the opportunity opened for me to begin my life’s work.” (Excerpt 12)
“…(having) the students do not only the agricultural and domestic work,

but…erect their own buildings.”) (Excerpt 13)
Letter to Andrew Carnegie Chpt 12

3) “A Moment in History: The First Ten Years of the Peace Corps” by Brent K. Ashabranner

The project developed quickly

4) J. C. Kumarappa (Biographical information and Excerpts from “Why the Village Movement?”)

“The function of work should be to practice our ideal of life.” (Excerpt 31)

5) On Farming

Farmer Apprenticeship Description
“50 Millions Farmers” by Richard Heinberg
“A History of American Agriculture 1776-1990 (Farmers and the Land)”

(% of Farmers in U.S. Labor Force 1790-1990) (Excerpt 41)

6) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti
(the 3 sections below; p. 3-6) (Excerpt 32)

Community Visioning Initiatives—maximizing “citizen participation in identifying challenges,
and in solution-oriented activity”

“Community Teaching and Learning Centers”—A Special Form of Community Education
“Sister Community” Relationships—“… common ground associated with increasing compassion

for our fellow human beings….”

7) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti

Community Visioning Initiatives, Job Fairs, and a “Just Transition”
to More Solution-Oriented Employment (Excerpt 43)



8) “The IPCR Workshop Primer” by Stefan Pasti

Notes on Evaluating Sources of Information (in the “Assessment” Section) (Excerpt 44)

Section 13 Religious, Spiritual, and Moral Traditions

A. Interfaith

1) “Commitment to World Peace” The Millenium World Peace Summit of Religious and Spiritual
Leaders (2000) (Excerpt 33)

2) “The Interfaith Movement in the 20th Century” by Marcus Braybrooke (Excerpt 34)

3) “Moral and Value Conflicts” by Michele Maiess (at Beyond Intractability) (Excerpt 35)

4) “Faith Mentoring: Mediating God’s Grace Through Interpersonal Relationships” (Dissertation, Ph.D
Thesis) by Sondra Higgins Mattheia (Excerpt 36)

B. Christian Tradition

1) “The Relation of Moral and Religious Education” by Father Michael Maker, S.J. (Excerpt 37)
(from “The First Congress on Moral Education” 1908)

2) Education Defined by the Catholic Encyclopedia

3) On the Subject of Quaker Queries

4) “Why We Can’t Wait” by Dr. Martin Luther King, Jr.

“…every volunteer was required to sign a commitment card….”



C. Hindu Tradition

1) “Meditations on Devotion to Rama” (unpublished) by Stefan Pasti

Introduction

D. Buddhist Tradition

1) The “Universal Gateway” Chapter (Chapter 25) of the Lotus Sutra (trans. Burton Watson)

“…taking on a variety of different forms, goes about among the lands saving living beings….”
(Excerpt 38)

E. Sufi Tradition

1) “In the Mystic Footsteps of Saints” (Vol. 1) by Shaykh Nazim Adil Al Haqqani

”How the Ant With the Broken Leg Got to Mecca” (Excerpt 45)

2) “Legends of the Sufis” by Shemsu-‘D-‘Din Ahmed, El Efraki

“But what protection hast thou built against those unseen arrows….”

Section 14 Fiction Short Story

1) “The Adventures of Robin Hood” by Howard Pyle

helping the knight

2) Sherlock Holmes by Sir Arthur Conan Doyle

the Blue Carbuncle (what can be deduced from the hat)
the Priory School (the cow tracks)

3) “A Day in the Country” by Anton Chekhov

“These people have learned not from books, but in the fields,
in the wood, on the river bank.” (Excerpt 10)



4) “The Tree” by Gray Owl (Archie Belaney)

one left attracted little attention
a kind of mecca

5) “The Golden Honeymoon” by Ring Lardner, Jr.

(From) Tin Canners (to) Membership in Park

Section 15 Fiction Novel

1) “Robinson Crusoe” by Daniel Defoe

barley grows… providence?
money no use
God had yet mercy in store
what a checker work is man
“…it is never too late to be wise.” (Excerpt 16)

2) “Growth of the Soil” by Knut Hamsun

“…they lived in primitive wise, and lacked for nothing.” (Excerpt 9)
A blessing for each other… and for the earth
Sowing grain

3) “The Grapes of Wrath” by John Steinbeck

going to California and not looking back
I’ll be everywhere (Tom)

4) “Uncle Tom’s Cabin” by Harriet Beecher Stowe

Eliza at Senator Bird’s House (“… how I got across, I don’t know….”) (Excerpt 3)

5) “Dr. Zhivago” by Boris Pasternak

reading the announcements



6) “Watership Down” by Richard Adams

Bigwig’s in a wire
became a team

7) “Cry, the Beloved Country” by Alan Paton

not mended again
cry, the beloved country
Father Vincent (“… do not pray to understand the ways of God. For they are secret.”)

8) “A Christmas Carol” by Charles Dickens

“The misery with them all was, clearly, that they sought to interfere, for good,
in human matters, and had lost the power for ever.” (Excerpt 39)

the finger pointed
“Do you know whether they’ve sold the prize Turkey….?” (Excerpt 4)
early to the office

9) “Hanta Yo” by Ruth Beebe Hill

choosing to generate gladness

10) “African Queen” by C.S. Forester

“… wouldn’t it be better to weld it on?”

Section 16 Fiction Plays

1) “Hamlet” by William Shakespeare

Enter ghost

2) “Life with Father” by Howard Lindsay, Russel Crouse, Clarence Day

Household Expenses and Ring for Vinnie

3) “Fiddler on the Roof” book by Joseph Stein (based on stories by Sholom Aleichem)

“… look at my daughter’s eyes, so hopeful….”



4) “Our Town” by Thorton Wilder

political and social report
cornerstone
Dr. Gibbs to George about chopping wood
what a Thousand Days can do
Can I carry your books?
Emily goes back

Section 17 Fiction Humor

1) “How to Tell a Story” by Mark Twain

The Humorous Story

2) “Accident Insurance” (speech) by Mark Twain

3) “The Private History of a Campaign That Failed” by Mark Twain

Retreat and Falling down the ridge

4) “Roughing It” by Mark Twain

The Sanitary Flour Sack

5) “The Clicking of Cuthbert” by P.G. Wodehouse

joining the literary club

6) “A Damsel in Distress” by P.G. Wodehouse

Mrs. Platt now sang

7) “The Buckskin Harness” (Paul Bunyan story)



8) “Three Men in a Boat” by Jerome K. Jerome

The maze
the watch
mustard and opening the pineapple tin
a fishy story

Section 18 Miscellaneous

1) Speeches

“New England Weather” by Mark Twain

2) Letters

Lincoln’s letter to Mrs. Bixby

3) Report Cards

“My Mother’s Report Cards” (1937) by Elizabeth McQuigg (teacher) (Excerpt 40)
(“She speaks so happily and affectionately of her family and her home relationships....”)

Section 19 Music/Art

1) “One Hundred Folk-Songs: From Many Countries” by Henry Franklin Belknap Gilbert

“The true folk song has travelled a long way.” (Excerpt 5)

Section 20 Lyrics to 44 Songs (and maybe option to download one version?)

Camelot (from “Camelot”)
Climb Ev’ry Mountain (from “The Sound of Music”)
Down by the Old Mill Stream (Mitch Miller?)
Edelweiss (from “The Sound of Music”)
For Once in My Life (Tony Bennett)
Georgia on My Mind (Ray Charles)
Goodnight, My Someone (from “The Music Man”)
How do you solve a problem like Maria? (from “The Sound of Music”)



How Great Thou Art
I left my heart in San Francisco (Tony Bennett)
I’ll be seeing you (Jo Stafford?)
I’m gonna sit right down and write myself a letter (Fats Waller)
I’m in the mood for love
I’m lookin’ over a four leaf clover (Mitch Miller)
If I were a rich man (from “Fiddler on the Roof”)
In a shanty in old shantytown (Singin’ Sam)
La Vie en Rose (Tony Martin-- and Edith Pilaf)
Lida Rose (Buffalo Bills, from “The Music Man”)
The Lonely Goatherd (from “The Sound of Music”)
My Favorite Things (from “The Sound of Music”)
Nature Boy (Nat King Cole)
Nevertheless Mills Brothers
Old Cape Cod Patty Page
Old St. Louis (unknown artists on custom tape)
On the Banks of the Wabash (from record?)
On the Street Where you live (from “My Fair Lady”)
Once upon a dream (from “Sleeping Beauty”)
Our love is here to stay
Over the Rainbow (Judy Garland)
Peg o’ My Heart (Mitch Miller or Chieftains?)
San Antonio Rose (Tito Guizar)
Scarlet Ribbons (Walter Brennan or Browns)
Side by Side (Mitch Miller)
Sixteen Going on Seventeen (from “The Sound of Music”)
The Sound of Music (from “The Sound of Music”)
Stardust (Mills Brothers)
Sunrise, Sunset (from “Fiddler on the Roof”)
That Lucky Old Sun (Ray Charles)
That’s the Glory of Love (Ray Coniff singers?)
Till There was You (from “The Music Man”)
The Ugly Duckling (Danny Kaye from “Hans Christian Andersen”)
When it’s Springtime in the Rockies (from Old Time custom tape)
When the Saints Go Marching In (Louis Armstrong?)
When You Wish Upon a Star (Cliff Edwards)



Special Moments of Inspiration and Insight:
A Reader from Books and Documents in the English Language”

(Second Section: with accessible excerpts included)

Current “Table of Contents” [[(Second Section: with accessible excerpts included)]]
(last update: June 6, 2010)

Section 1 On the Challenges of Our Times

1) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti

Title Given to Excerpt

“Needed: Problem Solving on a Scale Most of Us Have Never Known Before” (Excerpt 21)

(Pathway for Appropriate Use: Source is Paper Written by This Writer, Stefan Pasti)

Source Reference: “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti Accessible at
the website of The Interfaith Peacebuilding and Community Revitalization (IPCR) Initiative (at
www.ipcri.net ) (see http://ipcri.net/images/The-Twilight-of-One-Era-and-the-Dawning-of-Another.pdf )
Made accessible on that website—October, 2009 (Excerpt is from Section 2; p. 1)

“Needed: Problem Solving on a Scale Most of Us Have Never Known Before”

We live in very complex world. There are very difficult challenges ahead. These challenges include, but
are not limited to:

1) global warming and reducing carbon emissions
2) peak oil and reducing dependence on petroleum based products
3) global inequities and the tragic cycles of malnutrition, disease, and death
4) an increasing world population requiring more resources when many resources are becoming more
scarce (with a special emphasis on the increasing number of people who are consuming resources and
ecological services indiscriminately)
5) the trend towards urbanization (half the world’s population now live in cities, and there are now
more than 400 cities with a population of 1 million or more) is creating human settlements which
require more and more complex and energy intensive infrastructures just when there is a need to
minimize our impact on ecosystems due to global warming and widespread resource depletion
6) “cultures” of greed, corruption, and overindulgence have become so common that many people
accept such as inevitable



7) there still seems to be a majority of people on the planet who do not have a clear understanding,
well-grounded in personal experience, of which basic elements of community life and cultural traditions
lead to mutually beneficial understandings, which lead to cycles of violence—and why it is so important
for people to achieve clarity on this subject.

Some evidence is provided—in the twelve pages of “Notes and Source References” which accompany
this “call to action”—to indicate some of the sources this writer has used to arrive at these conclusions.
However, this writer understands that many people will find this paper, and others like it, too complex
to sort through—and will be waiting for the people whose opinion they trust to sort through it for them.
Fortunately, many trustworthy people in positions of leadership are coming to the realization that
resolving these challenges will require problem solving on a scale most of us have never known before—
and that there is an urgent need to restructure our economic systems and our education systems to
respond to these challenges.

There are countless numbers of “things people can do in the everyday circumstances of their lives”
which will contribute to peacebuilding, community revitalization, and ecological sustainability in their
own communities and regions—and in other parts of the world. Unfortunately, many of these
“things”—in the forms of actions and initiatives (solution-oriented activity)—are not quite “coming
through the mist as much as they should be”. This paper provides both an introduction to the potential
of Community Visioning Initiatives, and an introduction to the potential of The Interfaith Peacebuilding
and Community Revitalization (IPCR) Initiative. These two approaches can inspire, support, and
integrate many different initiatives at the same time, and thus create “constellations” of initiatives
which can bring many of the countless numbers of “things” mentioned above “through the mist” and
into the light.

2) “Future Studies in the K-12 Curriculum” by John D. Haas

“… the complexity and interrelatedness of concurrent crises.”

3) Brochure from “Teach In: Confronting the Global Triple Crises—Climate Change, Peak Oil (The End of
Cheap Energy), and Global Resource Depletion and Extinction” (Sept. 14-17, 2007) Sponsored by The
International Forum on Globalization (www.ifg.org) and The Institute on Policy Studies (with other co-
sponsers)

Title Given to Excerpt

“…economic ideology of hyper growth and consumption that’s
beyond the limits of the planet to sustain.” (Excerpt 22)

(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source Reference: From Brochure for a “Teach In: Confronting the Global Triple Crises—Climate
Change, Peak Oil (The End of Cheap Energy), and Global Resource Depletion and Extinction” (September
14-17, 2007 at The George Washington University Lisner Auditorium in Washington D.C.) Sponsored by
The International Forum on Globalization (www.ifg.org) and The Institute on Policy Studies [From
Teach-In Flyer and Draft Program at http://www.ifg.org/events/Triple_Crisis_Speakers.pdf ; from



Section “The Way Forward—Towards New Economies of Sustainability, Equity, Sufficiency, and Peace
(“Less and Local”, p. 3)] (confirmed May 28, 2010)

“…economic ideology of hyper growth and consumption that’s
beyond the limits of the planet to sustain.”

“The planet’s ecological systems are on the verge of catastrophic change for which few societies are
prepared. So far, responses by governments to this emergency are inadequate, or counterproductive.
We call it the “Triple Crisis,” the convergence of three advancing conditions:

a) Planet-wide climate chaos and global warming

b) The end of the era of cheap energy (“peak oil”)

c) The depletion of many of the world’s key resources: water, timber, fish, fertile soil, coral reefs; and
the expected extinction of 50% of the world’s species.

“All are rooted in the same systemic problem—massive overuse of fossil fuels and the Earth’s resources;
all driven by an economic ideology of hyper growth and consumption that’s beyond the limits of the
planet to sustain.”

Section 2 Children’s Stories (including quotes from 2-5 year olds)

A. Fiction

1) “The Secret Garden” by Frances Hodgson Burnett

“Might I have a bit o’ earth?”
“Oh! The things which happened in that garden!”

Title Given to Excerpt

“… I wish I had a little spade….” (Excerpt 8)

(Pathway for Appropriate Use: Book is in the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “The Secret Garden” by Frances Hodgson Burnett New York Frederick A. Stokes
Company Publishers 1911 (Copyright 1911 by Frances Hodgson Burnett; Copyright 1910, 1911 by The
Phillips Publishing Company) (p. 104-107)



“… I wish I had a little spade….”

“I wish—I wish I had a little spade,” she said.

“Whatever does tha’ want a spade for?” asked Martha, laughing. “Art tha’ goin’ to take to diggin’? I
must tell mother that, too.”

Mary looked at the fire and pondered a little. She must be careful if she meant to keep her secret
kingdom. She wasn’t doing any harm, but if Mr. Craven found out about the open door he would be
fearfully angry and get a new key and lock it up forever more. She really could not bear that.

“This is such a big lonely place,” she said slowly, as if she were turning matters over in her mind. “The
house is only, and the park is lonely, and the gardens are lonely. So many places seem shut up. I never
did many things in India, but there were more people to look at—natives and soldiers marching by—and
sometimes bands playing, and my Ayah told me stories. There is no one to talk to here except you and
Ben Weatherstaff. And you have to do your work and Ben Weatherstaff won’t speak to me often. I
thought if I had a little spade I could dig somewhere as he does, and I might make a little garden if he
would give me some seeds.”

Martha’s face quite lighted up.

“There now!” she exclaimed, “if that wasn’t one of th’ things mother said. She says, ‘There’s such a lot
o’ room in that big place, why don’t they give her a bit for herself, even if she doesn’t plant nothin’ but
parsley an’ radishes? She’d dig an’ rake away an’ be right down happy over it.’ Them was the very
words she said.”

“Were they?” said Mary. “How many things she knows, doesn’t she?”

“Eh!” said Martha. “It’s like she says: ‘A woman as brings up twelve children learns something besides
her ABC. Children’s as good as ‘rithmetic to set you findin’ out things.’”

“How much would a spade cost—a little one?” Mary asked.

“Well,” was Martha’s reflective answer, “at Thwaite village there’s a shop or so an’ I saw little garden
sets with a spade an’ a rake an’ a fork all tied together for two shillings. An’ they was stout enough to
work with, too.”

“I’ve got more than that in my purse,” said Mary. “Mrs. Morrison gave me five shillings and Mrs.
Medlock gave me some money from Mr. Craven.”

“Did he remember thee that much?” exclaimed Martha.

“Mrs. Medlock said I was to have a shilling a week to spend. She gives me one every Saturday. I didn’t
know what to spend it on.”

“My word! that’s riches,” said Martha. “Tha’ can buy anything in th’ world tha’ wants. Th’ rent of our
cottage is only one an’ threepence an’ it’s like pullin’ eye-teeth to get it. Now I’ve just thought of
somethin’,” putting her hands on her hips.



“What?” said Mary eagerly.

“In the shop at Thwaite they sell packages o’ flower seeds for a penny each, and our Dickon he knows
which is th’ prettiest ones an’ how to make ‘em grow. He walks over to Thwaite many a day just for th’
fun of it. Does tha’ know how to print letters?” (Martha asked) suddenly.

“I know how to write,” Mary answered.

Martha shook her head.

“Our Dickon can only read printin’. If tha’ could print we could write a letter to him an’ ask him to go an’
buy th’ garden tools an’ th’ seeds at th’ same time.”

“Oh! you’re a good girl!” Mary cried. “You are, really! I didn’t know you were so nice. I know I can print
letters if I try. Let’s ask Mrs. Medlock for a pen and ink and some paper.”

“I’ve got some of my own,” said Martha. “I bought ‘em so I could print a bit of a letter to mother of a
Sunday. I’ll go and get it.”

She ran out of the room, and Mary stood by the fire and twisted her thin little hands together with sheer
pleasure.

“If I have a spade,” she whispered, “I can make the earth nice and soft and dig up weeds. If I have seeds
and can make flowers grow the garden won’t be dead at all—it will come alive.”

2) Excerpts from “Little House on the Prairie” series by Laura Ingalls Wilder

a) The Little House on the Prairie
“…it isn’t good manners to sing at table”
“Think of having a whole penny for your very own”

b) On the Banks of Plum Creek
playing in the creek
“Oh, Ma, the prettiest cow!”
“No pesky mess of grasshoppers can beat us!”

c) The Long Winter
“Laura loved the beautiful world”
“Here! Come here! Here’s a house!”
“Then for the first time Laura wanted to be a schoolteacher….”
“Everything has changed too fast”
“…charging too much for the wheat”
“It can’t beat us!”

3) “Five Little Peppers and How They Grew” by Margaret Sidney

“Was your father angry about — about — ' the gingerbread boy ? '”
“…was my boy good?”



Title given to Excerpt:

“At last she just confronted Dr. Fisher….” (Excerpt 1)
(Pathway to Appropriate Use: Book is in Public Domain)

Source Location: Google Books version; Public Domain only filter
Source Reference: “Five Little Peppers and How They Grew” by Margaret Sydney; Illustrated by
Hermann Heyer Lothrop, Lee, and Shepard Co. Boston (p. 100-108) (Copyright 1881 by D. Lothrop and
Co.) (Copyright renewed 1909 by Harriett M. Lothrop)

“At last she just confronted Dr. Fisher….”

….late in the afternoon, carriage wheels were heard; and then they stopped right at the Peppers' little
brown gate.

"Polly," said Mrs. Pepper, running to the bedroom door, "it's Mrs. Henderson! "

"Is it?" said Polly, from the darkened room, "oh! I'm so glad! Is Miss Jerushy with her?" she asked,
fearfully.

"No," said Mrs. Pepper, going back to ascertain; "why, it's the parson himself! Dear me! How we look! "

"Never mind, mammy," called back Polly, longing to spring out of bed and fix up a bit.

"I'm sorry to hear the children are sick," said Mrs. Henderson, coming in, in her sweet, gentle way.

"We didn't know it," said the minister, "until this morning — can we see them?"

"Oh, yes, sir," said Mrs. Pepper; "Ben's up-stairs; and Polly and Phronsie are in here."

"Poor little things!" said Mrs. Henderson, compassionately; "hadn't you better,” turning to the minister,
"go up and see Ben first, while I visit the little girls?"

So the minister mounted the crooked stairs; and Mrs. Henderson went straight up to Polly's side; and
the first thing Polly knew, a cool, gentle hand was laid on her hot head, and a voice said, "I've come to
see my little chicken now!"

"Oh, ma'am," said Polly, bursting into a sob, "I don't care about my eyes — only mammy —" and she
broke right down.

"I know," said the minister's wife, soothingly; "but it's for you to bear patiently, Polly — what do you
suppose the chicks were doing when I came away?" And Mrs. Henderson, while she held Polly's hand,
smiled and nodded encouragingly to Phronsie, who was staring at her from the other side of the bed.
"I don't know, ma'am," said Polly; "please tell us."

"Well, they were all fighting over a grasshopper — yes, ten of them."



"Which one got it?" asked Polly, in intense interest; "oh! I hope the white one did!"

"Well, he looked as much like winning as any of them," said the lady, laughing.

"Bless her!" thought Mrs. Pepper to herself out in the kitchen, finishing the sack Polly had left; "she's a
parson's wife, I say!''

And then the minister came down from Ben's room, and to go into the bedroom; and Mrs. Henderson
went up-stairs into the loft.

"So," he said, kindly, as after patting Phronsie's head he came over and sat down by Polly, "this is the
little girl who came to see if I were sick?"

"Oh, sir," said Polly, "I'm so glad you wasn't!"

"Well, when I come again," said Mr. Henderson, rising after a merry chat, "I see I shall have to slip a
book into my pocket, and read for those poor eyes."

"Oh, thank you!" cried Polly; and then she stopped and blushed.

"Well, what is it?" asked the minister, encouragingly.

"Ben loves to hear reading," said Polly.

"Does he? Well, by that time, my little girl, I guess Ben will be down-stairs; he's all right, Polly; don't you
worry about him—and I'll, sit in the kitchen, by the bedroom door, and you can hear nicely."

So the Hendersons went away; but somehow, before they went, a good many things found their way
out of the old-fashioned chaise into the Peppers' little kitchen.

But Polly's eyes didn't get any better, with all the care; and the lines of worry on Mrs. Pepper's face grew
deeper and deeper. At last, she just confronted Doctor Fisher in the kitchen, one day after his visit to
Polly, and boldly asked him if they ever could be cured. "I know she's—and there isn't any use keeping it
from me," said the poor woman—"she's going to be stone-blind!"

" My good woman"—Doctor Fisher's voice was very gentle; and he took the hard, brown hand in his
own—"your little girl will not be blind; I tell you the truth; but it will take some time to make her eyes
quite strong—time, and rest. She has strained them in some way, but she will come out of it."

"Praise the Lord!" cried Mrs. Pepper, throwing her apron over her head; and then she sobbed on, "and
you, sir—I can't ever thank you—for—for—if Polly was blind, we might as well give up! "

The next day, Phronsie, who had the doctor's permission to sit up, only she was to be kept from taking
cold, scampered around in stocking-feet in search of her shoes, which she hadn't seen since she was first
taken sick.

"Oh, I want on my very best shoes," she cried; "can't I, mammy?"



"Oh, no, Phronsie; you must keep them nice," remonstrated her mother; "you can't wear 'em every day,
you know."

"'Tisn't every day," said Phronsie, slowly; "it's only one day."

"Well, and then you'll want 'em on again to-morrow," said her mother.

"Oh, no, I won't!" cried Phronsie; "never, no more to-morrow, if I can have 'em to-day; please, mammy,
dear!"

Mrs. Pepper went to the lowest drawer in the high bureau, and took there from a small parcel done up
in white tissue-paper. Slowly unrolling this before the delighted eyes of the child, who stood patiently
waiting, she disclosed the precious red-topped shoes which Phronsie immediately clasped to her bosom.

"My own, very own shoes! whole mine!" she cried, and trudged out into the kitchen to put them on
herself.

"Hulloa!" cried Doctor Fisher, coming in about a quarter of an hour later to find her tugging laboriously
at the buttons—"new shoes! I declare! "

"My own!" cried Phronsie, sticking out one foot for inspection where every button was in the wrong
buttonhole, "and they've got red tops, too!"

"So they have," said the doctor, getting down on the floor beside her; "beautiful red tops, aren't they?"

"Be-yoO-ti-ful," sang the child, delightedly.

"Does Polly have new shoes every day?" asked the doctor in a low voice, pretending to examine the
other foot.

Phronsie opened her eyes very wide at this.

"Oh, no, she doesn't have anything, Polly doesn't."

"And what does Polly want most of all — do you know? See if you can tell me." And the doctor put on
the most alluring expression that he could muster.

"Oh, I know!" cried Phronsie, with a very wise look.

"There now," cried the doctor, "you're the girl for me! To think you know! So, what is it?"

Phronsie got up very gravely, and with one shoe half on, she leaned over and whispered in the doctor's
ear: "A stove!"

"A what?" said the doctor, looking at her, and then at the old, black thing in the corner, that looked as if
it were ashamed of itself; "why, she's got one."

"Oh," said the child, "it won't burn; and sometimes Polly cries, she does, when she's all alone — and I
see her."



"Now," said the doctor, very sympathetically, "that's too bad; that is! And then what does she do? "

"Oh, Ben stuffs it up," said the child, laughing; "and so does Polly, too, with paper; and then it all
tumbles out quick; oh! just as quick! " And Phronsie shook her yellow head at the dismal remembrance.

"Do you suppose," said the doctor, getting up, "that you know of any smart little girl around here, about
four years old, that knows how to button on her own red-topped shoes, who would like to go to ride to-
morrow morning in my carriage with me?"

"Oh, I do!" cried Phronsie, hopping on one toe; "it's me!"

"Very well, then," said Doctor Fisher, going to the bedroom door, "we'll look out for tomorrow, then."

4) “Heidi” by Johanna Spyri

Grandmamma and prayer
Same trouble…?

Title Given to Excerpt

“…it was as if a great joy had happened to them all.” (Excerpt 14)

(Pathway for Appropriate Use: Book is in the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Heidi: A Story for Children and Those Who Love Children” by Frau Johanna Spyri
Translated from the Thirteenth German Edition by Helen B. Cole (with Illustrations) Ginn and Company
Publishers The Athenaeum Press 1899 (First published 1880) (Copyright 1899 Ginn and Company
(From Chapter “Sunday When the Church Bells Ring; p. 201-210)

“…it was as if a great joy had happened to them all.”

"The money is yours, do whatever pleases you; you can get bread for the grandmother with it for many
a long year."

Heidi shouted for joy--

“Oh, hurrah! now the grandmother will never have to eat hard black bread any more, and oh,
grandfather, now everything is lovelier than it ever was before in our lives!"

Heidi took hold of her grandfather's hand and jumped into the air and shouted as merrily as the birds in
the sky. But all of a sudden she grew quite serious and said: --

"Oh, if the dear Lord had done right away what I prayed for so hard, then everything would not be as it
is now. I should only have come home again and brought the grandmother just a few rolls, and shouldn't



have been able to read to her, which does her good; but the dear Lord had already thought it all out so
much better than I knew; the grandmamma told me so, and now it has all come true. Oh, how glad I am
that the dear Lord did not grant what I asked and longed for! Now I will always pray as the
grandmamma told me, and always thank the dear Lord, and if he does not do what I ask, then I will
surely think all the same, it will just be as it was in Frankfurt; the dear Lord is planning something much
better. But we will pray every day, won't we, grandfather? And we will never forget Him, so that the
dear Lord may never forget us."

"And if one should do so?" murmured the grandfather.

"Oh, it would not be well for him, for then the dear Lord would forget him, too, and let him go away,
and if he should get into trouble and complain, nobody would pity him, but everybody would say : 'He
first ran away from the dear Lord; now the dear Lord, who might have helped him, lets him go.'"

"That is true, Heidi; how did you know it?"

"From the grandmamma; she told me all about it."

The grandfather was silent for a while. Then he said to himself, following his own thoughts:--

"And if it is so, then it is so; no one can go back, and whomever God has forgotten, He has forgotten."

"Oh, no, grandfather; one can go back ; that I know, too, from the grandmamma; and then it says so in
the beautiful story in my book; but you don't know about that; we are almost home, and you shall see
how beautiful the story is."

Heidi, in her eagerness to get home, hurried faster and faster the last part of the way, and they had
scarcely reached the top when she let go her grandfather's hand and ran into the hut. Her grandfather
had put half of the things from the trunk into a basket, for the entire trunk was too heavy for him to
carry. He now took the basket from his back and then sat down on the bench and became absorbed in
thought. Heidi came running out again, with her big book under her arm.

"Oh, this is good, grandfather, that you are already sitting down here" ; and with one bound Heidi was
by his side and had found her story, for she had read it so often over and over again, that the book
opened of itself at the place. Heidi then read with great feeling about the Prodigal Son.

"Isn't that a beautiful story, grandfather?" asked Heidi, when he sat in silence and she had expected him
to be delighted and surprised.

"Yes, Heidi, the story is beautiful," said her grandfather; but his face was so serious that Heidi became
quite still and looked at her pictures. She quietly pushed her book in front of her grandfather and said:
"See, how happy he is," and pointed with her finger to the picture of his return home, where he stands
in fresh garments beside his father, and once more belongs to him as his son.

A few hours later, when Heidi had long been wrapt in deep sleep, her grandfather climbed the little
ladder; he put his lamp beside Heidi's bed so that the light fell on the sleeping child. She lay there with
folded hands, for Heidi had not forgotten to pray. On her rosy face was an expression of peace and
blessed trust that must have appealed to her grandfather, for he stood there a long, long time without
moving or taking his eyes from the sleeping child. Then he, too, folded his hands and half aloud, with
bowed head, said : —



"Father, I have sinned against Heaven and before Thee and am no more worthy to be called Thy son!"
and great tears rolled down his cheeks.

In the early daylight the Alm-Uncle stood in front of his hut, looking around with beaming eyes. The
Sunday morning glistened and shone over mountain and valley. The sound of early bells came up from
below, and the birds in the fir trees were beginning their morning songs.

The grandfather stepped back into the hut.

"Come, Heidi!" he called from below. "The sun is up! Put on a good dress, and we will go to church
together!"

It did not take Heidi long; this was an entirely new call from her grandfather, and she felt that she must
follow quickly. In a short time she came running down in her fine Frankfurt dress, but she remained
standing in front of her grandfather and looked at him in great surprise.

"Oh, grandfather, I have never seen you look so before!" she exclaimed at last, "and you have never
worn the coat with the silver buttons. Oh, you are so splendid in your beautiful Sunday coat!"

The old man looked at the child with a contented smile and said: --

"And you in yours; now come!"

He took Heidi's hand in his, and thus they went together down the mountain.

The clear-toned bells were now sounding in every direction, and fuller and richer as they came nearer,
and Heidi listened with delight and said:--

"Do you hear them, grandfather? it is like a great, great festival."

Down in Dorfli the people were already in the church and just beginning to sing when the grandfather
and Heidi entered and seated themselves far back in the last seat. But in the midst of the singing the
person sitting next them nudged his neighbor with his elbow and said:--

"Have you noticed? The Alm-Uncle is in church!"

And the person nudged touched the next one and so on, and in a short time it was whispered in every
corner: "The Alm-Uncle! The Alm-Uncle!" and almost all the women had to turn their heads for a
moment, and most of them lagged in the singing, so that the leader had the greatest difficulty in keeping
the time.

But when the pastor began to preach they became attentive, for there was such warm praise and
thanksgiving in his words that all the listeners were affected by it, and it was as if a great joy had
happened to them all. When the service was over, the Alm-Uncle went out with the child by the hand
and walked to the parsonage. All those who went out with him, and those who were standing outside,
gazed after him, and most followed to see whether he really went into the parsonage; he did so. Then
they gathered in groups and discussed in great excitement this unheard-of thing that the Aim-Uncle had
been in church, and they all looked eagerly toward the parsonage to see how he would come out,
whether in scorn and strife or in peace with the pastor, for they had no idea what had brought the old



man down and what it really meant. But there was already a change of feeling experienced by many of
them, and one said to another: —

"It may be that the Alm-Uncle is not so bad as they say; you can see how carefully he held the little one
by the hand''; and another one said: "That is what I have always said; and he would not go to the
pastor's house if he were so thoroughly bad, for he would be afraid; people exaggerate a great many
things." And the baker said:--

"Didn't I tell you that the first of all? Do you suppose a little child that has all it wants to eat and drink,
and everything else good besides, would run away from it all and go home to a grandfather if he was
wicked and wild, and she was afraid of him?"

And a very friendly feeling for the Aim-Uncle arose and increased; the women also drew near. They had
heard from Peter the goatherd and the grandmother so many things that represented the Alm-Uncle as
quite different from the popular opinion, and now all at once it seemed as if they were waiting to
welcome an old friend who had long been absent.

Meanwhile the Alm-Uncle had gone to the study door and knocked. The pastor opened it and met the
visitor, not with surprise, as he might have done, but as if he were expecting him. His unusual
appearance in the church could not have escaped him. He grasped the old man's hand and shook it
heartily, and the Alm-Uncle stood in silence, and at first could not say a word, for he was not prepared
for such a warm greeting. Then he collected himself and said:--

"I have come to ask the pastor to forget the words I said to him on the Alm, and that he will not bear me
ill will for being obstinate toward his well-meant advice. The pastor was right in all that he said, and I
was wrong; but I will now follow his advice, and next winter take up quarters in Dorfli, for the severe
weather up yonder is not good for the child ; she is too delicate. And even if the people down here look
at me askance, as one who is not to be trusted, I deserve nothing better, and certainly the pastor will
not do so."

The pastor's friendly eyes beamed with delight. He took the old man's hand once more and pressed it in
his, and said with emotion:--

"Neighbor, you went to the right church before you came down to mine; this delights me! You shall not
regret your willingness to come down and live among us again; you will always be welcome in my house
as a dear friend and neighbor, and I expect to spend many a pleasant hour of a winter evening with you,
for I find your company agreeable and profitable; and we shall find good friends also for the little girl."

And the pastor laid his hand very kindly on Heidi's curly head, and took her by the hand and led her out,
as he accompanied the grandfather, and when they were outside the door he bade them farewell.

All the people standing round could see how the pastor shook hands with the Alm-Uncle, as if he were
his best friend and he could hardly bear to part with him. Scarcely had the door closed behind the
pastor, when the whole assembly pressed toward the Alm-Uncle, and each was eager to be the first, and
so many hands were held out together to him that he did not know which he ought to grasp first.
One said to him:-- "I am glad! I am glad, uncle, that you are coming back to us again!" And another said:
“I have long wanted to speak with you again, uncle!" Similar remarks were heard on every side, and
when the uncle replied to all their friendly greetings that he intended to take up his quarters in Dorfli
again and spend the winter with his old acquaintances, there was great rejoicing, and it seemed exactly
as if the Alm-Uncle were the best-beloved person in all Dorfli, whom they had had great difficulty to get



along without. Most of them accompanied the grandfather and the child far up the Alm, and when they
left them each one wished the Aim-Uncle to promise to call on him when he came down again. And
when the people turned to go down the mountain the old man stood for a long time gazing after them,
and a warm light was spread over his face, as if the sun shone out from within him. Heidi looked
steadily at him and said with delight:--

"Grandfather, you never looked so handsome before as you have to-day!"

"Do you think so?" said her grandfather, smiling. "Well, you see, Heidi, I feel happy because I am on
good terms with people and at peace with God and man; that does one good! The dear Lord was good
to me when he sent you up on the Alm."

5) “Pollyanna” by Eleanor Porter

Also the doctor who needed that tonic

Title Given to Excerpt

“… I’ve really wanted you most of anybody, all the time.” (Excerpt 19)

(Pathway for Appropriate Use: Book is the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Pollyanna” by Eleanor H. Porter L.C. Page and Company Boston 1908 (Copyright
1912, 1913 by The Christian Herald; Copyright 1913 by L.C. Page and Company) (p. 278-292)

“… I’ve really wanted you most of anybody, all the time.”

"Miss Harrington, perhaps you'd give her — a message," she stammered.

"Certainly, Mrs. Benton; I shall be very glad to."

Still the little woman hesitated; then she spoke.

"Will you tell her, please, that — that I've put on this," she said, just touching the blue bow at her throat.
Then, at Miss Polly's ill-concealed look of surprise, she added: "The little girl has been trying for so long
to make me wear — some color, that I thought she'd be — glad to know I'd begun. She said that Freddy
would be so glad to see it, if I would. You know Freddy's all I have now. The others have all—"Mrs.
Benton shook her head and turned away. "If you'll just tell Pollyanna— she'll understand." And the door
closed after her.

A little later, that same day, there was the other widow — at least, she wore widow's garments. Miss
Polly did not know her at all. She wondered vaguely how Pollyanna could have known her. The lady
gave her name as "Mrs. Tarbell."



"I'm a stranger to you, of course," she began at once. "But I'm not a stranger to your little niece,
Pollyanna. I've been at the hotel all summer, and every day I've had to take long walks for my health. It
was on these walks that I've met your niece — she's such a dear little girl! I wish I could make you
understand what she's been to me. I was very sad when I came up here; and her bright face and cheery
ways reminded me of — my own little girl that I lost years ago. I was so shocked to hear of the accident;
and then when I learned that the poor child would never walk again, and that she was so unhappy
because she couldn't be glad any longer— the dear child!— I just had to come to you."

"You are very kind," murmured Miss Polly.

"But it is you who are to be kind," demurred the other. "I— I want you to give her a message from me.
Will you?"

"Certainly."

"Will you just tell her, then, that Mrs. Tarbell is glad now. Yes, I know it sounds odd, and you don't
understand. But — if you'll pardon me I'd rather not explain." Sad lines came to the lady's mouth, and
the smile left her eyes. "Your niece will know just what I mean; and I felt that I must tell — her. Thank
you; and pardon me, please, for any seeming rudeness in my call," she begged, as she took her leave.

Thoroughly mystified now, Miss Polly hurried up-stairs to Pollyanna's room.

"Pollyanna, do you know a Mrs. Tarbell?"

"Oh, yes. I love Mrs. Tarbell. She's sick, and awfully sad; and she's at the hotel, and takes long walks.
We go together. I mean — we used to." Pollyanna's voice broke, and two big tears rolled down her
cheeks.

Miss Polly cleared her throat hurriedly.

"Well, she's just been here, dear. She left a message for you — but she wouldn't tell me what it meant.
She said to tell you that Mrs. Tarbell is glad now."

Pollyanna clapped her hands softly.

"Did she say that— really? Oh, I'm so glad!"

"But, Pollyanna, what did she mean?"

"Why, it's the game, and—" Pollyanna stopped short, her fingers to her lips.

"What game?"

"N-nothing much, Aunt Polly; that is— I can't tell it unless I tell other things that— that I'm not to speak
of."

It was on Miss Polly's tongue to question her niece further; but the obvious distress on the little girl's
face stayed the words before they were uttered.



Not long after Mrs. Tarbell's visit, the climax came. It came in the shape of a call from a certain young
woman with unnaturally pink cheeks and abnormally yellow hair; a young woman who wore high heels
and cheap jewelry; a young woman whom Miss Polly knew very well by reputation— but whom she was
angrily amazed to meet beneath the roof of the Harrington homestead.

Miss Polly did not offer her hand. She drew back, indeed, as she entered the room.

The woman rose at once. Her eyes were very red, as if she had been crying. Half defiantly she asked if
she might, for a moment, see the little girl, Pollyanna.

Miss Polly said no. She began to say it very sternly; but something in the woman's pleading eyes made
her add the civil explanation that no one was allowed yet to see Pollyanna.

The woman hesitated; then a little brusquely she spoke. Her chin was still at a slightly defiant tilt.
"My name is Mrs. Payson — Mrs. Tom Payson. I presume you've heard of me — most of the good
people in the town have— and maybe some of the things you've heard ain't true. But never mind that.
It's about the little girl I came. I heard about the accident, and— and it broke me all up. Last week I
heard how she couldn't ever walk again, and— and I wished I could give up my two uselessly well legs
for hers. She'd do more good trotting around on 'em one hour than I could in a hundred years. But
never mind that. Legs ain't always given to the one who can make the best use of 'em, I notice."

She paused, and cleared her throat; but when she resumed her voice was still husky.

"Maybe you don't know it, but I've seen a good deal of that little girl of yours. We live on the Pendleton
Hill road, and she used to go by often— only she didn't always go by. She came in and played with the
kids and talked to me— and my man, when he was home. She seemed to like it, and to like us. She
didn't know, I suspect, that her kind of folks don't generally call on my kind. Maybe if they did call more,
Miss Harrington, there wouldn't be so many— of my kind," she added, with sudden bitterness.
"Be that as it may, she came; and she didn't do herself no harm, and she did do us good— a lot o' good.
How much she won't know— nor can't know, I hope; 'cause if she did, she'd know other things— that I
don't want her to know.

"But it's just this. It's been hard times with us this year, in more ways than one. We've been blue and
discouraged— my man and me, and ready for— 'most anything. We was reckoning on getting a divorce
about now, and letting the kids— well, we didn't know what we would do with the kids. Then came the
accident, and what we heard about the little girl's never walking again. And we got to thinking how she
used to come and sit on our doorstep and train with the kids, and laugh, and— and just be glad. She
was always being glad about something; and then, one day, she told us why, and about the game, you
know; and tried to coax us to play it.

"Well, we've heard now that she's fretting her poor little life out of her, because she can't play it no
more— that there's nothing to be glad about. And that's what I came to tell her to-day— that maybe
she can be a little glad for us, 'cause we've decided to stick to each other, and play the game ourselves. I
knew she would be glad, because she used to feel kind of bad— at things we said, sometimes. Just how
the game is going to help us, I can't say that I exactly see, yet; but maybe 'twill. Anyhow, we're going to
try — 'cause she wanted us to. Will you tell her?"

"Yes, I will tell her," promised Miss Polly, a little faintly. Then, with sudden impulse, she stepped
forward and held out her hand. "And thank you for coming, Mrs. Payson," she said simply.



The defiant chin fell. The lips above it trembled visibly. With an incoherently mumbled something, Mrs.
Payson blindly clutched at the outstretched hand, turned, and fled.

The door had scarcely closed behind her before Miss Polly was confronting Nancy in the kitchen.

"Nancy!"

Miss Polly spoke sharply. The series of puzzling, disconcerting visits of the last few days, culminating as
they had in the extraordinary experience of the afternoon, had strained her nerves to the snapping
point. Not since Miss Pollyanna's accident had Nancy heard her mistress speak so sternly.

"Nancy, will you tell me what this absurd 'game' is that the whole town seems to be babbling about?
And what, please, has my niece to do with it? Why does everybody, from Milly Snow to Mrs. Tom
Payson, send word to her that they're ‘playing it'? A s near as I can judge, half the town are putting on
blue ribbons, or stopping family quarrels, or learning to like something they never liked before, and all
because of Pollyanna. I tried to ask the child herself about it, but I can't seem to make much headway,
and of course I don't like to worry her— now. But from something I heard her say to you last night, I
should judge you were one of them, too. Now will you tell me what it all means? "

To Miss Polly's surprise and dismay, Nancy burst into tears.

"It means that ever since last June that blessed child has jest been makin' the whole town glad, an' now
they're turnin' 'round an' tryin' ter make her a little glad, too."

"Glad of what?"

"Just glad! That's the game."

Miss Polly actually stamped her foot.

"There you go like all the rest, Nancy. What game?"

Nancy lifted her chin. She faced her mistress and looked her squarely in the eye.

"I'll tell ye, ma'am. It's a game Miss Pollyanna's father learned her ter play. She got a pair of crutches
once in a missionary barrel when she was wantin' a doll; an' she cried, of course, like any child would. It
seems 'twas then her father told her that there wasn't ever anythin' but what there was somethin'
about it that you could be glad about; an' that she could be glad about them crutches."

"Glad for — crutches!" Miss Polly choked back a sob— she was thinking of the helpless little legs on the
bed up-stairs.

"Yes'm. That's what I said, an' Miss Pollyanna said that's what she said, too. But he told her she could be
glad— 'cause she didn't need 'em."

"Oh-h!" cried Miss Polly.

"And after that she said he made a regular game of it — findin' somethin' in everythin' ter be glad about.
An' she said ye could do it, too, and that ye didn't seem ter mind not havin' the doll so much, 'cause ye



was so glad ye didn't need the crutches. An' they called it the ' jest bein' glad' game. That's the game,
ma'am. She's played it ever since."

"But, how— how— " Miss Polly came to a helpless pause.

"An' you'd be surprised ter find how cute it works, ma'am, too," maintained Nancy, with almost the
eagerness of Pollyanna herself. "I wish I could tell ye what a lot she's done for mother an' the folks out
home. She's been ter see 'em, ye know, twice, with me. She's made me glad, too, on such a lot o' things
—little things, an' big things; an' it's made 'em so much easier. For instance, I don't mind ' Nancy' for a
name half as much since she told me I could be glad 'twa'n't 'Hephzibah.' An' there's Monday mornin's,
too, that I used ter hate so. She's actually made me glad for Monday mornin's."

"Glad— for Monday mornings!"

Nancy laughed.

"I know it does sound nutty, ma'am. But let me tell ye. That blessed lamb found out I hated Monday
mornin's somethin' awful; an' what does she up an' tell me one day but this: 'Well, anyhow, Nancy, I
should think you could be gladder on Monday mornin' than on any other day in the week, because
'twould be a whole week before you'd have another one!' An' I'm blest if I hain't thought of it ev'ry
Monday mornin' since — an' it has helped, ma'am. It made me laugh, anyhow, ev'ry time I thought of it;
an' laughin' helps, ye know — it does, it does!"

"But why hasn't— she told me— the game?" faltered Miss Polly. "Why has she made such a mystery of
it, when I asked her?"

Nancy hesitated.

"Beggin' yer pardon, ma'am, you told her not ter speak of— her father; so she couldn't tell ye. 'Twas her
father's game, ye see."

Miss Polly bit her lip.

"She wanted ter tell ye, first off," continued Nancy, a little unsteadily. "She wanted somebody ter play it
with, ye know. That's why I begun it— so she could have some one."

" And— and— these others?" Miss Polly's voice shook now.

" Oh, ev'rybody, 'most, knows it now, I guess. Anyhow, I should think they did from the way I'm hearin'
of it ev'rywhere I go. Of course she told a lot, and they told the rest. Them things go, ye know, when
they gets started. An' she was always so smilin' an' pleasant ter ev'ry one, an' so— so jest glad herself all
the time, that they couldn't help knowin' it, anyhow. Now, since she's hurt, ev'rybody feels so bad—
specially when they heard how bad she feels 'cause she can't find anythin' ter be glad about. An' so
they've been comin' ev'ry day ter tell her how glad she's made them, hopin' that'll help some. Ye see,
she's always wanted ev'rybody ter play the game with her."

"Well, I know somebody who'll play it— now," choked Miss Polly, as she turned and sped through the
kitchen doorway.

Behind her, Nancy stood staring amazedly.



"Well, I'll believe anythin'— anythin' now," she muttered to herself. "Ye can't stump me with anythin' I
wouldn't believe now— o' Miss Polly!"

A little later, in Pollyanna's room, the nurse left Miss Polly and Pollyanna alone together.

"And you've had still another caller to-day, my dear," announced Miss Polly, in a voice she vainly tried to
steady. "Do you remember Mrs. Payson?"

"Mrs. Payson? Why, I reckon I do! She lives on the way to Mr. Pendleton's, and she's got the prettiest
little girl baby three years old, and a boy 'most five. She's awfully nice, and so's her husband — only
they don't seem to know how nice each other is. Sometimes they fight— I mean, they don't quite agree.
They're poor, too, they say, and of course they don't ever have barrels, 'cause he isn't a missionary
minister, you know, like— well, he isn't."

A faint color stole into Pollyanna's cheeks which was duplicated suddenly in those of her aunt.

"But she wears real pretty clothes, sometimes, in spite of their being so poor," resumed Pollyanna, in
some haste. "And she's got perfectly beautiful rings with diamonds and rubies and emeralds in them;
but she says she's got one ring too many, and that she's going to throw it away and get a divorce
instead. What is a divorce, Aunt Polly? I'm afraid it isn't very nice, because she didn't look happy when
she talked about it. And she said if she did get it, they wouldn't live there any more, and that Mr.
Payson would go 'way off, and maybe the children, too. But I should think they'd rather keep the ring,
even if they did have so many more. Shouldn't you? Aunt Polly, what is a divorce?"

"But they aren't going 'way off, dear," evaded Aunt Polly, hurriedly. "They're going to stay right there
together."

"Oh, I'm so glad! Then they'll be there when I go up to see— O dear! " broke off the little girl, miserably.
"Aunt Polly, why can't I remember that my legs don't go any more, and that I won't ever, ever go up to
see Mr. Pendleton again? "

"There, there, don't," choked her aunt. "Perhaps 'you'll drive up sometime. But listen! I haven't told
you, yet, all that Mrs. Payson said. She wanted me to tell you that they — they were going to stay
together and to play the game, just as you wanted them to."

Pollyanna smiled through tear-wet eyes.

"Did they? Did they, really? Oh, I am glad of that!"

"Yes, she said she hoped you'd be. That's why she told you, to make you — glad, Pollyanna."

Pollyanna looked up quickly.

"Why, Aunt Polly, you — you spoke just as if you knew — Do you know about the game, Aunt Polly?"

"Yes, dear." Miss Polly sternly forced her voice to be cheerfully matter-of-fact. "Nancy told me. I think
it's a beautiful game. I'm going to play it now— with you."

"Oh, Aunt Polly— you? I'm so glad! You see, I've really wanted you most of anybody, all the time."



Aunt Polly caught her breath a little sharply. It was even harder this time to keep her voice steady; but
she did it.

"Yes, dear; and there are all those others, too. Why, Pollyanna, I think all the town is playing that game
now with you— even to the minister! I haven't had a chance to tell you, yet, but this morning I met Mr.
Ford when I was down to the village, and he told me to say to you that just as soon as you could see
him, he was coming to tell you that he hadn't stopped being glad over those eight hundred rejoicing
texts that you told him about. So you see, dear, it's just you that have done it. The whole town is
playing the game, and the whole town is wonderfully happier— and all because of one little girl who
taught the people a new game, and how to play it."

Pollyanna clapped her hands.

"Oh, I'm so glad," she cried. Then, suddenly, a wonderful light illumined her face. "Why, Aunt Polly,
there is something I can be glad about, after all. I can be glad I've had my legs, anyway— else I couldn't
have done— that!"

6) “Lassie, Come Home” by Eric Knight

Nonsense
“… a chap’s got to be honest”
bide here Lassie, and don’t come home again
not happy/going somewhere
“Not for a single second did she ever belong to me!”
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“Home!… those invisible little hands pulling and tugging, all one way!”

Once beyond the village, where the cottages ceased abruptly, on either side of the road they could smell
through the darkness the friendly fields again; and they braced themselves for the last long stretch, the
home stretch, the stretch that we know is bound to end, some time, in the rattle of the door-latch, the
sudden firelight, and the sight of familiar things greeting us as long-absent travellers from far oversea.



They plodded along steadily and silently, each of them thinking his own thoughts. The Mole's ran a
good deal on supper, as it was pitch-dark, and it was all a strange country for him as far as he knew, and
he was following obediently in the wake of the Rat, leaving the guidance entirely to him. As for the Rat,
he was walking a little way ahead, as his habit was, his shoulders humped, his eyes fixed on the straight
grey road in front of him; so he did not notice poor Mole when suddenly the summons reached him, and
took him like an electric shock.

We others, who have long lost the more subtle of the physical senses, have not even proper terms to
express an animal's inter-communications with his surroundings, living or otherwise, and have only the
word "smell," for instance, to include the whole range of delicate thrills which murmur in the nose of
the animal night and day, summoning, warning, inciting, repelling. It was one of these mysterious fairy
calls from out the void that suddenly reached Mole in the darkness, making him tingle through and
through with its very familiar appeal, even while yet he could not clearly remember what it was. He
stopped dead in his tracks, his nose searching hither and thither in its efforts to recapture the fine
filament, the telegraphic current, that had so strongly moved him. A moment, and he had caught it
again; and with it this time came recollection in fullest flood.

Home! That was what they meant, those caressing appeals, those soft touches wafted through the air,
those invisible little hands pulling and tugging, all one way! Why, it must be quite close by him at that
moment, his old home that he had hurriedly forsaken and never sought again, that day when he first
found the River! And now it was sending out its scouts and its messengers to capture him and bring him
in. Since his escape on that bright morning he had hardly given it a thought, so absorbed had he been in
his new life, in all its pleasures, its surprises, its fresh and captivating experiences. Now, with a rush of
old memories, how clearly it stood up before him, in the darkness! Shabby indeed, and small and poorly
furnished, and yet his, the home he had made for himself, the home he had been so happy to get back
to after his day's work. And the home had been happy with him, too, evidently, and was missing him,
and wanted him back, and was telling him so, through his nose, sorrowfully, reproachfully, but with no
bitterness or anger; only with plaintive reminder that it was there, and wanted him.

The call was clear, the summons was plain. He must obey it instantly, and go. "Ratty!" he called, full of
joyful excitement, "hold on! Come back! I want you, quick!"

"Oh, come along, Mole, do!" replied the Rat cheerfully, still plodding along.

"Please stop, Ratty!" pleaded the poor Mole, in anguish of heart. "You don't understand! It's my home,
my old home! I've just come across the smell of it, and it's close by here, really quite close. And I must
go to it, I must, I must! Oh, come back, Ratty! Please, please come back!"

The Rat was by this time very far ahead, too far to hear clearly what the Mole was calling, too far to
catch the sharp note of painful appeal in his voice. And he was much taken up with the weather, for he
too, could smell something — something suspiciously like approaching snow.

"Mole, we mustn't stop now, really!" he called back. "We 'll come for it to-morrow, whatever it is you
've found. But I daren't stop now — it's late, and the snow 's coming on again, and I 'm not sure of the
way! And I want your nose, Mole, so come.on quick, there 's a good fellow!" And the Rat pressed
forward on his way without waiting for an answer.

Poor Mole stood alone in the road, his heart torn asunder, and a big sob gathering, gathering,
somewhere low down inside him, to leap up to the surface presently, he knew, in passionate escape.
But even under such a test as this his loyalty to his friend stood firm. Never for a moment did he dream



of abandoning him. Meanwhile, the wafts from his old home pleaded, whispered, conjured, and finally
claimed him imperiously. He dared not tarry longer within their magic circle. With a wrench that tore
his very heart-strings he set his face down the road and followed submissively in the track of the Rat,
while faint, thin little smells, still dogging his retreating nose, reproached him for his new friendship and
his callous forgetfulness.

With an effort he caught up to the unsuspecting Rat, who began chattering cheerfully about what they
would do when they got back, and how jolly a fire of logs in the parlour would be, and what a supper he
meant to eat; never noticing his companion's silence and distressful state of mind. At last, however,
when they had gone some considerable way further, and were passing some tree stumps at the edge of
a copse that bordered the road, he stopped and said kindly, "Look here, Mole, old chap, you seem dead
tired. No talk left in you, and your feet dragging like lead. We 'll sit down here for a minute and rest.
The snow has held off so far, and the best part of our journey is over."

The Mole subsided forlornly on a tree stump and tried to control himself, for he felt it surely coming.
The sob he had fought with so long, refused to be beaten. Up and up, it forced its way to the air, and
then another, and another, and others thick and fast; till poor Mole at last gave up the struggle, and
cried freely and helplessly and openly, now that he knew it was all over and he had lost what he could
hardly be said to have found.

The Rat, astonished and dismayed at the violence of Mole's paroxysm of grief, did not dare to speak for
a while. At last he said, very quietly and sympathetically, "What is it, old fellow? Whatever can be the
matter? Tell us your trouble, and let me see what I can do."

Poor Mole found it difficult to get any words out between the upheavals of his chest that followed one
upon another so quickly and held back speech and choked it as it came. " I know it's a — shabby, dingy
little place," he sobbed forth at last brokenly: "not like — your cosy quarters — or Toad's beautiful hall
— or Badger's great house — but it was my own little home — and I was fond of it — and I went away
and forgot all about it—and then I smelt it suddenly — on the road, when I called and you wouldn't
listen, Rat — and everything came back to me with a rush — and I wanted it! — O dear, O dear! — and
when you wouldn't turn back, Ratty — and I had to leave it, though I was smelling it all the time — I
thought my heart would break. — We might have just gone and had one look at it, Ratty — only one
look — it was close by — but you wouldn't turn back, Ratty, you wouldn't turn back! O dear, O dear!"
Recollection brought fresh waves of sorrow, and sobs again took full charge of him, preventing further
speech.

The Rat stared straight in front of him, saying nothing, only patting Mole gently on the shoulder. After a
time he muttered gloomily, "I see it all now! What a pig I have been! A pig — that's me! Just a pig — a
plain pig!"

He waited till Mole's sobs became gradually less stormy and more rhythmical; he waited till at last sniffs
were frequent and sobs only intermittent. Then he rose from his seat, and, remarking carelessly, "Well,
now we'd really better be getting on, old chap!" set off up the road again over the toilsome way they
had come.

"Wherever are you (hic) going to (hic), Ratty?" cried the tearful Mole, looking up in alarm.

"We're going to find that home of yours, old fellow," replied the Rat pleasantly; "so you had better come
along, for it will take some finding, and we shall want your nose."



"Oh, come back, Ratty, do!" cried the Mole, getting up and hurrying after him. "It's no good, I tell you!
It's too late, and too dark, and the place is too far off, and the snow 's coming! And — and I never
meant to let you know I was feeling that way about it — it was all an accident and a mistake! And think
of River Bank, and your supper!"

"Hang River Bank, and supper, too!" said the Rat heartily. "I tell you, I 'm going to find this place now, if I
stay out all night. So cheer up, old chap, and take my arm, and we 'll very soon be back there again."

Still snuffling, pleading, and reluctant, Mole suffered himself to be dragged back along the road by his
imperious companion, who by a flow of cheerful talk and anecdote endeavoured to beguile his spirits
back and make the weary way seem shorter. When at last it seemed to the Rat that they must be
nearing that part of the road where the Mole had been "held up," he said, "Now, no more talking.
Business! Use your nose, and give your mind to it."

They moved on in silence for some little way, when suddenly the Rat was conscious, through his arm
that was linked in Mole's, of a faint sort of electric thrill that was passing down that animal's body.
Instantly he disengaged himself, fell back a pace, and waited, all attention.

The signals were coming through!

Mole stood a moment rigid, while his uplifted nose, quivering slightly, felt the air.

Then a short, quick run forward — a fault — a check — a try back; and then a slow, steady, confident
advance.

The Rat, much excited, kept close to his heels as the Mole, with something of the air of a sleep-walker,
crossed a dry ditch, scrambled through a hedge, and nosed his way over a field open and trackless and
bare in the faint starlight.

Suddenly, without giving warning, he dived; but the Rat was on the alert, and promptly followed him
down the tunnel to which his unerring nose had faithfully led him.

It was close and airless, and the earthy smell was strong, and it seemed a long time to Rat ere the
passage ended and he could stand erect and stretch and shake himself. he Mole struck a match, and by
its light the Rat saw that they were standing in an open space, neatly swept and sanded underfoot, and
directly facing them was Mole's little front door, with "Mole End" painted, in Gothic lettering, over the
bell-pull at the side.

B. Autobiography—Nature Writing

1) “The Singing Creek Where the Willows Grow” by Opal Stanley Whiteley

the colored pencils, they were come!
“…it’s his cheese squeak”
I hear all the voices calling me
name them what ye are a mind to
“…go until I find you and William Shakespeare….”
“…have to change my writing”
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Flowers for the Pensee Girl

….When I was come to the house of Sadie McKibben, there was Dear Love. They was glad we was come,
and they had likes for Minerva’s little cap with the ruffles around it, like the morning-cap of Jenny
Strong. Dear Love did give Thomas Chatterton Jupiter Zeus some pats on his nice white paws.

And they did talk on. I did have hears of them saying of the pensee girl with the far-away look in her
eyes, that is come again to visit her aunt of the gray calico dress with the black bow at its neck. I was
glad she is come again. I whispered to Thomas Chatterton Jupiter Zeus about my glad feels in his left
ear. He cuddled up more close. We listened more listens. Dear Love too did say to Sadie McKibben as
how it is the man of the long step that whistles most all of the time has great love for the pensee girl
with the far-away look in her eyes, and how it is he is afraid to speak to her about this great love he has
for her. And more Dear Love did say, of how it is he does pick bunches of flowers in the woods for her,
and then he does lay them by an old log, because he has too shy feels to take them on to her.

Thomas Chatterton Jupiter Zeus did stick out his right front foot. I gave it a pat, and I did give him some
throat rubs that he had likes for. And all the time, I was having thinks. I looked looks out the side
window of the house of Sadie McKibben. A white cloud was sailing in the sky. A little wind was in the
woods. It was calling, “Petite Francoise—come, petite Francoise.” I did tell Dear Love and Sadie
McKibben there was needs for me to hurry away. They did have understanding. And Sadie McKibben
did say it was not long I was staying today, and she would wait waits for my return, coming on the
morrow. Dear Love did tell me of the pieces she did find in the top of her trunk, that were waiting waits
to be made into christening robes for little folks that now do have their borning-time. I was glad, for
there is needs of more.

After I did say good-bye, I went goes on to the woods. I did not follow the trail that does go to the moss-
box where I do leave letters on leaves for the fairies. The wind was calling. I followed after it. It was not
adown the path that does lead to the nursery. It was calling over logs, in the way that does lead to
where is that old log with the bunches of flowers by it, and under its edges. They was the flowers that
the man of the long step that whistles most all of the time did gather for the pensee girl with the far-
away look in her eyes. Some of the bunches of flowers was all faded. It is days, a long time, since he did
put them there; and it is only a little time since he did put the last ones there.

I set down on the moss my basket that I did carry Minerva’s baby chickens to christening in. Then I
made begins. First I put some moss in the basket. Then I did put in some of the bunches of flowers. I



put in the most faded ones, because they had been waiting waits the longest. Then we all did go in a
hurry to the house of her aunt of the gray calico dress with the black bow at its neck.

The aunt was not there, and we were glad—but the pensee girl with the far-away look in her eyes was
there. She came to the door when we did tap upon its handle. I did tell her all in one breath that we
was making begins to bring the flowers that the man of the long step that whistles most all of the time
did gather for her on many days. We gave her explanations how it was too shy feels he had to bring
them to her himself, so he did lay them by the old log. I told her as how it was we did bring the most
faded ones first, because they was waiting waits the longest. And she did take them all up in her arms.
And I told her my dog’s name was Brave Horatius, and he was a fine dog, and that Thomas Chatterton
Jupiter Zeus was a most lovely woodrat. And I held out his white paw for her to have feels of; but he did
pull it back and cuddle his nose up close to my curls. I told her how it was he was shy, too, and when he
had knows of her better, he would let her pat his nice white paws.

Then I did take my basket and go goes in a hurry back to get the flowers. I did carry the next most old
ones to her, and she was glad for them. She was waiting waits for me on the steps of the house of her
aunt of the gray calico dress with the black bow at its neck. She was ready to go back with us to the log
where the flowers was, and there was joy-lights in her eyes. While we did go along, I did tell her more
about the little animal and bird folks that do live in the woods, and I did tell her about the great love the
man of the long step that whistles most all of the time does have for her.

Quietness was upon her, and we did walk on in a slow way. A beetle went across the path, and a salal
bush did nod itself to us. The wind made little soft whispers. And by-and-by, we was come to the log.
She did kneel down by it, and she looked looks for a long time at all the bunches of flowers. And I did
say a little prayer, and Thomas Chatterton Jupiter Zeus did squeak a little squeak. I made counts of the
bunches of flowers, and they were thirty-and-three. I saw a chipmunk, and I followed him after, to see
how many stripes he did have on his back, and where was his home. And on the way, I saw other birds,
and I followed them after on tiptoes, to have sees where they were having goes to. And in the bushes,
there was a little nest with four eggs in it with speckles on them. I did have thinks there was needs for
me to pick out names for the little birds that will hatch out of those eggs. This is a very busy world to
live in—there is much needs for picking out names for things.

I am very happy. I have been to the cathedral, to pray again that the angels will bring a baby to Dear
Love soon.

C. Humor

1) “The Funny Mixed Up Story” by Francis McNulty

D. Quotes from children (ages 2-5) at a Day Care Center
[in Durham, New Hampshire (USA); from February-March, 1987]

Title Given to Excerpt

“That’s an eight, okay?” (Excerpt 24)



(Pathway for Appropriate Use: Collection of Quotes Made by This Writer, Stefan Pasti)

Source Reference: Five page collection of quotes, from children (ages 2-5) at a Day Care Center [in
Durham, New Hampshire (USA); from February-March, 1987 [Note: Names were recorded in the
original quotes, but these have been removed (only one instance) for this use of the quotes. Thus the
quotations are rendered anonymous, and their use here is unlikely to unsettle anyone concerned with
their personal privacy.]

“That’s an eight, okay?”

“I had it first.”

“I was talking first.”

“I can’t get in line.”

“No throwing stuff.”
“I didn’t throw it.”

“That’s an eight, okay?”

“You didn’t make that ‘2’ like that one….”

“Let’s measure our thumbs.”

“I’ve been coloring for 200 weeks.”

“I like it, but I don’t like it as much as I like blue.”

“I hate to solve this problem, but you need a different pink….”

“They had it for five minutes. Then I jumped ‘em off. Then it was my turn.”

“Maybe they like you.”
“They don’t. They just want to ask “Who’s winning? Who’s winning? Who’s winning? Who’s winning?’
over and over and over again.”

“You’re the one who dumped it out.”

“Who’s the boss here… I need some help.”

“Do you know how to play the piano?”
“It’s easy, you just press the buttons.”

“I got a Dad, but I don’t know him, and he doesn’t know me… now don’t forget that, okay?... so you
won’t be asking me so much.”



“That poor little baby girl got runned over by the ocean… poor little girl, she’s too small” (referring to a
picture she had just drawn).

“I want you to think about whose birthday this cake was made for, and appreciate having a good guy like
____ around here….”
“He’s done a lot of bad things though….”

“I can, right?”
“You can, but it’s not nice.”

“Sometimes you can make a ‘d’ like this… you wanna see?”

“Mine is together, so make yours together….”
“It doesn’t have to be together.”

“That doesn’t matter.”
“Oh…”

“That’s imaginary land… when nothing was born, not even sky.”

“That’s the bridge, and you gotta pretend the water goes under there.”

“That’s the mother of every pony.”

“They can go here, and go la-la-la, and then go back down….”

“I used to have a fly in my house, but I wapped it out.”

“She lives in Durham, and I live in Durham, but it’s not the same Durham.”

“I’m gonna do one more jump, then it will be over.”

“That’s how strong I am… I can even break the whole day care.”

Section 3 Nature

1) “The Territorial Imperative” by Robert Ardrey

albatrosses return to their nesting ground

2) “The Personality of Insects” by Royal Dixon

ants building a bridge



Section 4 Autobiography

1) “The Story of My Life” by Helen Keller

heavenward striving
contrasting city and country
About love (learning from Annie Sullivan and Bishop Brooks)
new lines of mercy

Title Given to Excerpt

The First Few Months—from Anne Sullivan’s letters (Excerpt 6)
(… two essential things I can teach her, obedience and love….”)
(including Anne Sullivan’s version of the “w-a-t-e-r” experience)

(Pathway for Appropriate Use: Book is in the Public Domain)

Source Location: Google Books version; Public Domain only filter
Source Reference: “The Story of My Life” by Helen Keller—“with Her Letters (1887-1901), and a
Supplementary Account of Her Education, Including Passages from the Reports and Letters of Her
Teacher Anne Mansfield Sullivan” by John Albert Macy (Illustrated) New York Doubleday, Page, and
Company 1921 (Copyright 1904 by The Century Company; Copyright 1902, 1903, 1905 by Helen Keller)
(from pages 303, 307-316)

The First Few Months—from Anne Sullivan’s letters
(… two essential things I can teach her, obedience and love….”)
(including Anne Sullivan’s version of the w-a-t-e-r experience)

A. [Note: A brief preface to this excerpt-- from p. 303]
(From Introduction to the Section “Education” written by John Albert Macy)

1. Quoting Mr. Michael Anagnos (Director, Perkins Institution), from his report dated November 27,
1888:

…What the little pupil has thus far accomplished is widely known, and her wonderful attainments
command general admiration; but only those who are familiar with the particulars of the grand
achievement know that the credit is largely due to the intelligence, wisdom, sagacity, unremitting
perseverance and unbending will of the instructress, who rescued the child from the depths of
everlasting night and stillness, and watched over the different phases of her mental and moral
development with maternal solicitude and enthusiastic devotion.

2. “Here follow in order Miss Sullivan's letters and the most important passages from the reports….The
first letter is dated March 6, 1887, three days after her arrival in Tuscumbia.” (John Albert Macy)



B. From Anne Sullivan’s Letters

[Note: “These letters were written to Mrs. Sophia C. Hopkins, the only person to whom Miss Sullivan
ever wrote freely. Mrs. Hopkins has been a matron at the Perkins Institution for twenty years, and
during the time that Miss Sullivan was a pupil there she was like a mother to her. In these letters wa
have an almost weekly record of Miss Sullivan's work.” (John Albert Macy) (p. 301)

1. March 6, 1887 (Monday P. M.) (p. 307-308)

I had a battle royal with Helen this morning. Although I try very hard not to force issues, I find it very
difficult to avoid them.

Helen's table manners are appalling. She puts her hands in our plates and helps herself, and when the
dishes are passed, she grabs them and takes out whatever she wants. This morning I would not let her
put her hand in my plate. She persisted, and a contest of wills followed. Naturally the family was much
disturbed, and left the room. I locked the dining-room door, and proceeded to eat my breakfast, though
the food almost choked me. Helen was lying on the floor, kicking and screaming and trying to pull my
chair from under me. She kept this up for half an hour, then she got up to see what I was doing. I let her
see that I was eating, but did not let her put her hand in the plate. She pinched me, and I slapped her
every time she did it. Then she went all round the table to see who was there, and finding no one but
me, she seemed bewildered. After a few minutes she came back to her place and began to eat her
breakfast with her fingers. I gave her a spoon, which she threw on the floor. I forced her out of the
chair and made her pick it up. Finally I succeeded in getting her back in her chair again, and held the
spoon in her hand, compelling her to take up the food with it and put it in her mouth. In a few minutes
she yielded and finished her breakfast peaceably. Then we had another tussle over folding her napkin.
When she had finished, she threw it on the floor and ran toward the door. Finding it locked, she began
to kick and scream all over again. It was another hour before I succeeded in getting her napkin folded.
Then I let her out into the warm sunshine and went up to my room and threw myself on the bed
exhausted. I had a good cry and felt better. I suppose I shall have many such battles with the little
woman before she learns the only two essential things I can teach her, obedience and love….

2. Tuscumbia, Alabama, March 11, 1887. (p. 308-310)

Since I wrote you, Helen and I have gone to live all by ourselves in a little garden-house about a quarter
of a mile from her home, only a short distance from Ivy Green, the Keller homestead. I very soon made
up my mind that I could do nothing with Helen in the midst of the family, who have always allowed her
to do exactly as she pleased. She has tyrannized over everybody, her mother, her father, the servants,
the little darkies who play with her, and nobody had ever seriously disputed her will, except occasionally
her brother James, until I came; and like all tyrants she holds tenaciously to her divine right to do as she
pleases. If she ever failed to get what she wanted, it was because of her inability to make the vassals of
her household understand what it was. Every thwarted desire was the signal for a passionate outburst,
and as she grew older and stronger, these tempests became more violent. As I began to teach her, I was
beset by many difficulties. She wouldn't yield a point without contesting it to the bitter end. I couldn't
coax her or compromise with her. To get her to do the simplest thing, such as combing her hair or
washing her hands or buttoning her boots, it was necessary to use force, and, of course, a distressing
scene followed. The family naturally felt inclined to interfere, especially her father, who cannot bear to
see her cry. So they were all willing to give in for the sake of peace. Besides, her past experiences and



associations were ail against me. I saw clearly that it was useless to try to teach her language or
anything else until she learned to obey me. I have thought about it a great deal, and the more I think,
the more certain I am that obedience is the gateway through which knowledge, yes, and love, too, enter
the mind of the child. As I wrote you, I meant to go slowly at first. I had an idea that I could win the love
and confidence of my little pupil by the same means that I should use if she could see and hear. But I
soon found that I was cut off from all the usual approaches to the child's heart. She accepted everything
I did for her as a matter of course, and refused to be caressed, and there was no way of appealing to her
affection or sympathy or childish love of approbation. She would or she wouldn't, and there was an end
of it. Thus it is, we study, plan and prepare ourselves for a task, and when the hour for action arrives,
we find that the system we have followed with such labour and pride does not fit the occasion; and then
there's nothing for us to do but rely on something within us, some innate capacity for knowing and
doing, which we did not know we possessed until the hour of our great need brought it to light.

I had a good, frank talk with Mrs. Keller, and explained to her how difficult it was going to be to do
anything with Helen under the existing circumstances. I told her that in my opinion the child ought to be
separated from the family for a few weeks at least—that she must learn to depend on and obey me
before I could make any headway. After a long time Mrs. Keller said that she would think the matter
over and see what Captain Keller thought of sending Helen away with me. Captain Keller fell in with the
scheme most readily and suggested that the little garden-house at the "old place" be got ready for us.
He said that Helen might recognize the place, as she had often been there; but she would have no idea
of her surroundings, and they could come every day to see that all was going well, with the
understanding, of course, that she was to know nothing of their visits. I hurried the preparations for our
departure as much as possible, and here we are….

….She was greatly excited at first, and kicked and screamed herself into a sort of stupor; but when
supper was brought she ate heartily and seemed brighter, although she refused to let me touch her.
She devoted herself to her dolls the first evening, and when it was bedtime she undressed very quietly;
but when she felt me get into bed with her, she jumped out on the other side, and nothing that I could
do would induce her to get in again. But I was afraid she would take cold, and I insisted that she must go
to bed. We had a terrific tussle, I can tell you. The struggle lasted for nearly two hours. I never saw
such strength and endurance in a child. But fortunately for us both, I am a little stronger, and quite as
obstinate when I set out. I finally succeeded in getting her on the bed and covered her up, and she lay
curled up as near the edge of the bed as possible….

….Helen knows several words now, but has no idea how to use them, or that everything has a name. I
think, however, she will learn quickly enough by and by. As I have said before, she is wonderfully bright
and active and as quick as lightning in her movements.

3. March 20, 1887 (p. 311-312)

My heart is singing for joy this morning. A miracle has happenedI The light of understanding has shone
upon my little pupil's mind, and behold, all things are changed!

The wild little creature of two weeks ago has been transformed into a gentle child. She is sitting by me
as I write, her face serene and happy, crocheting a long red chain of Scotch wool. She learned the stitch
this week, and is very proud of the achievement. When she succeeded in making a chain that would
reach across the room, she patted herself on the arm and put the first work of her hands lovingly against
her cheek. She lets me kiss her now, and when she is in a particularly gentle mood. She will sit in my lap
for a minute or two; but she does not return my caresses. The great step—the step that counts— has



been taken. The little savage has learned her first lesson in obedience, and finds the yoke easy. It now
remains my pleasant task to direct and mould the beautiful intelligence that is beginning to stir in the
child-soul. Already people remark the change in Helen. Her father looks in at us morning and evening
as he goes to and from his office, and sees her contentedly stringing her beads or making horizontal
lines on her sewing-card, and exclaims, "How quiet she is!" When I came, her movements were so
insistent that one always felt there was something unnatural and almost weird about her. I have
noticed also that she eats much less, a fact which troubles her father so much that he is anxious to get
her home. He says she is homesick. I don't agree with him; but I suppose we shall have to leave our
little bower very soon….

4. March 28, 1887 (p. 313)

Helen and I came home yesterday. I am sorry they wouldn't let us stay another week; but I think I have
made the most I could of the opportunities that were mine the past two weeks, and I don't expect that I
shall have any serious trouble with Helen in the future. The back of the greatest obstacle in the path of
progress is broken. I think "no" and "yes," conveyed by a shake or a nod of my head, have become facts
as apparent to her as hot and cold or as the difference between pain and pleasure. And I don't intend
that the lesson she has learned at the cost of so much pain and trouble shall be unlearned. I shall stand
between her and the over-indulgence of her parents. I have told Captain and Mrs. Keller that they must
not interfere with me in any way. I have done my best to make them see the terrible injustice to Helen
of allowing her to have her way in everything, and I have pointed out that the processes of teaching the
child that everything cannot be as he wills it, are apt to be painful both to him and to his teacher. They
have promised to let me have a free hand and help me as much as possible. The improvement they
cannot help seeing in their child has given them more confidence in me. Of course, it is hard for them. I
realize that it hurts to see their afflicted little child punished and made to do things against her will….

5. April 3, 1887 (p. 314-315)

We almost live in the garden, where everything is growing and blooming and glowing. After breakfast
we go out and watch the men at work. Helen loves to dig and play in the dirt like any other child. This
morning she planted her doll and showed me that she expected her to grow as tall as I. You must see
that she is very bright, but you have no idea how cunning she is.

At ten we come in and string beads for a few minutes. She can make a great many combinations now,
and often invents new ones herself. Then I let her decide whether she will sew or knit or crochet. She
learned to knit very quickly, and is making a wash-cloth for her mother. Last week she made her doll an
apron, and it was done as well as any child of her age could do it. But I am always glad when this work is
over for the day. Sewing and crocheting are inventions of the devil, I think. I'd rather break stones on
the king's highway than hem a handkerchief. At eleven we have gymnastics. She knows all the free-
hand movements and the "Anvil Chorus" with the dumb-bells. Her father says he is going to fit up a
gymnasium for her in the pump-house; but we both like a good romp better than set exercises. The
hour from twelve to one is devoted to the learning of new words. But you mustn't think this is the only
time I spell to Helen, for I spell in her hand everything we do all day long, although she has no idea as yet
what the spelling means. After dinner I rest for an hour, and Helen plays with her dolls or frolics in the
yard with the little darkies, who were her constant companions before I came. Later I join them, and we
make the rounds of the outhouses. We visit the horses and mules in their stalls and hunt for eggs and
feed the turkeys. Often, when the weather is fine, we drive from four to six, or go to see her aunt at Ivy
Green or her cousins in the town. Helen's instincts are decidedly social; she likes to have people about



her and to visit her friends, partly, I think, because they always have things she likes to eat. After supper
we go to my room and do all sorts of things until eight, when I undress the little woman and put her to
bed. She sleeps with me now. Mrs. Keller wanted to get a nurse for her; but… I like to have Helen
depend on me for everything, and I find it much easier to teach her things at odd moments than at set
times.

On March 31st I found that Helen knew eighteen nouns and three verbs. Here is a list of the words.
Those with a cross after them are words she asked for herself: Doll, mug, pin, key, dog, hat, cup, box,
water, milk, candy, eye (x), finger (x), toe (x), head (#), cake, baby, mother, sit, stand, walk. On April 1st
she learned the nouns knife, fork, spoon, saucer, tea, papa, bed, and the verb run.

6. April 5, 1887. (p. 315-316)

I must write you a line this morning because something very important has happened. Helen has taken
the second great step in her education. She has learned that everything has a name, and that the
manual alphabet is the key to everything she wants to know.

In a previous letter I think I wrote you that "mug" and "milk" had given Helen more trouble than all the
rest. She confused the nouns with the verb "drink." She didn't know the word for "drink," but went
through the pantomime of drinking whenever she spelled "mug" or "milk." This morning, while she was
washing, she wanted to know the name for "water." When she wants to know the name of anything,
she points to it and pats my hand. I spelled "w-a-t-e-r" and thought no more about it until after
breakfast. Then it occurred to me that with the help of this new word I might succeed in straightening
out the "mug-milk" difficulty. We went out to the pump-house, and I made Helen hold her mug under
the spout while I pumped. As the cold water gushed forth, filling the mug, I spelled "w-a-t-e-r" in
Helen's free hand. The word coming so close upon the sensation of cold water rushing over her hand
seemed to startle her. She dropped the mug and stood as one transfixed. A new light came into her
face. She spelled "water" several times. Then she dropped on the ground and asked for its name and
pointed to the pump and the trellis, and suddenly turning round she asked for my name. I spelled
"Teacher." Just then the nurse brought Helen's little sister into the pump-house, and Helen spelled
"baby" and pointed to the nurse. All the way back to the house she was highly excited, and learned the
name of every object she touched, so that in a few hours she had added thirty new words to her
vocabulary. Here are some of them: Door, open, shut, give, go, come, and a great many more.

P. S.—I didn't finish my letter in time to get it posted last night; so I shall add a line. Helen got up this
morning like a radiant fairy. She has flitted from object to object, asking the name of everything and
kissing me for very gladness. Last night when I got in bed, she stole into my arms of her own accord and
kissed me for the first time, and I thought my heart would burst, so full was it of joy.

Title Given to Excerpt

Helen Keller’s version of the w-a-t-e-r experience (Excerpt 7)
(… the mystery of language was revealed to me.”)

(Pathway for Appropriate Use: Book is in the Public Domain)



Source Location: Google Books version; Public Domain only filter
Source Reference: “The Story of My Life” by Helen Keller—“with Her Letters (1887-1901), and a
Supplementary Account of Her Education, Including Passages from the Reports and Letters of Her
Teacher Anne Mansfield Sullivan” by John Albert Macy (Illustrated) New York Doubleday, Page, and
Company 1921 (Copyright 1904 by The Century Company; Copyright 1902, 1903, 1905 by Helen Keller)
(p. 22-24)

Helen Keller’s version of the “w-a-t-e-r” experience
(… the mystery of language was revealed to me.”)

The morning after my teacher came she led me into her room and gave me a doll. The little blind
children at the Perkins Institution, had sent it and Laura Bridgman had dressed it; but I did not know this
until afterward. When I had played with it a little while, Miss Sullivan slowly spelled into my hand the
word "d-o-1-1." I was at once interested in this finger play and tried to imitate it. When I finally
succeeded in making the letter correctly I was flushed with childish pleasure and pride. Running
downstairs to my mother I held up my hand and made the letters for doll. I did not know that I was
spelling a word or even that words existed; I was simply making my fingers go in monkey-like imitation.
In the days that followed I learned to spell in this uncomprehending way a great many words, among
them pin, hat, cup and a few verbs like sit, stand and walk. But my teacher had been with me several
weeks before I understood that everything has a name.

One day, while I was playing with my new doll, Miss Sullivan put my big rag doll into my lap also, spelled
"d-o-1-1" and tried to make me understand that "d-o-1-1" applied to both. Earlier in the day we had
had a tussle over the words "m-u-g" and w-a-t-e-r." Miss Sullivan had tried to impress it upon me that
"m-u-g" is mug and that ".w-a-t-e-r" is water, but I persisted in confounding the two. In despair she had
dropped the subject for the time, only to renew it at the first opportunity. I became impatient at her
repeated attempts and, seizing the new doll, I dashed it upon the floor. I was keenly delighted when I
felt the fragments of the broken doll at my feet. Neither sorrow nor regret followed my passionate
outburst. I had not loved the doll. I n the still, dark world in which I lived there was no strong sentiment
or tenderness. I felt my teacher sweep the fragments to one side of the hearth, and I had a sense of
satisfaction that the cause of my discomfort was removed. She brought me my hat, and I knew I was
going out into the warm sunshine. This thought, if a wordless sensation may be called a thought, made
me hop and skip with pleasure.

We walked down the path to the well-house, attracted by the fragrance of the honeysuckle with which
it was covered. Some one was drawing water and my teacher placed my hand under the spout. As the
cool stream gushed over one hand she spelled into the other the word water, first slowly, then rapidly. I
stood still, my whole attention fixed upon the motions of her fingers. Suddenly I felt a misty
consciousness as of something forgotten—a thrill of returning thought; and somehow the mystery of
language was revealed to me. I knew then that "w-a-t-e-r" meant the wonderful cool something that
was flowing over my hand. That living word awakened my soul, gave it light, hope, joy, set it free!
There were barriers still, it is true, but barriers that could in time be swept away.

I left the well-house eager to learn. Everything had a name, and each name gave birth to a new thought.
As we returned to the house every object which I touched seemed to quiver with life. That was because
I saw everything with the strange, new sight that had come to me. On entering the door I remembered
the doll I had broken. I felt my way to the hearth and picked up the pieces. I tried vainly to put them



together. Then my eyes filled with tears; for I realized what I had done, and for the first time I felt
repentance and sorrow.

I learned a great many new words that day. I do not remember what they all were; but I do know that
mother, father, sister, teacher were among them—words that were to make the world blossom for me,
"like Aaron's rod, with flowers." It would have been difficult to find a happier child than I was as I lay in
my crib at the close of that eventful day and lived over the joys it had brought me, and for the first time
longed for a new day to come.

2) “Up From Slavery” by Booker T. Washington

Freedom Day Chpt 1
General Armstrong Chpt 3

Title Given to Excerpt

“The Struggle for an Education” (Excerpt 11)

(Pathway for Appropriate Use: Book is in the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Up from Slavery: An Autobiography” by Booker T. Washington New York
Doubleday, Page, and Company 1907 (Copyright 1900, 1901 by Booker T. Washington) (Fom Chapter 3
“The Struggle for an Education; p. 43-44, 47-53)

“The Struggle for an Education”

(p. 43-44)

One day, while at work in the coal-mine, I happened to overhear two miners talking about a great school
for coloured people somewhere in Virginia. This was the first time that I had ever heard anything about
any kind of school or college that was more pretentious than the little coloured school in our town.
In the darkness of the mine I noiselessly crept as close as I could to the two men who were talking. I
heard one tell the other that not only was the school established for the members of my race, but that
opportunities were provided by which poor but worthy students could work out all or a part of the cost
of board, and at the same time be taught some trade or industry.

As they went on describing the school, it seemed to me that it must be the greatest place on earth, and
not even Heaven presented more attractions for me at that time than did the Hampton Normal and
Agricultural Institute in Virginia, about which these men were talking. I resolved at once to go to that
school, although I had no idea where it was, or how many miles away, or how I was going to reach it; I
remembered only that I was on fire constantly with one ambition, and that was to go to Hampton. This
thought was with me day and night.



After hearing of the Hampton Institute, I continued to work for a few months longer in the coalmine.
While at work there, I heard of a vacant position in the household of General Lewis Ruffner, the owner
of the salt-furnace and coal-mine. Mrs. Viola Ruffner, the wife of General Ruffner, was a " Yankee "
woman from Vermont. Mrs. Ruffner had a reputation all through the vicinity for being very strict with
her servants, and especially with the boys who tried to serve her. Few of them had remained with her
more than two or three weeks. They all left with the same excuse: she was too strict. I decided,
however, that I would rather try Mrs. Ruffner's house than remain in the coal-mine, and so my mother
applied to her for the vacant position. I was hired at a salary of $5 per month.

I had heard so much about Mrs. Ruffner's severity that I was almost afraid to see her, and trembled
when I went into her presence. I had not lived with her many weeks, however, before I began to
understand her. I soon began to learn that, first of all, she wanted everything kept clean about her, that
she wanted things done promptly and systematically, and that at the bottom of everything she wanted
absolute honesty and frankness. Nothing must be sloven or slipshod; every door, every fence, must be
kept in repair.

I cannot now recall how long I lived with Mrs. Ruffner before going to Hampton, but I think it must have
been a year and a half. At any rate, I here repeat what I have said more than once before, that the
lessons that I learned in the home of Mrs. Ruffner were as valuable to me as any education I have ever
gotten anywhere since. Even to this day I never see bits of paper scattered around a house or in the
street that I do not want to pick them up at once. I never see a filthy yard that I do not want to clean it,
a paling off of a fence that I do not want to put it on, an unpainted or unwhitewashed house that I do
not want to paint or whitewash it, or a button off one's clothes, or a grease-spot on them or on a floor,
that I do not want to call attention to it.

From fearing Mrs. Ruffner I soon learned to look upon her as one of my best friends….

(p. 47-53)

….Notwithstanding my success at Mrs. Ruffner's I did not give up the idea of going to the Hampton
Institute. In the fall of 1872 I determined to make an effort to get there, although, as I have stated, I had
no definite idea of the direction in which Hampton was, or of what it would cost to go there. I do not
think that any one thoroughly sympathized with me in my ambition to go to Hampton unless it was my
mother, and she was troubled with a grave fear that I was starting out on a "wild-goose chase."….

….Perhaps the thing that touched and pleased me most in connection with my starting for Hampton was
the interest that many of the older coloured people took in the matter. They had spent the best days of
their lives in slavery, and hardly expected to live to see the time when they would see a member of their
race leave home to attend a boarding-school. Some of these older people would give me a nickel,
others a quarter, or & handkerchief.

Finally the great day came, and I started for Hampton. I had only a small, cheap satchel that contained
what few articles of clothing I could get. My mother at the time was rather weak and broken in health. I
hardly expected to see her again, and thus our parting was all the more sad. She, however, was very
brave through it all. At that time there were no through trains connecting that part of West Virginia
with eastern Virginia. Trains ran only a portion of the way, and the remainder of the distance was
travelled by stage-coaches.



The distance from Malden to Hampton is about five hundred miles. I had not been away from home
many hours before it began to grow painfully evident that I did not have enough money to pay my fare
to Hampton….

….By walking, begging rides both in wagons and in the cars, in some way, after a number of days, I
reached the city of Richmond, Virginia, about eighty-two miles from Hampton. When I reached there,
tired, hungry, and dirty, it was late in the night….

….As soon as it became light enough for me to see my surroundings I noticed that I was near a large
ship, and that this ship seemed to be unloading a cargo of pig iron. I went at once to the vessel and
asked the captain to permit me to help unload the vessel in order to get money for food. The captain, a
white man, who seemed to be kind-hearted, consented. I worked long enough to earn money for my
breakfast, and it seems to me, as I remember it now, to have been about the best breakfast that I have
ever eaten.

My work pleased the captain so well that he told me if I desired I could continue working for a small
amount per day. This I was very glad to do. I continued working on this vessel for a number of days….

….When I had saved what I considered enough money with which to reach Hampton, I thanked the
captain of the vessel for his kindness, and started again. Without any unusual occurrence I reached
Hampton, with a surplus of exactly fifty cents with which to begin my education. To me it had been a
long, eventful journey; but the first sight of the large, three-story, brick school building seemed to have
rewarded me for all that I had undergone in order to reach the place. If the people who gave the money
to provide that building could appreciate the influence the sight of it had upon me, as well as upon
thousands of other youths, they would feel all the more encouraged to make such gifts. It seemed to
me to be the largest and most beautiful building I had ever seen. The sight of it seemed to give me new
life. I felt that a new kind of existence had now begun - that life would now have a new meaning. I felt
that I had reached the promised land, and I resolved to let no obstacle prevent me from putting forth
the highest effort to fit myself to accomplish the most good in the world.

As soon as possible after reaching the grounds of the Hampton Institute, I presented myself before the
head teacher for assignment to a class. Having been so long without proper food, a bath, and change of
clothing, I did not, of course, make a very favourable impression upon her, and I could see at once that
there were doubts in her mind about the wisdom of admitting me as a student. I felt that I could hardly
blame her if she got the idea that I was a worthless loafer or tramp. For some time she did not refuse to
admit me, neither did she decide in my favour, and I continued to linger about her, and to impress her in
all the ways I could with my worthiness. In the meantime I saw her admitting other students, and that
added greatly to my discomfort, for I felt, deep down in my heart, that I could do as well as they, if I
could only get a chance to show what was in me.

After some hours had passed, the head teacher said to me: "The adjoining recitation-room needs
sweeping. Take the broom and sweep it."

It occurred to me at once that here was my chance. Never did I receive an order with more delight. I
knew that I could sweep, for Mrs. Ruffner had thoroughly taught me how to do that when I lived with
her.

I swept the recitation-room three times. Then I got a dusting-cloth and I dusted it four times. All the
woodwork around the walls, every bench, table, and desk, I went over four times with my dusting-cloth.
Besides, every piece of furniture had been moved and every closet and corner in the room had been



thoroughly cleaned. I had the feeling that in a large measure my future depended upon the impression I
made upon the teacher in the cleaning of that room. When I was through, I reported to the head
teacher. She was a "Yankee" woman who knew just where to look for dirt. She went into the room and
inspected the floor and closets; then she took her handkerchief and rubbed it on the woodwork about
the walls, and over the table and benches. When she was unable to find one bit of dirt on the floor, or a
particle of dust on any of the furniture, she quietly remarked, "I guess you will do to enter this
institution."

I was one of the happiest souls on earth. The sweeping of that room was my college examination, and
never did any youth pass an examination for entrance into Harvard or Yale that gave him more genuine
satisfaction. I have passed several examinations since then, but I have always felt that this was the best
one I ever passed….

3) “Chapters from My Autobiography” by Mark Twain (Samuel L. Clemens)
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Source Reference: “Chapters from My Autobiography” by Mark Twain Section of website The Literature
Network (see http://www.online-literature.com/twain/my-autobiography/ ; Chapter 16, dated March
16, 1907) (confirmed May 28, 2010) [Note: In the article “Mark Twain’s Autobiography” at Wikipedia,
there is reference to “Chapters from My Autobiography” as follows: “Twain himself had published
'Chapters from My Autobiography' in twenty-five installments in the North American Review in 1906.”
There is a footnote associated with this statement, which refers to a google books listing titled “Mark
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Brothers publication; and yet… there may still be such an active copyright. These notes are thus an
indication of why there is an asterisk in the above “Pathway for Appropriate Use… note)].

Life on the Farm

My uncle, John A. Quarles, was a farmer, and his place was in the country four miles from Florida. He
had eight children, and fifteen or twenty negroes, and was also fortunate in other ways. Particularly in
his character. I have not come across a better man than he was. I was his guest for two or three months
every year, from the fourth year after we removed to Hannibal till I was eleven or twelve years old. I
have never consciously used him or his wife in a book, but his farm has come very handy to me in



literature, once or twice. In "Huck Finn" and in "Tom Sawyer Detective" I moved it down to Arkansas. It
was all of six hundred miles, but it was no trouble, it was not a very large farm; five hundred acres,
perhaps, but I could have done it if it had been twice as large. And as for the morality of it, I cared
nothing for that; I would move a State if the exigencies of literature required it.

It was a heavenly place for a boy, that farm of my uncle John's. The house was a double log one, with a
spacious floor (roofed in) connecting it with the kitchen. In the summer the table was set in the middle
of that shady and breezy floor, and the sumptuous meals--well, it makes me cry to think of them. Fried
chicken, roast pig, wild and tame turkeys, ducks and geese; venison just killed; squirrels, rabbits,
pheasants, partridges, prairie-chickens; biscuits, hot batter cakes, hot buckwheat cakes, hot "wheat
bread," hot rolls, hot corn pone; fresh corn boiled on the ear, succotash, butter-beans, string-beans,
tomatoes, peas, Irish potatoes, sweet-potatoes; buttermilk, sweet milk, "clabber"; watermelons, musk-
melons, cantaloups--all fresh from the garden--apple pie, peach pie, pumpkin pie, apple dumplings,
peach cobbler--I can't remember the rest….

….The farmhouse stood in the middle of a very large yard, and the yard was fenced on three sides with
rails and on the rear side with high palings; against these stood the smokehouse; beyond the palings was
the orchard; beyond the orchard were the negro quarter and the tobacco-fields. The front yard was
entered over a stile, made of sawed-off logs of graduated heights; I do not remember any gate. In a
corner of the front yard were a dozen lofty hickory-trees and a dozen black-walnuts, and in the nutting
season riches were to be gathered there.

Down a piece, abreast the house, stood a little log cabin against the rail fence; and there the woody hill
fell sharply away, past the barns, the corn-crib, the stables and the tobacco-curing house, to a limpid
brook which sang along over its gravelly bed and curved and frisked in and out and here and there and
yonder in the deep shade of overhanging foliage and vines--a divine place for wading, and it had
swimming-pools, too, which were forbidden to us and therefore much frequented by us. For we were
little Christian children, and had early been taught the value of forbidden fruit….

….I can see the farm yet, with perfect clearness. I can see all its belongings, all its details; the family
room of the house, with a "trundle" bed in one corner and a spinning-wheel in another--a wheel whose
rising and falling wail, heard from a distance, was the mournfulest of all sounds to me, and made me
homesick and low-spirited, and filled my atmosphere with the wandering spirits of the dead: the vast
fireplace, piled high, on winter nights, with flaming hickory logs from whose ends a sugary sap bubbled
out but did not go to waste, for we scraped it off and ate it; the lazy cat spread out on the rough
hearthstones, the drowsy dogs braced against the jambs and blinking; my aunt in one chimney-corner
knitting, my uncle in the other smoking his corn-cob pipe; the slick and carpetless oak floor faintly
mirroring the dancing flame-tongues and freckled with black indentations where fire-coals had popped
out and died a leisurely death; half a dozen children romping in the background twilight; "split"-
bottomed chairs here and there, some with rockers; a cradle--out of service, but waiting, with
confidence; in the early cold mornings a snuggle of children, in shirts and chemises, occupying the
hearthstone and procrastinating--they could not bear to leave that comfortable place and go out on the
wind-swept floor-space between the house and kitchen where the general tin basin stood, and wash.
Along outside of the front fence ran the country road; dusty in the summer-time, and a good place for
snakes--they liked to lie in it and sun themselves; when they were rattlesnakes or puff adders, we killed
them: when they were black snakes, or racers, or belonged to the fabled "hoop" breed, we fled, without
shame; when they were "house snakes" or "garters" we carried them home and put them in Aunt
Patsy's work-basket for a surprise....



….Beyond the road where the snakes sunned themselves was a dense young thicket, and through it a
dim-lighted path led a quarter of a mile; then out of the dimness one emerged abruptly upon a level
great prairie which was covered with wild strawberry-plants, vividly starred with prairie pinks, and
walled in on all sides by forests. The strawberries were fragrant and fine, and in the season we were
generally there in the crisp freshness of the early morning, while the dew-beads still sparkled upon the
grass and the woods were ringing with the first songs of the birds.

Down the forest slopes to the left were the swings. They were made of bark stripped from hickory
saplings. When they became dry they were dangerous. They usually broke when a child was forty feet in
the air, and this was why so many bones had to be mended every year. I had no ill-luck myself, but none
of my cousins escaped. There were eight of them, and at one time and another they broke fourteen
arms among them. But it cost next to nothing, for the doctor worked by the year--$25 for the whole
family. I remember two of the Florida doctors, Chowning and Meredith. They not only tended an entire
family for $25 a year, but furnished the medicines themselves. Good measure, too….

….As I have said, I spent some part of every year at the farm until I was twelve or thirteen years old. The
life which I led there with my cousins was full of charm, and so is the memory of it yet. I can call back
the solemn twilight and mystery of the deep woods, the earthy smells, the faint odors of the wild
flowers, the sheen of rain-washed foliage, the rattling clatter of drops when the wind shook the trees,
the far-off hammering of woodpeckers and the muffled drumming of wood-pheasants in the
remoteness of the forest, the snap-shot glimpses of disturbed wild creatures skurrying through the
grass,--I can call it all back and make it as real as it ever was, and as blessed. I can call back the prairie,
and its loneliness and peace, and a vast hawk hanging motionless in the sky, with his wings spread wide
and the blue of the vault showing through the fringe of their end-feathers. I can see the woods in their
autumn dress, the oaks purple, the hickories washed with gold, the maples and the sumacs luminous
with crimson fires, and I can hear the rustle made by the fallen leaves as we ploughed through them. I
can see the blue clusters of wild grapes hanging amongst the foliage of the saplings, and I remember the
taste of them and the smell. I know how the wild blackberries looked, and how they tasted; and the
same with the pawpaws, the hazelnuts and the persimmons; and I can feel the thumping rain, upon my
head, of hickory-nuts and walnuts when we were out in the frosty dawn to scramble for them with the
pigs, and the gusts of wind loosed them and sent them down. I know the stain of blackberries, and how
pretty it is; and I know the stain of walnut hulls, and how little it minds soap and water; also what
grudged experience it had of either of them. I know the taste of maple sap, and when to gather it, and
how to arrange the troughs and the delivery tubes, and how to boil down the juice, and how to hook the
sugar after it is made; also how much better hooked sugar tastes than any that is honestly come by, let
bigots say what they will. I know how a prize watermelon looks when it is sunning its fat rotundity
among pumpkin-vines and "simblins"; I know how to tell when it is ripe without "plugging" it; I know
how inviting it looks when it is cooling itself in a tub of water under the bed, waiting; I know how it looks
when it lies on the table in the sheltered great floor-space between house and kitchen, and the children
gathered for the sacrifice and their mouths watering; I know the crackling sound it makes when the
carving-knife enters its end, and I can see the split fly along in front of the blade as the knife cleaves its
way to the other end; I can see its halves fall apart and display the rich red meat and the black seeds,
and the heart standing up, a luxury fit for the elect; I know how a boy looks, behind a yard-long slice of
that melon, and I know how he feels; for I have been there. I know the taste of the watermelon which
has been honestly come by, and I know the taste of the watermelon which has been acquired by art.
Both taste good, but the experienced know which tastes best. I know the look of green apples and
peaches and pears on the trees, and I know how entertaining they are when they are inside of a person.
I know how ripe ones look when they are piled in pyramids under the trees, and how pretty they are and
how vivid their colors. I know how a frozen apple looks, in a barrel down cellar in the winter-time, and
how hard it is to bite, and how the frost makes the teeth ache, and yet how good it is, notwithstanding.



I know the disposition of elderly people to select the specked apples for the children, and I once knew
ways to beat the game. I know the look of an apple that is roasting and sizzling on a hearth on a winter's
evening, and I know the comfort that comes of eating it hot, along with some sugar and a drench of
cream. I know the delicate art and mystery of so cracking hickory-nuts and walnuts on a flatiron with a
hammer that the kernels will be delivered whole, and I know how the nuts, taken in conjunction with
winter apples, cider and doughnuts, make old people's tales and old jokes sound fresh and crisp and
enchanting, and juggle an evening away before you know what went with the time. I know the look of
Uncle Dan'l's kitchen as it was on privileged nights when I was a child, and I can see the white and black
children grouped on the hearth, with the firelight playing on their faces and the shadows flickering upon
the walls, clear back toward the cavernous gloom of the rear, and I can hear Uncle Dan'l telling the
immortal tales which Uncle Remus Harris was to gather into his books and charm the world with, by and
by; and I can feel again the creepy joy which quivered through me when the time for the ghost-story of
the "Golden Arm" was reached--and the sense of regret, too, which came over me, for it was always the
last story of the evening, and there was nothing between it and the unwelcome bed.

I can remember the bare wooden stairway in my uncle's house, and the turn to the left above the
landing, and the rafters and the slanting roof over my bed, and the squares of moonlight on the floor,
and the white cold world of snow outside, seen through the curtainless window. I can remember the
howling of the wind and the quaking of the house on stormy nights, and how snug and cozy one felt,
under the blankets, listening, and how the powdery snow used to sift in, around the sashes, and lie in
little ridges on the floor, and make the place look chilly in the morning, and curb the wild desire to get
up--in case there was any. I can remember how very dark that room was, in the dark of the moon, and
how packed it was with ghostly stillness when one woke up by accident away in the night, and forgotten
sins came flocking out of the secret chambers of the memory and wanted a hearing; and how ill chosen
the time seemed for this kind of business; and how dismal was the hoo-hooing of the owl and the
wailing of the wolf, sent mourning by on the night wind.

I remember the raging of the rain on that roof, summer nights, and how pleasant it was to lie and listen
to it, and enjoy the white splendor of the lightning and the majestic booming and crashing of the
thunder. It was a very satisfactory room; and there was a lightning-rod which was reachable from the
window, an adorable and skittish thing to climb up and down, summer nights, when there were duties
on hand of a sort to make privacy desirable.

I remember the 'coon and 'possum hunts, nights, with the negroes, and the long marches through the
black gloom of the woods, and the excitement which fired everybody when the distant bay of an
experienced dog announced that the game was treed; then the wild scramblings and stumblings through
briars and bushes and over roots to get to the spot; then the lighting of a fire and the felling of the tree,
the joyful frenzy of the dogs and the negroes, and the weird picture it all made in the red glare--I
remember it all well, and the delight that every one got out of it, except the 'coon.

I remember the pigeon seasons, when the birds would come in millions, and cover the trees, and by
their weight break down the branches. They were clubbed to death with sticks; guns were not
necessary, and were not used. I remember the squirrel hunts, and the prairie-chicken hunts, and the
wild-turkey hunts, and all that; and how we turned out, mornings, while it was still dark, to go on these
expeditions, and how chilly and dismal it was, and how often I regretted that I was well enough to go. A
toot on a tin horn brought twice as many dogs as were needed, and in their happiness they raced and
scampered about, and knocked small people down, and made no end of unnecessary noise. At the
word, they vanished away toward the woods, and we drifted silently after them in the melancholy
gloom. But presently the gray dawn stole over the world, the birds piped up, then the sun rose and
poured light and comfort all around, everything was fresh and dewy and fragrant, and life was a boon



again. After three hours of tramping we arrived back wholesomely tired, overladen with game, very
hungry, and just in time for breakfast.

4) “The Turning Point of My Life” by Mark Twain
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“The growth of courage in the pilot house….”

The growth of courage in the pilot-house is steady all the time, but it does not reach a high and
satisfactory condition until some time after the young pilot has been " standing his own watch," alone
and under the staggering weight of all the responsibilities connected with the position. When an
apprentice has become pretty thoroughly acquainted with the river, he goes clattering along so
fearlessly with his steamboat, night or day, that he presently begins to imagine that it is his courage that
animates him; but the first time the pilot steps out and leaves him to his own devices he finds out it was
the other man's. He discovers that the article has been left out of his own cargo altogether. The whole
river is bristling with exigencies in a moment; he is not prepared for them ; he does not know how to
meet them; all his knowledge forsakes him; and within fifteen minutes he is as white as a sheet and
scared almost to death. Therefore pilots wisely train these cubs by various strategic tricks to look
danger in the face a little more calmly. A favorite way of theirs is to play a friendly swindle upon the
candidate.

Mr. B served me in this fashion once, and for years afterwards I used to blush even in my sleep when I
thought of it. I had become a good steersman; so good, indeed, that I had all the work to do on our
watch, night or day; Mr. B seldom made a suggestion to me; all he ever did was to take the wheel on
particularly bad nights or in particularly bad crossings, land the boat when she needed to be landed, play
gentleman of leisure nine tenths of the watch, and collect the wages. The lower river was about bank-
full, and if anybody had questioned my ability to run any crossing between Cairo and New Orleans
without help or instruction, I should have felt irreparably hurt. The idea of being afraid of any crossing



in the lot, in the day-time, was a thing too preposterous for contemplation. Well, one matchless
summer's day I was bowling down the bend above island 66, brim full of self-conceit and carrying my
nose as high as a giraffe's, when Mr. B said,—

"I am going below a while. I suppose you know the next crossing?"

This was almost an affront. It was about the plainest and simplest crossing in the whole river. One
couldn't come to any harm, whether he ran it right or not; and as for depth, there never had been any
bottom there. I knew all this, perfectly well.

“Know how to run it? Why, I can run it with my eyes shut."

“How much water is there in it?"

"Well, that is an odd question. I couldn't get bottom there with a church steeple."

"You think so, do you?"

The very tone of the question shook my confidence. That was what Mr. B was expecting.

He left, without saying anything more. I began to imagine all sorts of things. Mr. B, unknown to me,
of course, sent somebody down to the forecastle with some mysterious instruction to the leadsmen,
another messenger was sent to whisper among the officers, and then Mr. B went into hiding behind a
smoke-stack where he could observe results. Presently the captain stepped out on the hurricane deck;
next the chief mate appeared; then a clerk. Every moment or two a straggler was added to my
audience; and before I got to the head of the island I had fifteen or twenty people assembled down
there under my nose. I began to wonder what the trouble was. As I started across the captain glanced
aloft at me and said, with a sham uneasiness in his voice,—

“Where is Mr. B?"

"Gone below, sir."

But that did the business for me. My imagination began to construct dangers out of nothing, and they
multiplied faster than I could keep the run of them. All at once I imagined I saw shoal water ahead! The
wave of coward agony that surged through me then came near dislocating every joint in me. All my
confidence in that crossing vanished. I seized the bell-rope; dropped it, ashamed; seized it again;
dropped it once more; clutched it tremblingly once again, and pulled it so feebly that I could hardly hear
the stroke myself. Captain and mate sang out instantly, and both together,—

"Starboard lead there! and quick about it!"

This was another shock. I began to climb the wheel like a squirrel; but I would hardly get the boat
started to port before I would see new dangers on that side, and away I would spin to the other; only to
find perils accumulating to starboard, and be crazy to get to port again. Then came the leadsman's
sepulchral cry:—

"D-ee-p four!"

Deep four in a bottomless crossing! The terror of it took my breath away.



"M-a-r-k three! M-a-r k three! Quarter less three! Half twain!"

This was frightful! I seized the bell-ropes and stopped the engines.

"Quarter twain! Quarter twain! Mark twain!"

I was helpless. I did not know what in the world to do. I was quaking from head to foot, and I could
have hung my hat on my eyes, they stuck out so far.

"Quarter less twain! Nine and a half!"

We were drawing nine! My hands were in a nerveless flutter. I could not ring a bell intelligiblv with
them. I flew to the speaking-tube and shouted to the engineer,—

"Oh, Ben, if you love me, back her! Quick Ben! Oh, back the immortal soul out of her!"

I heard the door close gently. I looked around and there stood Mr. B, smiling a bland, sweet smile. Then
the audience on the hurricane deck sent up a thundergust of humiliating laughter. I saw it all, now, and I
felt meaner than the meanest man in human history. I laid in the lead, set the boat in her marks, came
ahead on the engines, and said,—

"It was a fine trick to play on an orphan wasn't it? I suppose I’ll never hear the last of how I was ass
enough to heave the lead at the head of 66."

"Well, no, you won't, maybe. In fact I hope you won't; for I want you to learn something by that
experience. Didn't you know there was no bottom in that crossing?"

"Yes, sir, I did."

"Very well, then. You shouldn't have allowed me or anybody else to shake your confidence in that
knowledge. Try to remember that. And another thing: when you get into a dangerous place, don't turn
coward. That isn't going to help matters any."

It was a good enough lesson, but pretty hardly leamed. Yet about the hardest part of it was that for
months I so often had to hear a phrase which I had conceived a particular distaste for. It was, "Oh, Ben,
if you love me, back her!"

Section 5 Non-Fiction Humor
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the happiest time in the world
where’s your sense of humor
convent here I come
Dad at the dances
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1) “Admiral of the Ocean Sea” by Samuel Eliot Morison
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“All attempts to steer a compass course were now abandoned….”
“Her company now called celestial power to their aid….”

2) “The Watershed: A Biography of Johannes Kepler” by Arthur Koestler

postulating a force emanating from the sun
the laws: verifiable statements about planetary movement
the importance of Kepler’s work on the orbit of Mars

Section 7 History

1) “The New Atlas of Planetary Management” by Dr. Norman Myers and Jennifer Kent

Title Given to Excerpt

Compress 15 billion years (of evolution) into a 24 hour day, and…. (Excerpt 20)

(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source Reference: “The New Atlas of Planetary Management” by Dr. Norman Myers and Jennifer Kent
(Editors) Berkeley, California (USA) University of California Press 2005 (p. 12)

Compress 15 billion years (of evolution) into a 24 hour day, and….

…time, as we know it, began when, some 15 billion years ago, the Big Bang sent pure energy flooding
out into a waking universe….

….The solar system formed some 4.6 billion years ago, Earth’s oceans about 4.4 billion years ago. Self
replicating molecules emerged some 300 million years later. Fossil cells date from 3.6 billion years ago.
Free oxygen began to acculumulate about 2 billion years ago, and complex cells with nuclei appeared
about 1.5 billion years ago. Then the protective ozone layer formed. Life on land, as wqe know it,
occuplies only the last 10% of our planets unique history….



….Throughout its 15 billion years, the pace of the universe’s development has been accelerating, each
new wave of innovation building up to trigger the next, in a series of ‘leaps’ to further levels of change
and diversification. Compress this unimaginable timescale into a single 24-hour day, and the Big Bang is
over in less than a ten-billionth of a second. Stable atoms form in about four seconds; but not for
xeveral hours, until early dawn, do stars and galaxies form. Our own solar system must wait for early
evening, around 6 pm. Life on Earth begins around 8 pm, the first vertebrates crawl on to land at about
10:30 at night. Dinosaurs roam from 11:35 pm until four minutes to midnight. Our ancestors first walk
upright wqith ten seconds to go. The Industrial Revolution, and all our modern age, occupy less than the
last thousandth of a second. Yet in this fraction of time, the face of this planet has changed almost as
much as in all the aeons before.

2) “LaSalle and the Discovery of the Great West” by Frances Parkman

claiming vast tracts of land by means of a voice Inaudible at half a mile

3) “The History of Great American Fortunes” by Gustave Myers

Title Given to Excerpt

“The Trader with the whiskey….” (Excerpt 26)

(Pathway for Appropriate Use: Book is in Public Domain)

Source Location: Google Books; Public Domain Only Filter
Source Reference: “History of Great American Fortunes” by Gustavus Myers (Vol. 1: Part 1—
Conditions in Settlement and Colonial Times; Part 2—The Great Land Fortunes) Chicago Charles H. Kerr
and Company 1911 (Copyright 1907, 1908, and 1909 by Gustavus Myers) (p. 114-118)

“The Trader with the whiskey….”

Nominally, the United States Government ruled this great sweep of territory and made the laws and
professed to execute them. In reality, Astor's company was a law unto itself. That it employed both
force and fraud and entirely ignored all laws enacted by Congress, is as clear as daylight from the
Government reports of that period.

The American Fur Company maintained three principal posts or depots of receiving and distribution —
one at St. Louis, one at Detroit, the third at Mackinac. In response to an order from Lewis Cass,
Secretary of War, to send in complete reports of the fur trade, Joshua Pilcher reported from St. Louis,
December 1, 1831:

About this time [1823] the American Fur Company had turned their attention to the Missouri
trade, and, as might have been expected, soon put an end to all opposition. Backed, as it was, by
any amount of capital, and with skillful agents to conduct its affairs at every point, it succeeded



by the year 1827, in monopolizing the trade of the Indians on the Missouri, and I have but little
doubt will continue to do so for years to come, as it would be rather a hazardous business for
small adventurers to rise in opposition to it.5

In that wild country where the Government, at best, had an insufficient force of troops, and where the
agents of the company went heavily armed, it was distinctly recognized, and accepted as a fact, that no
possible competitor's men, or individual trader, dare intrude. To do it was to invite the severest
reprisals, not stopping short of outright murder. The American Fur Company overawed and dominated
everything; it defied the Government's representatives and acknowledged no authority superior to itself
and no law other than what its own interests demanded. The exploitation that ensued was one of the
most deliberate, cruel and appalling that has ever taken place in any country.

THE DEBAUCHING OF INDIANS

If there was any one serious crime at that time it was the supplying of the Indians with whisky. The
Government fully recognized the baneful effects of debauching the Indians, and enacted strict laws with
harsh penalties. Astor's company brazenly violated this law, as well as all other, laws conflicting with its
profit interests. It smuggled in prodigious quantities of rum. The trader's ancient trick of getting the
Indians drunk and then swindling them of their furs and land was carried on by Astor on an
unprecedented scale. To say that Astor knew nothing of what his agents were doing is a palliation not
worthy of consideration; he was a man who knew and attended to even the pettiest details of his varied
business. Moreover, the liquor was despatched by his orders direct by ship to New Orleans and from
thence up the Mississippi to St. Louis and to other frontier points. The horrible effects of this traffic and
the consequent spoliation were set forth by a number of Government officers.

Col. J. Snelling, commanding the garrison at Detroit, sent an indignant protest to James Barbour,
Secretary of War, under date of August 23, 1825. "He who has the most whisky, generally carries off the
most furs," wrote Col. Snelling, and then continued:

The neighborhood of the trading houses where whisky is sold, presents a disgusting scene of
drunkenness, debauchery and misery; it is the fruitful source of all our difficulties, and of nearly
all the murders committed in the Indian country. . . . For the accommodation of my family I have
taken a house three miles from town, and in passing to and from it, I have daily opportunities of
seeing the road strewed with the bodies of men, women and children, in the last stages of
brutal intoxication. It is true there are laws in this territory to restrain the sale of whisky, but
they are not regarded. . . 6

Col. Snelling added that during that year there had been delivered by contract to an agent of the North
American Fur Company, at Mackinac (he meant the American Fur Company which, as we have seen, had
one of its principal headquarters at that post and maintained a monopoly there), 3,300 gallons of whisky
and 2,500 gallons of high wines. This latter liquor was preferred by the agents, he pointed out, as it
could be " increased at pleasure." Col. Snelling went on: "I will venture to add that an inquiry into the
manner in which the Indian trade is conducted, especially by the North American Fur Company, is a
matter of no small importance to the tranquillity of the borders." 7



VIOLATION OF LAWS

A similar report .was made the next winter by Thomas L. McKenney, Superintendent of Indian Affairs, to
the Secretary of War. In a communication dated Feb. 14, 1826, McKenney wrote that "the forbidden
and destructive article, whisky, is considered so essential to a lucrative commerce, as not only to still
those feelings [of repugnance] but lead the traders to brave the most imminent hazards, and evade, by
various methods the threatened penalties of law." The superintendent proceeded to tell of the recent
seizure by General Tipton, Indian Agent at Fort Wayne, of an outfit in transit containing a considerable
supply of whisky, which was owned in large part, he says, by the American Fur Company. He then
continued: "The trader with the whisky, it must be admitted, is certain of getting the most furs. . . .
There are many honorable and highminded citizens in this trade, but expediency overcomes their
objections and reconciles them for the sake of the profits of the trade."8

In stating this fact, McKenney was unwittingly enunciating a profound truth, the force of which mankind
is only now beginning to realize, that the pursuit of profit will transform natures inherently capable of
much good into sordid, cruel beasts of prey, and accustom them to committing actions so despicable, so
inhuman, that they would be terrified were it not that the world is under the sway of the profit system
and not merely excuses and condones, but justifies and throws a glamour about, the unutterable
degradations and crimes which the profit system calls forth.

Living in a more advanced time, in an environment adjusted to bring out the best, instead of the worst,
Astor and his henchmen might have been men of supreme goodness and gentleness. As it was, they
lived at a period when it was considered the highest, most astute and successful form of trade to resort
to any means, however base, to secure profits. Let not too much ignominy be cast upon their
memories; they were but creatures of their time; and their time was not that " golden age," so foolishly
pictured, but a wild, tempestuous, contending struggle in which every man ,was at the throat of his
fellowman, and in a vortex which statesmen, college professors, editors, political economists, all praised
and sanctified as " progressive civilization."

Footnotes
5. Document No. 90, U. S. Senate, First Session, 22nd Congress, ii: 30.
6. Document No. 58, U. S. Senate Docs. First Session, 19th Congress: 7-8.
7. Ibid. That the debauching of the Indians was long continuing was fully evidenced by the numerous
communications sent in by Government representatives. The following is an extract from a letter written on
October 6, 1821, by the U. S, Indian Agent at Green Bay to the Superintendent of Indian Affairs (or Indian Trade) :
"Mr. Kinzie, son to the sub Indian Agent at Chicago, and agent for the American Fur Company, has been detected
in selling large quantities of whisky to the Indians at and near Milwaukee of Lake Michigan."— Senate Docs., First
Session, Seventeenth Congress, 1821-22, Vol. I, Doc. No. 60:54.
8. Doc. No. 58:10.

4) “Seeds of Change: Six Plants That Transformed Mankind” by Henry Hobhouse

tea (opium wars) (with reference to Wikipedia summary)

Title Given to Reprint (in full) of Letter

“Commissioner Lin: Letter to Queen Victoria, 1839” (Excerpt 27)
(“…what has become of that conscience which heaven has implanted in the breasts of all men?”)



(Pathway for Appropriate Use: Fair Use of Electronic Form of Public Domain Document)

Source Location: The Internet Modern History Sourcebook, at
http://www.fordham.edu/halsall/mod/modsbook.html [Specific web address for this Excerpt is
http://www.fordham.edu/halsall/mod/1839lin2.html ] [The Internet Modern History Sourcebook “…constitutes
a "classroom usable" sourcebook of copy-permitted material for Modern European history and Modern
Civilization courses. North American and Latin American documents are located within its structure”—
and is part of the Internet History Sourcebooks Project. “The Internet History Sourcebooks Project
[IHSP] is a world wide web project designed to provide easy access to primary sources and other
teaching materials in a non-commercial environment. It was developed and is edited by Paul Halsall
with the aid of numerous other contributors. The IHSP recognizes the contribution of Fordham
University, the Fordham University History Department, and the Fordham Center for Medieval Studies in
providing web space and server support for the project. “ (Notes from the website of the Internet
Modern History Sourcebook, at http://www.fordham.edu/halsall/mod/modsbook.html )

Source Reference: “Commissioner Lin: Letter to Queen Victoria, 1839” [Source Information from The
Internet Modern History Sourcebook-- From: Chinese Repository, Vol. 8 (February 1840), pp. 497-503;
reprinted in William H. McNeil and Mitsuko Iriye, eds., Modern Asia and Africa, Readings in World
History Vol. 9, (New York: Oxford University Press, 1971), pp. 111-118.] (The text has been modernized
by Prof. Arkenberg.)

“Commissioner Lin: Letter to Queen Victoria, 1839”
(“…what has become of that conscience which heaven has implanted in the breasts of all men?”)

Lin, high imperial commissioner, a president of the Board of War, viceroy of the two Keäng provinces,
&c., Tang, a president of the Board of War, viceroy of the two Kwang provinces, &c., and E., a vice-
president of the Board of War, lieut.-governor of Kwangtung, &c., hereby conjointly address this public
dispatch to the queen of England for the purpose of giving her clear and distinct information (on the
state of affairs) &c.

It is only our high and mighty emperor, who alike supports and cherishes those of the Inner Land, and
those from beyond the seas-who looks upon all mankind with equal benevolence---who, if a source of
profit exists anywhere, diffuses it over the whole world---who, if the tree of evil takes root anywhere,
plucks it up for the benefit of all nations;---who, in a word, hath implanted in his breast that heart (by
which beneficent nature herself) governs the heavens and the earth! You, the queen of your honorable
nation, sit upon a throne occupied through successive generations by predecessors, all of whom have
been styled respectful and obedient. Looking over the public documents accompanying the tribute sent
(by your predecessors) on various occasions, we find the following: "All the people of my country,
arriving at the Central Land for purposes of trade, have to feel grateful to the great emperor for the
most perfect justice, for the kindest treatment," and other words to that effect. Delighted did we feel
that the kings of your honorable nation so clearly understood the great principles of propriety, and were
so deeply grateful for the heavenly goodness (of our emperor):---therefore, it was that we of the
heavenly dynasty nourished and cherished your people from afar, and bestowed upon them redoubled
proofs of our urbanity and kindness. It is merely from these circumstances, that your country---deriving
immense advantage from its commercial intercourse with us, which has endured now two hundred
years---has become the rich and flourishing kingdom that it is said to be!



But, during the commercial intercourse which has existed so long, among the numerous foreign
merchants resorting hither, are wheat and tares, good and bad; and of these latter are some, who, by
means of introducing opium by stealth, have seduced our Chinese people, and caused every province of
the land to overflow with that poison. These then know merely to advantage themselves, they care not
about injuring others! This is a principle which heaven's Providence repugnates; and which mankind
conjointly look upon with abhorrence! Moreover, the great emperor hearing of it, actually quivered
with indignation, and especially dispatched me, the commissioner, to Canton, that in conjunction with
the viceroy and lieut.-governor of the province, means might be taken for its suppression!

Every native of the Inner Land who sells opium, as also all who smoke it, are alike adjudged to death.
Were we then to go back and take up the crimes of the foreigners, who, by selling it for many years have
induced dreadful calamity and robbed us of enormous wealth, and punish them with equal severity, our
laws could not but award to them absolute annihilation! But, considering that these said foreigners did
yet repent of their crime, and with a sincere heart beg for mercy; that they took 20,283 chests of opium
piled up in their store-ships, and through Elliot, the superintendent of the trade of your said country,
petitioned that they might be delivered up to us, when the same were all utterly destroyed, of which
we, the imperial commissioner and colleagues, made a duly prepared memorial to his majesty;---
considering these circumstances, we have happily received a fresh proof of the extraordinary goodness
of the great emperor, inasmuch as he who voluntarily comes forward, may yet be deemed a fit subject
for mercy, and his crimes be graciously remitted him. But as for him who again knowingly violates the
laws, difficult indeed will it be thus to go on repeatedly pardoning! He or they shall alike be doomed to
the penalties of the new statute. We presume that you, the sovereign of your honorable nation, on
pouring out your heart before the altar of eternal justice, cannot but command all foreigners with the
deepest respect to reverence our laws! If we only lay clearly before your eyes, what is profitable and
what is destructive, you will then know that the statutes of the heavenly dynasty cannot but be obeyed
with fear and trembling!

We find that your country is distant from us about sixty or seventy thousand miles, that your foreign
ships come hither striving the one with the other for our trade, and for the simple reason of their strong
desire to reap a profit. Now, out of the wealth of our Inner Land, if we take a part to bestow upon
foreigners from afar, it follows, that the immense wealth which the said foreigners amass, ought
properly speaking to be portion of our own native Chinese people. By what principle of reason then,
should these foreigners send in return a poisonous drug, which involves in destruction those very
natives of China? Without meaning to say that the foreigners harbor such destructive intentions in their
hearts, we yet positively assert that from their inordinate thirst after gain, they are perfectly careless
about the injuries they inflict upon us! And such being the case, we should like to ask what has become
of that conscience which heaven has implanted in the breasts of all men?

We have heard that in your own country opium is prohibited with the utmost strictness and severity:---
this is a strong proof that you know full well how hurtful it is to mankind. Since then you do not permit
it to injure your own country, you ought not to have the injurious drug transferred to another country,
and above all others, how much less to the Inner Land! Of the products which China exports to your
foreign countries, there is not one which is not beneficial to mankind in some shape or other. There are
those which serve for food, those which are useful, and those which are calculated for re-sale; but all
are beneficial. Has China (we should like to ask) ever yet sent forth a noxious article from its soil? Not
to speak of our tea and rhubarb, things which your foreign countries could not exist a single day
without, if we of the Central Land were to grudge you what is beneficial, and not to compassionate your
wants, then wherewithal could you foreigners manage to exist? And further, as regards your woolens,
camlets, and longells, were it not that you get supplied with our native raw silk, you could not get these



manufactured! If China were to grudge you those things which yield a profit, how could you foreigners
scheme after any profit at all? Our other articles of food, such as sugar, ginger, cinnamon, &c., and our
other articles for use, such as silk piece-goods, chinaware, &c., are all so many necessaries of life to you;
how can we reckon up their number! On the other hand, the things that come from your foreign
countries are only calculated to make presents of, or serve for mere amusement. It is quite the same to
us if we have them, or if we have them not. If then these are of no material consequence to us of the
Inner Land, what difficulty would there be in prohibiting and shutting our market against them? It is
only that our heavenly dynasty most freely permits you to take off her tea, silk, and other commodities,
and convey them for consumption everywhere, without the slightest stint or grudge, for no other
reason, but that where a profit exists, we wish that it be diffused abroad for the benefit of all the earth!
Your honorable nation takes away the products of our central land, and not only do you thereby obtain

food and support for yourselves, but moreover, by re-selling these products to other countries you reap
a threefold profit. Now if you would only not sell opium, this threefold profit would be secured to you:
how can you possibly consent to forgo it for a drug that is hurtful to men, and an unbridled craving after
gain that seems to know no bounds! Let us suppose that foreigners came from another country, and
brought opium into England, and seduced the people of your country to smoke it, would not you, the
sovereign of the said country, look upon such a procedure with anger, and in your just indignation
endeavor to get rid of it? Now we have always heard that your highness possesses a most kind and
benevolent heart, surely then you are incapable of doing or causing to be done unto another, that which
you should not wish another to do unto you! We have at the same time heard that your ships which
come to Canton do each and every of them carry a document granted by your highness' self, on which
are written these words "you shall not be permitted to carry contraband goods;" this shows that the
laws of your highness are in their origin both distinct and severe, and we can only suppose that because
the ships coming here have been very numerous, due attention has not been given to search and
examine; and for this reason it is that we now address you this public document, that you may clearly
know how stern and severe are the laws of the central dynasty, and most certainly you will cause that
they be not again rashly violated!

Moreover, we have heard that in London the metropolis where you dwell, as also in Scotland, Ireland,
and other such places, no opium whatever is produced. It is only in sundry parts of your colonial
kingdom of Hindostan, such as Bengal, Madras, Bombay, Patna, Malwa, Benares, Malacca, and other
places where the very hills are covered with the opium plant, where tanks are made for the preparing of
the drug; month by month, and year by year, the volume of the poison increases, its unclean stench
ascends upwards, until heaven itself grows angry, and the very gods thereat get indignant! You, the
queen of the said honorable nation, ought immediately to have the plant in those parts plucked up by
the very root! Cause the land there to be hoed up afresh, sow in its stead the five grains, and if any man
dare again to plant in these grounds a single poppy, visit his crime with the most severe punishment. By
a truly benevolent system of government such as this, will you indeed reap advantage, and do away with
a source of evil. Heaven must support you, and the gods will crown you with felicity! This will get for
yourself the blessing of long life, and from this will proceed the security and stability of your
descendants!

In reference to the foreign merchants who come to this our central land, the food that they eat, and the
dwellings that they abide in, proceed entirely from the goodness of our heavenly dynasty: the profits
which they reap, and the fortunes which they amass, have their origin only in that portion of benefit
which our heavenly dynasty kindly allots them: and as these pass but little of their time in your country,
and the greater part of their time in our's, it is a generally received maxim of old and of modern times,
that we should conjointly admonish, and clearly make known the punishment that awaits them.
Suppose the subject of another country were to come to England to trade, he would certainly be

required to comply with the laws of England, then how much more does this apply to us of the celestial



empire! Now it is a fixed statute of this empire, that any native Chinese who sells opium is punishable
with death, and even he who merely smokes it, must not less die. Pause and reflect for a moment: if
you foreigners did not bring the opium hither, where should our Chinese people get it to re-sell? It is you
foreigners who involve our simple natives in the pit of death, and are they alone to be permitted to
escape alive? If so much as one of those deprive one of our people of his life, he must forfeit his life in
requital for that which he has taken: how much more does this apply to him who by means of opium
destroys his fellow-men? Does the havoc which he commits stop with a single life? Therefore it is that
those foreigners who now import opium into the Central Land are condemned to be beheaded and
strangled by the new statute, and this explains what we said at the beginning about plucking up the tree
of evil, wherever it takes root, for the benefit of all nations.

We further find that during the second month of this present year, the superintendent of your
honorable country, Elliot, viewing the law in relation to the prohibiting of opium as excessively severe,
duly petitioned us, begging for "an extension of the term already limited, say five months for Hindostan
and the different parts of India, and ten for England, after which they would obey and act in conformity
with the new statute," and other words to the same effect. Now we, the high commissioner and
colleagues, upon making a duly prepared memorial to the great emperor, have to feel grateful for his
extraordinary goodness, for his redoubled compassion. Any one who within the next year and a half
may by mistake bring opium to this country, if he will but voluntarily come forward, and deliver up the
entire quantity, he shall be absolved from all punishment for his crime. If, however, the appointed term
shall have expired, and there are still persons who continue to bring it, then such shall be accounted as
knowingly violating the laws, and shall most assuredly be put to death! On no account shall we show
mercy or clemency! This then may be called truly the extreme of benevolence, and the very perfection
of justice!

Our celestial empire rules over ten thousand kingdoms! Most surely do we possess a measure of
godlike majesty which ye cannot fathom! Still we cannot bear to slay or exterminate without previous
warning, and it is for this reason that we now clearly make known to you the fixed laws of our land. If
the foreign merchants of your said honorable nation desire to continue their commercial intercourse,
they then must tremblingly obey our recorded statutes, they must cut off for ever the source from
which the opium flows, and on no account make an experiment of our laws in their own persons! Let
then your highness punish those of your subjects who may be criminal, do not endeavor to screen or
conceal them, and thus you will secure peace and quietness to your possessions, thus will you more
than ever display a proper sense of respect and obedience, and thus may we unitedly enjoy the common
blessings of peace and happiness. What greater joy! What more complete felicity than this!

Let your highness immediately, upon the receipt of this communication, inform us promptly of the state
of matters, and of the measure you are pursuing utterly to put a stop to the opium evil. Please let your
reply be speedy. Do not on any account make excuses or procrastinate. A most important
communication.

P. S. We annex an abstract of the new law, now about to be put in force.

"Any foreigner or foreigners bringing opium to the Central Land, with design to sell the same, the
principals shall most assuredly be decapitated, and the accessories strangled; and all property (found on
board the same ship) shall be confiscated. The space of a year and a half is granted, within the which, if
any one bringing opium by mistake, shall voluntarily step forward and deliver it up, he shall be absolved
from all consequences of his crime."



This said imperial edict was received on the 9th day of the 6th month of the 19th year of Taoukwang, at
which the period of grace begins, and runs on to the 9th day of the 12th month of the 20th year of
Taoukwang, when it is completed.

5) “Critical Path” by Buckminster Fuller

balance of trade
International banking
history of capitalism
strategic know-how

6) “People of Plenty: Economic Abundance and the American Character” by David Morris Potter

Cultural institution of advertising
with supplementary notes “International Communications: A Media Literacy Approach”
by Art Silverblatt (Author) and Nikolai Zlobin (Author)

Section 8 Exploration

1) “The Endurance: Shackleton’s Legendary Antarctica Expedition (1914-1915)” by Carolyn Alexander

the goal
pack ice and a fateful turn of events
the plan (and rations) (“Any strategy for survival… could not completely defer to reality.”)
from pack to boats, strain beginning to tell, and summary after landing
the “James Caird” plan, the routine, and DR
Georgia Island landing
Georgia plan, station whistle and tribute
from flyleaf (survival of the glass plate negatives of photographs taken during the voyage)

2) “The Fight for Everest: 1924” by Edward Felix Norton

Noel’s last sighting of Mallory and Irvine

3) “Ghosts of Everest: The Search for Mallory and Irvine” by Jochen Hemmleb et al. (1999)

the finding of Mallory
speculation about whether Mallory and Irvine reached the summit



4) “K-2: The Savage Mountain” by Charles S. Houston and Robert S. Bates (1953)

A fall, a tangle of lines, and a belay that holds

5) “Everest: The Hard Way” by Chris Bonington (1975)

“….more attracted to it, the more his fellows failed to solve it….”
“… working out the complex logistics….”
“If that proved possible, then I would allow for further up-type thinking.”

Section 9 Philosophy

1) “Gift from the Sea” by Anne Morrow Lindbergh

How difficult for us to achieve a balance

2) “Three Men in a Boat” Jerome K. Jerome

Throw the lumber overboard

Title Given to Excerpt

The Knight in the Forest (Excerpt 18)

(Pathway for Appropriate Use: Book is the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Three Men in a Boat (to say nothing of the dog)” by Jerome K. Jerome London J.W.
Arrowsmith 1889 (p. 160-163)

The Knight in the Forest

It was a glorious night. The moon had sunk, and left the quiet earth alone with the stars. It seemed as
if, in the silence and the hush, while we her children slept, they were talking with her, their sister—
conversing of mighty mysteries in voices too vast and deep for childish human ears to catch the sound.
They awe us, these strange stars, so cold, so clear. We are as children whose small feet have strayed

into some dim-lit temple of the god they have been taught to worship but know not; and, standing
where the echoing dome spans the long vista of the shadowy light, glance up, half hoping, half afraid to
see some awful vision hovering there.

And yet it seems so full of comfort and of strength, the night. In its great presence, our small sorrows
creep away, ashamed. The day has been so full of fret and care, and our hearts have been so full of evil



and of bitter thoughts, and the world has seemed so hard and wrong to us. Then Night, like some great
loving mother, gently lays her hand upon our fevered head, and turns our little tear-stained faces up to
hers, and smiles; and, though she does not speak, we know what she would say, and lay our hot flushed
cheek against her bosom, and the pain is gone.

Sometimes, our pain is very deep and real, and we stand before her very silent, because there is no
language for our pain, only a moan. Night's heart is full of pity for us: she cannot ease our aching; she
takes our hand in hers, and the little world grows very small and very far away beneath us, and, borne
on her dark wings, we pass for a moment into a mightier Presence than her own, and in the wondrous
light of that great Presence, all human life lies like a book before us, and we know that Pain and Sorrow
are but the angels of God.

Only those who have worn the crown of suffering can look upon that wondrous light; and they, when
they return, may not speak of it, or tell the mystery they know.

Once upon a time, through a strange country, there rode some goodly knights, and their path lay by a
deep wood, where tangled briars grew very thick and strong, and tore the flesh of them that lost their
way therein. And the leaves of the trees that grew in the wood were very dark and thick, so that no ray
of light came through the branches to lighten the gloom and sadness.

And, as they passed by that dark wood, one knight of those that rode, missing his comrades, wandered
far away, and returned to them no more; and they, sorely grieving, rode on without him, mourning him
as one dead.

Now, when they reached the fair castle towards which they had been journeying, they stayed there
many days, and made merry; and one night, as they sat in cheerful ease around the logs that burned in
the great hall, and drank a loving measure, there came the comrade they had lost, and greeted them.
His clothes were ragged, like a beggar's, and many sad wounds were on his sweet flesh, but upon his
face there shone a great radiance of deep joy.

And they questioned him, asking him what had befallen him: and he told them how in the dark wood he
had lost his way, and had wandered many days and nights, till, torn and bleeding, he had lain him down
to die.

Then, when he was nigh unto death, lo! through the savage gloom there came to him a stately maiden,
and took him by the hand and led him on through devious paths, unknown to any man, until upon the
darkness of the wood there dawned a light such as the light of day was but as a little lamp unto the sun;
and, in that wondrous light, our wayworn knight saw as in a dream a vision, and so glorious, so fair the
vision seemed, that of his bleeding wounds he thought no more, but stood as one entranced, whose joy
is deep as is the sea, whereof no man can tell the depth. And the vision faded, and the knight, kneeling
upon the ground, thanked the good saint who into that sad wood had strayed his steps, so he had seen
the vision that lay there hid.

And the name of the dark forest was Sorrow; but of the vision that the good knight saw therein we may
not speak nor tell.



Section 10 Native American

1) Speech (“Reply to Mr. Cram”) by Red Jacket (Seneca Tribe—Native American)

Title Given to Excerpt

“We will wait a little while and see what effect your preaching has upon them.” (Excerpt 15)

(Pathway for Appropriate Use: Book is the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Materpieces of Eloquence: Famous Orations by Great World Leaders from Early
Greece to the Present Time” by Mayo W. Hazeltine et al. (Editors) “Reply to Mr. Cram” Speech by Red
Jacket in Volume 7 (of 25 Volumes) New York P.F. Collier and Son 1905 (p. 3046-3050)

“We will wait a little while and see what effect your preaching has upon them.”

[Introductory Note: “In the summer of 1805 a young missionary named Mr. Cram was sent Into the
country of the Slx Nations by the Evangelical Missionary Society of Massachusetts to found a mission
among the Senecas. A council of their chiefs was convoked to hear his propositions. These were made
in a short speech to which the Indians listened with earnest attention. After a long consultation among
themselves Red Jacket rose and spoke as follows.” (from “Masterpieces of Eloquence…”, p. 3046]

FRIEND AND BROTHER,—It was the will of the Great Spirit that we should meet together this day. He
orders all things and has given us a fine day for our council. He has taken his garment from before the
sun and caused it to shine with brightness upon us. Our eyes are opened that we see clearly; our ears
are unstopped that we have been able to hear distinctly the words you have spoken. For all these favors
we thank the Great Spirit, and him only.

Brother, this council fire was kindled by you. It was at your request that we came together at this time.
We have listened with attention to what you have said. You requested us to speak our minds freely.
This gives us great joy; for we now consider that we stand upright before you and can speak what we
think. All have heard your voice and all speak to you now as one man. Our minds are agreed.

Brother, you say you want an answer to your talk before you leave this place. It is right you should have
one, as you are a great distance from home and we do not wish to detain you. But we will first look
back a little and tell you what our fathers have told us and what we have heard from the white people.

Brother, listen to what we say. There was a time when our forefathers owned this great island. Their
seats extended from the rising to the setting sun. The Great Spirit had made it for the use of Indians.
He had created the buffalo, the deer, and other animals for food. He had made the bear and the beaver.
Their skins served us for clothing. He had scattered them over the country and taught us how to take
them. He had caused the earth to produce corn for bread. All this he had done for his red children
because he loved them. If we had some disputes about our hunting ground they were generally settled



without the shedding of much blood. But an evil day came upon us. Your forefathers crossed the great
water and landed on this island. Their numbers were small. They found friends and not enemies. They
told us they had fled from their own country for fear of wicked men and had come here to enjoy their
religion. They asked for a small seat. We took pity on them; granted their request, and they sat down
amongst us. We gave them corn and meat; they gave us poison in return.

The white people, brother, had now found our country. Tidings were carried back and more came
amongst us. Yet we did not fear them. We took them to be friends. They called us brothers. We
believed them and gave them a larger seat. At length their numbers had greatly increased. They
wanted more land; they wanted our country. Our eyes were opened and our minds became uneasy.
Wars took place. Indians were hired to fight against Indians, and many of our people were destroyed.
They also brought strong liquor amongst us. It was strong and powerful and has slain thousands.

Brother, our seats were once large and yours were small. You have now become a great people, and we
have scarcely a place left to spread our blankets. You have got our country, but are not satisfied; you
want to force your religion upon us.

Brother, continue to listen. You say that you are sent to instruct us how to worship the Great Spirit
agreeably to his mind; and, if we do not take hold of the religion which you white people teach we shall
be unhappy hereafter. You say that you are right and we are lost. How do we know this to be true? We
understand that your religion is written in a book. If it was intended for us, as well as you, why has not
the Great Spirit given to us, and not only to us, but why did he not give to our forefathers the knowledge
of that book, with the means of understanding it rightly? We only know what you tell us about it. How
shall we know when to believe, being so often deceived by the white people?

Brother, you say there is but one way to worship and serve the Great Spirit. If there is but one religion,
why do you white people differ so much about it? Why not all agreed, as you can all read the book?

Brother, we do not understand these things. We are told that your religion was given to your
forefathers and has been handed down from father to son. We also have a religion, which was given to
our forefathers and has been handed down to us, their children. We worship in that way. It teaches us
to be thankful for all the favors we receive; to love each other and to be united. We never quarrel about
religion.

Brother, the Great Spirit has made us all, but he has made a great difference between his white and red
children. He has given us different complexions and different customs. To you he has given the arts. To
these he has not opened our eyes. We know these things to be true. Since he has made so great a
difference between us in other things, why may we not conclude that he has given us a different religion
according to our understanding? The Great Spirit does right. He knows what is best for his children; we
are satisfied.

Brother, we do not wish to destroy your religion or take it from you. We only want to enjoy our own.
Brother, you say you have not come to get our land or our money, but to enlighten our minds. I will

now tell you that I have been at your meetings and saw you collect money from the meeting. I cannot
tell what this money was intended for, but suppose that it was for your minister, and, if we should
conform to your way of thinking, perhaps you may want some from us.

Brother, we are told that you have been preaching to the white people in this place. These people are
our neighbors. We are acquainted with them. We will wait a little white and see what effect your



preaching has upon them. If we find it does them good, makes them honest, and less disposed to cheat
Indians, we will then consider again of what you have said.

Brother, you have now heard our answer to your talk, and this is all we have to say at present. As we
are going to part, we will come and take you by the hand, and hope the Great Spirit will protect you on
your journey, and return you safe to your friends.

2) Speech: “The Indians Night Promises to be Dark” by Seattle (with asterisk)

3) “Black Elk Speaks” by Black Elk

Prayer: “… it may be that some little root of the sacred tree still lives.”

4) From presentation at conference—N. Scott Momaday

a comprehension of the world that is peculiarly native
prayer from the “Night Chant”
on the word “appropriate”

5) “The Winged Serpent: American Indian Prose and Poetry” by Margot Astrov (Editor)

“(relating)…the myth of creation… to keep alive the primeval spirit of the sacred beginning.”

Section 11 Ecological Sustainability

1) Global Warming

Times Online article and “St. James Palace Memorandum”

2) Peak Oil

Rob Hopkins “Unleashing Abundance…” (Spring 2006)
Interview with Sadad el Hastani (published September, 2009)
Interview with Dr. Colin Campbell (published October, 2009)

Richard Heinberg “A View from Oil’s Peak” (August 2007)

Title Used for Reprint (in full) of Document

“The View from Oil’s Peak” (Excerpt 28)



(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source Reference: “The View from Oil’s Peak” by Richard Heinberg Museletter #184 August, 2007 (at
http://archive.richardheinberg.com/museletter/184 ; confirmed May 28, 2010) [Note from Richard
Heinberg’s website: “This issue is a joint publication with the journal Public Policy Research,
http://www.ippr.org.uk/publicationsandreports/?id=2385 “]

“The View from Oil’s Peak”

During the past decade a growing chorus of energy analysts has warned of the approach of “Peak Oil,”
the time when the global rate of extraction of petroleum will reach a maximum and begin its inevitable
decline.

I do not propose here to provide more than a bare-bones explanation of Peak Oil (detailed information
can be accessed by way of the footnotes). Suffice it to say that while there is some dispute among
experts as to when it will occur, there is none as to whether. The global peak is merely the cumulative
result of production peaks in individual oilfields and in whole oil-producing nations, and these mini-
peaks are occurring at an increasing rate.

The most famous and instructive national peak occurred in the US in 1970: at that time America
produced 9.5 million barrels of oil per day; the current figure is less than 5.2 Mb/d. While at one time
the US was the world’s foremost oil exporting nation, it is today the world’s foremost importer.

Chart 1: US production profile (view charts at Internet address for document source)

The US also serves as a laboratory for evaluating the prospects for delaying the global peak. After 1970,
exploration efforts succeeded in identifying two enormous new American oil provinces—the North
Slope of Alaska and the Gulf of Mexico. During this period, other kinds of liquid fuels (such as ethanol
and gas condensates) began to supplement crude. Also, improvements in oil recovery technology
helped to increase the proportion of the oil in existing fields able to be extracted, in some cases
doubling it. These are precisely the strategies (exploration, substitution, and technological
improvements) that the oil producers are relying on to delay the global production peak. In the US, each
of these strategies made a difference—but not enough to reverse, for more than a year or two now and
then, the overall 37-year trend of declining production. To assume that the results for the world as a
whole will be much different is at best unwise.

How near is the global peak? Today the majority of oil-producing nations are seeing reduced output: in
2006, BP’s Statistical Review of World Energy reported declines in 27 of the 51 producing nations listed.
In some instances, these declines will be temporary and are occurring because of lack of investment in
production technology or domestic political problems. But in most instances the decline results from
factors of geology: while older oil fields continue to yield crude, beyond a certain point it becomes
impossible to maintain maximum flow rates by any available means. And so as years go by there are
fewer nations in the category of oil exporters and more nations in the category of oil importers.
Meanwhile global rates of discovery of new oilfields have been declining since 1964.



Chart 2: discoveries trend (Source: ASPO) (view charts at Internet address for document source)

These two trends (a growing preponderance of past-peak producing nations, and a declining success
rate for exploration) by themselves suggest that the world peak may be near.

Clearly the timing of the global peak is crucial. If it were to happen soon, the consequences would be
devastating. Oil has become the world’s foremost energy resource. There is no ready substitute, and
decades will be required to wean societies from it. Peak Oil could therefore constitute the greatest
economic challenge since the dawn of the industrial revolution.
This is the essential message that a small but growing ad hoc band of analysts has been spreading for
the past decade. That message is gradually sinking in: the term “Peak Oil” appears in the press with
increasing frequency. For policy makers initially encountering it, four questions seem paramount:
How have the forecasts of the Peak Oil analysts held up so far?

In the light of Peak Oil, what will be the consequences of current energy policies?

Is the world developing new policies in response to the warnings in a way that will forestall dire
consequences?

If not, what should be done?

1. How are the forecasts holding up?

While it is possible to find examples of warnings about the end of oil dating from the 1920s and even
earlier, the scientific study of petroleum depletion begins with the work of geophysicist M. King
Hubbert, who in 1956 forecast that US production would peak within a few years of 1970 (in fact, that
was the exact peak year), and went on to predict that world production would peak close to the year
2000.

For many years, no other serious analyst made the effort to collect and analyze the data needed to
calculate when growth in the world’s oil flows might fall to zero. Shortly after Hubbert’s death in 1989,
however, a few other scientists began to come forward with their own forecasts.

Foremost among these were petroleum geologists Colin J. Campbell and Jean Laherrère, whose article
“The End of Cheap Oil,” published in Scientific American in March 1998, sparked the growing
contemporary Peak Oil discourse. In the succeeding decade, publications have proliferated, including
roughly two dozen books, hundreds of articles, over a score of websites, and several film
documentaries.1

Most of the global peaking dates forecast in the past few years have fallen within the decade from 2005
to 2015:

Kenneth Deffeyes 20052

Henry Groppe 20063

Ali Samsam Bakhtiari 20074

Richard Duncan 20075

Oil Depletion Analysis Centre 20076

Colin Campbell 20107



Rembrandt Coppelaar 20138

Jean Laherrere 20159

However, running counter to these forecasts, a prominent energy advising and analysis firm (Cambridge
Energy Research Associates, or CERA) has issued a report foreseeing no peak before 2030.10

Are events unfolding in such a way as to support the near-peak or the far-peak forecasts? If we define
oil narrowly, then Deffeyes’s forecast for a peak in 2005 may already be confirmed. According to the
Energy Information Administration (EIA), a division of the US Department of Energy, the monthly
average for daily world production rates for crude oil achieved 74.2 Mb/d in May 2005; that figure has
not been equaled since. The last month for which totals have been published is April 2007, which saw
average daily production of about 73.4 Mb/d.

Chart 3. Global crude oil production to April 2007. Source: EIA (view charts at Internet address for
document source)

This by itself is an extraordinarily suggestive piece of information: the past two years have seen
sustained high prices for oil, a situation that should provide a powerful incentive to increase production
wherever possible. However, evidence presented below suggests that, on the whole, ramping up
production may not be possible.

If oil is defined more loosely, the situation is similar, though the decline is less severe. Production rates
for “all liquids” (a category that includes natural gas liquids and condensates, synthetic oil from tar
sands, refinery gains, and biofuels) have been more or less static during the same period: according to
the EIA, the twelve-month monthly average for daily production of “all liquids” reached a peak in
February 2006 at 84.578 Mb/d; for April 2007, the equivalent figure was 84.474 Mb/d, indicating
essentially flat production rates for the past 14 months.

Chart 4. Global production of all liquid fuels to April 2007. Source: EIA, IEA (view charts at Internet
address for document source)

Chart 5. ASPO 2006 scenario(view charts at Internet address for document source)

Production problems or actual production declines are being reported in all of the nations that produce
3 Mb/d or more (production figures are the averages for 2006):

Russia (9,247,000 b/d): forecast for future production is worsening; exports are declining11

Saudi Arabia (9,152,000 b/d): production has been declining for over a year; the reasons for this are
disputed12

United States (5,136,000 b/d): production is in long-term decline
Iran (4,028,000 b/d): production is currently declining, apparently as a result of lack of investment in
production infrastructure
China (3,686,000 b/d): production in the nation’s largest oilfield is declining
Mexico (3,256,000 b/d): production in the nation’s largest oilfield is declining at a double-digit annual
percentage rate



North Sea (Great Britain, Norway, and Denmark, collectively producing 4,343,000 b/d): production is
declining rapidly; Britain is or will soon be a net oil importer.

Meanwhile, the most obvious confirmation of problems with the global oil supply is the fact that prices
have soared from $12 a barrel in 1998 to over $75 today.

The latest medium-term report of the International Energy Agency (IEA), issued July 9, projects that
world oil demand will rise by about 2.2 percent per year until 2012 while production will lag, leading to a
supply crunch. “Despite four years of high oil prices, this report sees increasing market tightness beyond
2010,” the IEA warned. “It is possible that the supply crunch could be deferred—but not by much.”13 In
an interview for the French daily Le Monde published June 25, IEA chief economist Fatih Birol put the
matter bluntly: “If Iraqi production does not rise exponentially by 2015, we have a very big problem,
even if Saudi Arabia fulfills all its promises. The numbers are very simple, there’s no need to be an
expert.”14

If declining production resulting from the depletion of older oilfields can be considered the main
“below-ground” factor leading to the peaking of global production, there are various “above-ground”
factors pushing in the same direction:

Many of the places where it is technically possible to increase production are politically unstable or
unfriendly to some importing nations; others are geographically remote—in polar regions or ultra-deep
water—presenting the oil industry with unprecedented technical challenges.

The bulk of the world’s exploration and production equipment is aging: the average age of floating
drilling rigs is 22 years; the equivalent figures for jackup rigs is 24, and for land rigs 25-30.15

There is currently a global shortage of drilling rigs, and the cost of renting them is skyrocketing. More
rigs are being built, but this takes time.

The industry has been shedding trained and experienced geologists and engineers for the past two
decades; most of those who remain are nearing retirement age. The resulting shortfall in skilled labor
could lead to an increase in delays and problems on new oil and gas projects.

Thus even if below-ground constraints to the current global supply of oil can potentially be temporarily
overcome with new production from countries like Iraq or from new oilfields in ultra-deep water, above-
ground factors like the ones cited here may conspire to keep that new production from appearing fast
enough or in sufficient quantity. New production, when it finally does come on-stream, must meet new
demand while offsetting accumulating and accelerating declines from existing fields—so delays make
the latter problem much harder to solve.

In sum, it will be impossible to say with certainty that global oil production has peaked until several
years after the fact. But taking all of the above factors into account, the notion that it may already have
reached its effective maximum cannot be dismissed, and therefore must be taken very seriously by
policy makers.

2. What might happen in the next decades absent policies to address Peak Oil?

The likely consequences of Peak Oil have been analyzed and discussed at some length in the report,
“Peaking of World Oil Production: Impacts, Mitigation, and Risk Management,” commissioned for the US
Department of Energy and published in 2005 (the Hirsch Report).16 That report forecast
“unprecedented” social, economic, and political impacts if efforts are not undertaken, at a “crash



program” scale, and beginning at least a decade in advance of the peak, to reduce demand for oil and
initiate the large-scale production of alternative fuels.

Clearly, the level of impact will depend partly on factors that can be influenced by policy. One factor
that may not be susceptible to policy influence is the rapidity of the post-peak rate of decline in global
oil production. The Hirsch Report simply assumed a two percent per year decline. In the first few years
after peak, the actual decline may be smaller (we have in fact seen a one percent per year decline in
crude oil production over the past two years). That rate of decline may increase to more than two
percent per year or more within five years as declines from existing fields accumulate and accelerate,
unless substantial new production sources can be found.

However, for some nations the situation may be much worse, since available oil export capacity will
almost certainly contract faster than total oil production. Every oil-exporting nation also consumes oil,
and domestic demand is typically satisfied before oil is exported. Domestic oil demand is growing in
most oil-producing nations; thus the net amount available for export is declining even in some countries
with steady overall production. For example, Russia’s exports fell over the past year even though its
total production of oil increased. Saudi Arabia provides another instance: according to the EIA, total
Saudi production declined 3.4 percent in the two-year period from January 2005 through December
2006, and domestic consumption increased 5.8 percent; as a result, Saudi exports declined 5.3 percent.
Obviously, nations that are major oil importers, such as the US, China, and many European nations, will
feel strongly the effects of sharp declines in the amount of oil available on the export market.

High prices and actual shortages will dramatically impact national economies in several important ways.
The global transport system is almost entirely dependent on oil—not just private passenger
automobiles, but trucks, ships, diesel locomotives, and the entire passenger and freight airline industry.
High fuel prices will thus impact entire economies as travel becomes more expensive and manufacturers
and retailers are forced to absorb higher transport costs.

Conventional industrial agriculture is also overwhelmingly dependent on fossil fuels. Artificial ammonia-
based nitrogenous fertilizers use natural gas as a raw material; modern farm machinery runs on
petroleum products; and oil provides the feedstock for making cheap pesticides. According to one
study, approximately ten calories of fossil fuel energy are needed to produce each calorie of food energy
in modern industrial agriculture.17 With the global proliferation of the industrial-chemical agriculture
system, the products of that system are now also traded globally, enabling regions to host human
populations larger than local resources alone could support. Those systems of global distribution and
trade also rely on oil. Within the US, the mean distance for food transport is now estimated at 1,546
miles.18 High fuel prices and fuel shortages will therefore translate to higher food prices and could even
cause food shortages.

A small but crucial portion of oil consumed globally goes into the making of plastics and chemicals. Some
of the more common petrochemical building blocks of our industrial world are ethylene, propylene, and
butadiene. Further processing of just these three chemicals produces products as common, diverse, and
important as disinfectants, solvents, antifreezes, coolants, lubricants, heat transfer fluids, and of course
plastics, which are used in everything from building construction materials to packaging, clothing, and
toys. Future oil supply problems will affect the entire chain of industrial products that incorporate
petrochemicals.

Economic impacts to transport, trade, manufacturing, and agriculture will in turn lead to internal social
tensions within importing countries. In exporting countries the increasing value of remaining oil reserves
will exacerbate rivalries between political factions vying to control this source of wealth. Also, increased



competition between consuming nations for control of export flows, and between importing nations
and exporters over contracts and pipelines, may lead to international conflict.

None of these impacts is likely to be transitory. The crisis of Peak Oil will not be solved in days, weeks, or
even years. Decades will be required to re-engineer modern economies to function with a perpetually
declining supply of oil.

3. How is the world responding?

In 1998, policy makers had virtually no awareness of Peak Oil as an issue. Now there are Peak Oil groups
within the US Congress and the British Parliament, and individual members of government in many
other countries are keenly aware of the situation. Government reports have been issued in several
nations.19 Sweden has made a national commitment to drastically reduce its petroleum dependence by
2020.20 Cities such as Portland, Oregon, and Oakland, California have undertaken assessments of
petroleum supply vulnerabilities and begun efforts to reduce their exposure.21 A few Non-
Governmental Organizations (NGOs) have been formed for the purpose of alerting government at all
levels to the problem and helping develop sensible policy responses—notably, the Association for the
Study of Peak Oil and Gas (ASPO), and Post Carbon Institute.22 On a smaller scale, grass-roots efforts in
several countries (especially the US, Canada, Australia, and Great Britain) have resulted in the creation
of “Relocalization Networks” and “Transition Towns” wherein ordinary citizens participate in the
development of local strategies to deal with the likely consequences of Peak Oil.23

Unfortunately, this response is woefully insufficient given the scale of the challenge. There are two
reasons for the slow and meager response: first, Governments are understandably loath to undertake
proactive steps to reduce petroleum dependency if doing so would result in short-term economic
sacrifice; and second, as noted earlier, in recent years some major oil companies and governmental
agencies have issued assurances that the global oil production peak is decades away.24

Now that those assurances are wearing thin and the IEA has begun issuing warnings about the adequacy
of future supplies, what are the prospects for substantial change in policy among the major Western
governments? The four-year period extending from 2005 to 2009 has already seen—or will soon see—
changes in leadership in several key nations. Might this be an opportunity for a new energy paradigm to
take root on both sides of the Atlantic?

The US will undergo a change of government next year, with a Democratic Party president and
congressional majority likely to be in office by the end of January 2009. There are indications that this
new leadership will pass laws to require improved auto fuel efficiency. However, absent a perceived
crisis, it is likely that the scale of the effort will be modest: American automakers have opposed
efficiency legislation for years, and autoworker unions (which heavily influence Democratic Party
policies) have supported the automakers’ opposition. The Democrats will probably support the faster
development of renewable energy, primarily by further enhancing subsidies to the production of corn-
based ethanol.

In the UK, at his first Prime Minister’s Questions, Gordon Brown (who assumed office in June 2007) said
that Russia’s cutoff of gas supplies to Ukraine last year “should make it clear to everyone that we cannot
rely on an energy policy that makes us wholly dependent on one or two countries or one or two regions
around the world.”25 As a response to declining North Sea oil and gas production and increasing
European dependence on energy supplies from Russia, Brown is committed to the expansion of nuclear
power.



In Germany, Angela Merkel (elected November 2005) has pledged to phase out nuclear power and
increase renewable energy sources to provide roughly half the nation’s electricity by 2030. Biofuels
were exempted from taxes in 2002. German energy policy is largely being crafted in response to the
problem of Climate Change.26

In France, Nicolas Sarkozy (elected May 2007) proposes to continue France’s robust reliance on nuclear
power for electricity. At the same time, he favors the development of public transportation, the
promotion of ride sharing and bicycle use, and the exemption of biofuels and electric vehicles from all
taxation.27

Clearly, efforts to develop renewable sources of electricity are necessary to deal with Climate Change;
however, unless these are undertaken in concert with an electrification of transport and agriculture,
they will do little to address the Peak Oil crisis, since very little of the transport sector currently relies on
electricity that could be supplied from solar, wind, or new nuclear plants. Biofuels are the subject of
increasing controversy having to do with ecological problems, the displacement of food production, and
low energy efficiency; even in the best instance, they are unlikely to offset more than a small percentage
of current oil consumption.

Thus, policies currently being contemplated by these nations, even with new leadership in place, are
likely to be woefully inadequate to avert “unprecedented” impacts from declining global oil production.

4. What would be a sufficient response?

One way to avert or ameliorate the impacts of Peak Oil would be to implement a global agreement to
proactively, cooperatively reduce the use of oil (effectively, a reduction in demand) ahead of actual
production declines. Setting a bold but realistic mandatory target for demand restraint would reduce
price volatility, aid with preparation and planning, and reduce international competition for remaining
supplies. A proposal along these lines was put forward by physicist Albert Bartlett in 1986, and a similar
one by petroleum geologist Colin Campbell in 1998; Campbell’s proposal was the subject of a book by
the present author (The Oil Depletion Protocol: A Plan to Avert Oil Wars, Terrorism and Economic
Collapse).28

The Oil Depletion Protocol would set a target of about 2.5 percent reduction per year in oil
consumption, but would not specify how nations might achieve this goal. The range of basic policy tools
available to substantially reduce demand for oil is relatively limited, consisting essentially of either taxes
or quotas. One proposal gaining interest in Britain is that of Tradable Energy Quotas (TEQs), which
would be issued on an equal per-capita basis to adults, with the overall quota base declining annually.
Individuals would surrender quota units at the point of fuel purchase. As they assessed their energy
needs and financial means, citizens could choose whether to use their quotas or conserve fuel and sell
quota units at the current market rate. People who insisted on using more than their year’s personal
allotment of fuel would thus be forced to pay more for the extra amount.29

In order to enlist public support for such efforts, governments would need to devote significant
resources to public education campaigns.

In addition, planning and substantial public investment would be needed in three critical areas:
transportation, agriculture, and chemicals industries.



Transportation: Nations and localities will need to prioritize efforts, determining which policies will save
the most oil, and which will be the cheapest and quickest to implement. Four primary strategic areas
include:

Design to reduce the need for transportation (this category includes strategies to localize production
and distribution of goods including food, as well as to design or redesign urban areas for density and
diversity)

Promote alternatives to the private automobile and to air- and truck-based freight transport (this
category includes strategies to broaden public transport options, create incentives for use of public
transportation, and create disincentives for auto use; within this category, priority should be given to
electrified transport options first, as these are most efficient, then to alternative-fueled transport
options, and finally to petroleum-fueled transport options)

Promote electric cars and trucks (since electric motors are far more efficient than internal combustion
engines, this strategy will likely be preferable to the next)

Promote alternative fuels for vehicles (with priority given to fuels with lowest environmental impacts
and the highest energy quality characteristics)

Agriculture: Here there are two primary categories of strategies:

Maximize local production of food in order to reduce the vulnerability implied by a fossil-fuel based food
delivery system

Promote forms of agriculture that rely on fewer fossil-fuel inputs

While efforts along these lines require support at the national level, some local polices could be
extremely helpful, including the promotion of farmers’ markets and community-supported agriculture;
promotion of gardening, including community gardens, rooftop gardens, and school gardens; and the
favoring of local and organic production over conventional food for school food programs and other
purposes that are under the control or influence of government.

Plastics and Chemicals: Again there are two main strategic options:

Identify alternative materials made from renewable sources to replace petrochemical-based materials
Devise ways to reduce the amount of materials required and consumed

Several large companies are already researching how to replace petrochemicalbased materials with
renewable alternatives. This strategy is not without problems, however. To replace the entire stream of
plastics and other oil-based materials in the world economy with crop-based materials would further
strain agricultural systems already stressed by the increasing mandate to produce biofuels in addition to
food. Moreover, many chemical processes that incorporate renewable feedstocks are energy-intensive,
which means that the expansion of those processes would entail increased energy consumption.

(Concluding Comments)

Oil depletion presents a unique set of vulnerabilities and risks. If policy makers fail to understand this,
the resulting policies may leave nations mired both in internal economic turmoil and external conflict
caused by fuel shortages, to the point that the pursuit of international climate policies becomes much



more difficult than is already the case. Thus while policy makers may assume that, in addressing the
dilemma of global Climate Change, they are also doing what is needed to deal with the problem of
dependence on depleting petroleum, this could be a dangerously misleading assumption.

On the other hand, if nations were to try to mitigate the economic impacts of oil depletion by producing
large amounts of synthetic petroleum from coal and other low-grade hydrocarbons, the climatic effects
could be catastrophic.

Fossil fuels have delivered enormous economic benefits to modern societies, but we are now becoming
aware of the burgeoning costs of our dependence on these fuels. The human community’s central task
for the coming decades must be the undoing of its dependence on oil, coal, and natural gas in order to
deal with the twin crises of resource depletion and climate chaos. It is surely fair to say that fossil fuel
dependency constitutes a systemic problem of a kind and scale that no society has ever had to address
before. If we are to deal with this challenge successfully, we must engage in systemic thinking that leads
to sustained, bold action.
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THE WAY FORWARD
Toward New Economies of Sustainability, Equity, Sufficiency and Peace

(“Less and Local”)

THE PLANET’S ECOLOGICAL systems are on the verge of catastrophic change for which few societies are
prepared. So far, responses by governments to this emergency are inadequate, or counterproductive.



We call it the “Triple Crisis,” the convergence of three advancing conditions:

1) Planet-wide climate chaos and global warming;
2) The end of the era of cheap energy (“peak oil”);
3) The depletion of many of the world’s key resources: water, timber, fish, fertile soil, coral reefs;
and the expected extinction of 50% of the world’s species.

All are rooted in the same systemic problem—massive overuse of fossil fuels and the Earth’s resources—
all driven by an economic ideology of hyper growth and consumption that’s beyond the limits of the
planet to sustain.

Every crisis also brings great opportunity. The seriousness of the situation offers new incentives to make
profound shifts toward more viable economic and social choices. But we are already at the 11th hour.
We must start today building new economic paradigms, systems and practices that live within ecological
limits while serving the needs of all peoples. The solutions to each of these problems are the solutions
to all.

KEY QUESTIONS SEPTEMBER 14-16, IN WASHINGTON D.C. SIXTY SPEAKERS WILL EXPLORE THE MAJOR
ISSUES:

HOW DID WE GET INTO THIS AND HOW DO WE GET OUT?—How can we protect a natural world that
sustains us, and still maintain a decent life for all people? Is the emphasis on corporate-driven growth
any longer desirable or possible on a planet with diminishing cheap fuel and resources? Can economic
globalization continue when pollution, and energy costs for global shipping of resources, oil, and
commodities are sharply rising? If globalization ravages the earth, can it be reformed? Or, are localized
economies more sensible now? (Many communities are starting to shift.) Can nations come together
for a Grand Bargain that might save the day?

FALSE SOLUTIONS?—Some governments, like the U.S., say the answers lie with new technologies—“
clean coal” or “safe nuclear” or mass conversion to biofuels. But won’t those technologies cause more
problems than they solve? Is there such a thing as “clean nuclear” or “clean coal?” (See photo.) As for
biofuels, for them to have a meaningful impact would mean converting half of the planet’s food growing
lands to fuel growing, destroying the livelihoods of millions of small farmers around the world. Not to
mention massive forest destruction, to plant all the biofuels. Are these solutions? Or just desperate
holding actions for an unsustainable, bloated system? What about other renewables: solar, wind,
wave, hydro? Are some better than others? Can they really be expected to sustain the industrial
system at its present scale? Do we want that? If consumption addiction is a problem, is “green
consumerism” an answer? Do we solve the crisis by buying the latest Prius, or buying “eco-friendly”
fashions? Or, are we continuing old habits that deplete the planet’s scarce materials?

POWER DOWN?—Will the best answer finally be to “power down”? Less consumption of energy; less
consumption of materials;more conservation; greater efficiency; more localization. Respect nature’s
limits, and break with the idea that personal and corporate wealth accumulation are the means to
happiness. But as we power down, what of people in the world who don’t have enough? What are the
steps to equity in a resource-scarce world? What economic values can sustain the earth, and still
begin to approach economic equality among nations and within nations?



HOW SHOULD WE LIVE NOW?—These are a few of the kinds of questions that our Teach-In is designed
to explore. 60 powerful speakers from 16 countries, over three days, and 25 interactive workshops.

Join us in Washington D.C., at GW Lisner Auditorium, George Washington University, September 14-
16. (For full program information see www.ifg.org)
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“Gandhi’s Swadeshi: The Economics of Permanence”

Mahatma Gandhi was a champion of 'swadeshi', or home economy. People outside India know of
Gandhi's campaigns to end British colonialism, but this was only a small part of his struggle. The greater
part of Gandhi's work was to renew India's vitality and regenerate its culture. Gandhi was not interested
simply in exchanging rule by white sahibs for rule by brown sahibs; he wanted the government to
surrender much of its power to local villages.

For Gandhi, the spirit and the soul of India rested in the village communities. He said, "The true India is
to be found not in its few cities, but in its seven hundred thousand villages. If the villages perish, India
will perish too." Swadeshi is a program for long-term survival.

Principals of Swadeshi

Gandhi's vision of a free India was not a nation-state but a confederation of self-governing, self-reliant,
self-employed people living in village communities, deriving their right livelihood from the products of
their homesteads. Maximum economic and political power - including the power to decide what could
be imported into or exported from the village - would remain in the hands of the village assemblies.



In India, people have lived for thousands of years in a relative harmony with their surroundings: living in
their homesteads, weaving homespun clothes, eating homegrown food, using homemade goods; caring
for their animals, forests, and lands; celebrating the fertility of the soil with feasts; performing the
stories of great epics, and building temples. Every region of India has developed its own distinctive
culture, to which travelling storytellers, wandering 'saddhus', and constantly flowing streams of pilgrims
have traditionally made their contribution.

According to the principle of swadeshi, whatever is made or produced in the village must be used first
and foremost by the members of the village. Trading among villages and between villages and towns
should be minimal, like icing on the cake. Goods and services that cannot be generated within the
community can be bought from elsewhere.

Swadeshi avoids economic dependence on external market forces that could make the village
community vulnerable. It also avoids unnecessary, unhealthy, wasteful, and therefore environmentally
destructive transportation. The village must build a strong economic base to satisfy most of its needs,
and all members of the village community should give priority to local goods and services.

Every village community of free India should have its own carpenters, shoemakers, potters, builders,
mechanics, farmers, engineers, weavers, teachers, bankers, merchants, traders, musicians, artists, and
priests. In other words, each village should be a microcosm of India - a web of loosely inter-connected
communities. Gandhi considered these villages so important that he thought they should be given the
status of "village republics".

The village community should embody the spirit of the home - an extension of the family rather than a
collection of competing individuals. Gandhi's dream was not of personal self-sufficiency, not even family
self-sufficiency, but the self-sufficiency of the village community.

The British believed in centralized, industrialized, and mechanized modes of production. Gandhi turned
this principle on its head and envisioned a decentralized, homegrown, hand-crafted mode of production.
In his words, "Not mass production, but production by the masses."

By adopting the principle of production by the masses, village communities would be able to restore
dignity to the work done by human hands. There is an intrinsic value in anything we do with our hands,
and in handing over work to machines we lose not only the material benefits but also the spiritual
benefits, for work by hand brings with it a meditative mind and self-fulfillment. Gandhi wrote, "Its a
tragedy of the first magnitude that millions of people have ceased to use their hands as hands. Nature
has bestowed upon us this great gift which is our hands. If the craze for machinery methods continues,
it is highly likely that a time will come when we shall be so incapacitated and weak that we shall begin to
curse ourselves for having forgotten the use of the living machines given to us by God. Millions cannot
keep fit by games and athletics and why should they exchange the useful productive hardy occupations
for the useless, unproductive and expensive sports and games." Mass production is only concerned with
the product, whereas production by the masses is concerned with the product, the producers, and the
process.

The driving force behind mass production is a cult of the individual. What motive can there be for the
expansion of the economy on a global scale, other than the desire for personal and corporate profit?

In contrast, a locally based economy enhances community spirit, community relationships, and
community well-being. Such an economy encourages mutual aid. Members of the village take care of



themselves, their families, their neighbours, their animals, lands, forestry, and all the natural resources
for the benefit of present and future generations.

Mass production leads people to leave their villages, their land, their crafts, and their homesteads and
go to work in the factories. Instead of dignified human beings and members of a self-respecting village
community, people become cogs in the machine, standing at the conveyor belt, living in shanty towns,
and depending of the mercy of the bosses. Then fewer and fewer people are needed to work, because
the industrialists want greater productivity. The masters of the money economy want more and more
efficient machines working faster and faster, and the result would be that men and women would be
thrown on the scrap heap of unemployment. Such a society generates rootless and jobless millions
living as dependants of the state or begging in the streets. In swadeshi, the machine would be
subordinated to the worker; it would not be allowed to become the master, dictating the pace of human
activity. Similarly, market forces would serve the community rather than forcing people to fit the
market.

Gandhi knew that with the globalization of the economy, every nation would wish to export more and
import less to keep the balance of payments in its favour. There would be perpetual economic crisis,
perpetual unemployment, and perpetually discontented, disgruntled human beings.

In communities practising swadeshi, economics would have a place but would not dominate society.
Beyond a certain limit, economic growth becomes detrimental to human well-being. The modern
worldview is that the more material goods you have, the better your life will be. But Gandhi said, "A
certain degree of physical comfort is necessary but above a certain level it becomes a hindrance instead
of a help; therefore the ideal of creating an unlimited number of wants and satisfying them, seems to be
a delusion and a trap. The satisfaction of one's physical needs must come at a certain point to a dead
stop before it degenerates into physical decadence. Europeans will have to remodel their outlook if
they are not to perish under the weight of the comforts to which they are becoming slaves."

In order to protect their economic interests, countries go to war - military war as well as economic war.
Gandhi said, "People have to live in villages communities and simple homes rather than desire to live in
palaces." Millions of people will never be able to live at peace with each other if they are constantly
fighting for a higher living standard.

We cannot have real peace in the world if we look at each other's countries as sources for raw materials
or as markets for finished industrial goods. The seeds of war are sown with economic greed. If we
analyze the causes of war throughout history, we find that the pursuit of economic expansion
consistently leads to military adventures. "There is enough for everybody's need, but not enough for
anybody's greed," said Gandhi. Swadeshi is thus a prerequisite for peace.

The economists and industrialists of our time fail to see when enough is enough. Even when countries
reach a very high material standard of living, they are still caught up with the idea of economic growth.
Those who do not know when enough is enough will never have enough, but those who know when
enough is enough already have enough.

Swadeshi is the way to comprehensive peace: peace with oneself, peace between peoples, and peace
with nature. The global economy drives people toward high performance, high achievement, and high
ambition for materialistic success. This results in stress, loss of meaning, loss of inner peace, loss of
space for personal and family relationships, and loss of spiritual life. Gandhi realized that in the past, life
in India was not only prosperous but also conducive to philosophical and spiritual development.
Swadeshi for Gandhi was the spiritual imperative.



The rise of English colonialism

Historically, the Indian local economy was dependent upon the most productive and sustainable
agriculture and horticulture and on pottery, furniture making, metal work, jewelry, leather work, and
many other economic activities. But its basis had traditionally been in textiles. Each village had its
spinners, carders, dyers, and weavers who were the heart of the village economy. However, when India
was flooded with machine-made, inexpensive, mass-produced textiles from Lancashire, the local textile
artists were rapidly put out of business, and the village economy suffered terribly. Gandhi thought it
essential that the industry be restored, and started a campaign to stem the influx of British cloth. Due
to his efforts, hundreds of thousands of untouchables and caste Hindus joined together to discard the
mill-made clothes imported from England or from city factories and learned to spin their own yarn and
weave their own cloth. The spinning wheel became the symbol of economic freedom, political
independence, and cohesive and classless communities. The weaving and wearing of homespun cloth
became marks of distinction for all social groups.

Also responsible for the destruction of India's home economy in the eighteenth century was the
introduction of British education under colonial rule. Lord Macaulay, introducing the Indian Education
Act in the British Parliament, said, "A single shelf of a good European library was worth the whole native
literature of India ... Neither as a language of the law, nor as a language of religion has the Sanskrit any
particular claim to our engagement ... We must do our best to form a class of persons, Indian in blood
and colour but English in taste, in opinions, in morals and in intellect."

This aim was pursued with the entire might of the British Raj. Traditional schools were replaced by
colonial schools and universities. Wealthy Indians were sent to public schools such as Eton and Harrow
and universities such as Oxford and Cambridge. Educated Indians increasingly learned English poetry,
English law, and English customs to the neglect of their own culture. Reading Shakespeare and the
'London Times' became much more fashionable than reading Indian classics such as the 'Ramayana', the
'Mahabarata', the 'Vedas', and the 'Upanishads'. Educated Indians saw their own culture as backward,
uncivilized, and old-fashioned. They wanted to become rulers of India, but they wanted to rule like the
British.

If there was any one person who represented this type of Western-educated Indian it was Jawaharlal
Nehru, who became the first prime minister after independence. Nehru sought to promote the
industrialization of India not via the capitalist route but by centralized planning. His inspiration came
from the intellectuals of the London School of Economics and the Fabian Society - the labour Party's
think tank.

Gandhi, on the other hand, believed that India's essential contribution to the world was simply het
India-ness. He felt that Indians should recognize their own genius and not try to copy Western culture,
which was simply a tool of colonization. Economics and politics should not simply be concerned with
material things but should be the means to the fulfilment of cultural, spiritual, and religious ends. In
fact, economics should not be separated from the deep spiritual foundations of life. This can be best
achieved, according to Gandhi, when every individual is an integral part of the community; when the
production of goods is on a small scale; when the economy is local; and when homemade handicrafts
are given preference. These conditions are conducive to a holistic, spiritual, ecological, and
communitarian pattern of society.

In Gandhi's view, spiritual values should not be separated from politics, economics, agriculture,
education, and all the other activities of daily life. In this integral design, there is no conflict between
spiritual and material. It is no good for some people to close themselves in a monastic order practising



religion and for other people to say that a spiritual life is only for saints and celibates. Such a separation
of religion from society will breed corruption, greed, competition, power mania, and the exploitation of
the weak and poor. Politics and economics without idealism will be a kind of prostitution, like sex
without love.

Someone asked Gandhi, "What do you think of Western civilization?" He simply replied, "It would be a
good idea." For Gandhi a machine civilization was no civilization. A society in which workers had to
labour at a conveyor belt, in which animals were treated cruelly in factory farms, and in which economic
activity necessarily lead to ecological devastation could not be conceived of as a civilization. Its citizens
could only end up as neurotics, the natural world would inevitably be transformed into a desert, and its
cities into concrete jungles. In other words, global industrial society, as opposed to society made up of
largely autonomous communities committed to the principle of swadeshi, is unsustainable. Swadeshi
for Gandhi was a sacred principle - as sacred for him as the principle of truth and nonviolence. Every
morning and evening, Gandhi repeated his commitment to swadeshi in his prayers.

Unfortunately, within six months of independence, Gandhi was assassinated, and Nehru gained a free
hand in shaping the economy of India. Nehru found Gandhian thinking too idealistic, too philosophical,
too slow, and too spiritual. He gathered around him Western-educated bureaucrats, and the enterprise
to which they were jointly committed made them the unwitting agents of economic colonization. They
pressed ahead with the construction of large dams and big factories, which for them were the temples
and cathedrals of the new India. The spirit of dedication, idealism, and self-sacrifice that had been
paramount under the leadership of Gandhi was quickly replaced by a lust for power, privilege, comfort,
and money. Nehru and his colleagues followed the opposite path to that of swadeshi, and since that
time, the history of India has been the history of corruption and political intrigue at the highest level.
The political colonization of India might have ended officially with independence in 1947, but her
economic colonization continued unabated and at an even greater pace. She has been turned into a
playground for global economic forces.

Colonialism without the colonialists

Now, India continues to be ruled in the English way, but without English rulers. This is the tragedy of
India, and there is no end in sight. The industrialists, the intellectuals, and the entrepreneurs in
collusion with the government still see the salvation of India in her subordination to the policies of the
World Bank and GATT. They see India as part of the global economy working hand in glove with the
multinational corporations.

However, discontent among the Indian people is growing rapidly. The failures of the Congress Party
under Nehru, his daughter, Indira Gandhi, and her son, Rajiv Gandhi, are fully evident to all. As
Mahatma Gandhi predicted, the body politic is seething with corruption. The poor are poorer than ever,
and the growing middle classes are turning away from the Congress Party. The farmers are agitating
against the patenting of their seeds by multinational companies. The global economy of GATT is built on
sand. Even though it may appear that its grip is firm, it has no grassroots support, and as its true
implications become apparent, the people of India, among whom the teachings of Gandhi are still very
much alive, will react against it and will return to swadeshi for the reenchantment of their local culture,
their community, and their lives. In fact, the lessons of swadeshi may bring hope for an economics of
permanence even among Westerns, once the fraudulent promise of economic growth and industrialism
is exposed.

[Note: This is a chapter of: The Case Against the Global Economy - and for a turn toward the local;
edited by Jerry Mander and Edward Goldsmith.]
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“OPINION: (Excerpts from) Letter to the New Education Secretary
by Worldwatch Institute on December 19, 2008

Worldwatch is pleased to publish this open letter from prominent education and environment leaders
urging the newly nominated U.S. education secretary, Arne Duncan, to consider the importance of
education in carrying out President-elect Barack Obama's environmental agenda.

Dear Mr. Duncan:

Congratulations on your nomination. As you jump into the daunting challenge of bolstering our sagging
education system, you have a powerful opportunity presented by the need to create a carbon-free
economy.

President-elect Obama has astutely perceived the linkages between climate change, economic stimulus,
energy security, and job training by declaring that the transition to a green economy is his "top priority."
The missing link in this system is the critical role that education can play in quickly making the green
economy a reality….

Transforming our nation's economic, energy, and environmental systems to move toward a green
economy will require a level of expertise, innovation, and cooperative effort unseen since the 1940s to
meet the challenges involved.

Creating millions of new green jobs through targeted investment and spending is one thing; filling those
jobs with qualified candidates is quite another thing. This transition will require a massive job training
(and retraining) effort on the part of business, government, and education if it is to scale up quickly.

But green manufacturing workforce development programs are just one piece of what is needed; the
green economy will not be driven by manufacturing workers alone. Architects, engineers, planners,
scientists, business managers, financial experts, lawyers, entrepreneurs, political leaders, resource
managers, and many others, as well as workers - not to mention environmentally literate consumers -
will all be needed to drive the green economy.



American workers, managers, and professionals at all levels and in all sectors must understand the
foundations of a green economy as represented in leading environmental and sustainability education
programs. These foundations call for redesigning the human economy to emulate nature: operating on
renewable energy, creating a circular production economy in which the concept of ‘"waste" is
eliminated because all waste products are raw materials or nutrients for the industrial economy, and
managing human activities in a way that uses natural resources only at the rate that they can self-
regenerate (the ideas embodied in sustainable forestry, fishing, and agriculture).

To produce such a literate workforce and citizenry, America will need to make major new investments in
our educational systems to implement the green economy….” (end of excerpt from Worldwatch
Institute letter)….

Section 12 Education

1) “The Lives of Children: The Story of the First Street School” by George Dennison
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“…the opportunity opened for me to begin my life-work.”

In May, 1881, near the close of my first year in teaching the night-school, in a way that I had not dared
expect, the opportunity opened for me to begin my life-work. One night in the chapel, after the usual
chapel exercises were over, General Armstrong referred to the fact that he had received a letter from
some gentlemen in Alabama asking him to recommend some one to take charge of what was to be a
normal school for the coloured people in the little town of Tuskegee in that state. These gentlemen
seemed to take it for granted that no coloured man suitable for the position could be secured, and they
were expecting the General to recommend a white man for the place. The next day General Armstrong



sent for me to come to his office, and, much to my surprise, asked me if I thought I could fill the position
in Alabama. I told him that I would be willing to try. Accordingly, he wrote to the people who had
applied to him for the information, that he did not know of any white man to suggest, but if they would
be willing to take a coloured man, he had one whom he could recommend. In this letter he gave them
my name.

Several days passed before anything more was heard about the matter. Some time afterward, one
Sunday evening during the chapel exercises, a messenger came in and handed the general a telegram.
At the end of the exercises he read the telegram to the school. In substance, these were its words:
"Booker T. Washington will suit us. Send him at once."

There was a great deal of joy expressed among the students and teachers, and I received very hearty
congratulations….

….Before going to Tuskegee I had expected to find there a building and all the necessary apparatus ready
for me to begin teaching. To my disappointment, I found nothing of the kind. I did find, though, that
which no costly building and apparatus can supply, hundreds of hungry, earnest souls who wanted to
secure knowledge….

….My first task was to find a place in which to open the school. After looking the town over with some
care, the most suitable place that could be secured seemed to be a rather dilapidated shanty near the
coloured Methodist church, together with the church itself as a sort of assembly-room. Both the church
and the shanty were in about as bad condition as was possible. I recall that during the first months of
school that I taught in this building it was in such poor repair that, whenever it rained, one of the older
students would very kindly leave his lessons and hold an umbrella over me while I heard the recitations
of the others. I remember, also, that on more than one occasion my landlady held an umbrella over me
while I ate breakfast.

Title Given to Excerpt

“…(having) the students do not only the agricultural and domestic work,
but…erect their own buildings.”) (Excerpt 13)

(Pathway for Appropriate Use: Book is in the Public Domain)

Source Location: Google Books version; Public Domain Only filter
Source Reference: “Up from Slavery: An Autobiography” by Booker T. Washington New York
Doubleday, Page, and Company 1907 (Copyright 1900, 1901 by Booker T. Washington) (From Chapter
10 “A Harder Task Than Making Bricks Without Straw”; p. 148-150, 152-155)

“…(having) the students do not only the agricultural and domestic work,
but…erect their own buildings.”)

From the very beginning, at Tuskegee, I was determined to have the students do not only the
agricultural and domestic work, but to have them erect their own buildings. My plan was to have them,
while performing this service, taught the latest and best methods of labour, so that the school would
not only get the benefit of their efforts, but the students themselves would be taught to see not only



utility in labour, but beauty and dignity; would be taught, in fact, how to lift labour up from mere
drudgery and toil, and would learn to love work for its own sake. My plan was not to teach them to
work in the old way, but to show them how to make the forces of nature - air, water, steam, electricity,
horse-power - assist them in their labour.

At first many advised against the experiment of having the buildings erected by the labour of the
students, but I was determined to stick to it. I told those who doubted the wisdom of the plan that I
knew that our first buildings would not be so comfortable or so complete in their finish as buildings
erected by the experienced hands of outside workmen, but that in the teaching of civilization, self-help,
and self-reliance, the erection of the buildings by the students themselves would more than compensate
for any lack of comfort or fine finish.

I further told those who doubted the wisdom of this plan, that the majority of our students came to us
in poverty, from the cabins of the cotton, sugar, and rice plantations of the South, and that while I knew
it would please the students very much to place them at once in finely constructed buildings, I felt that it
would be following out a more natural process of development to teach them how to construct their
own buildings. Mistakes I knew would be made, but these mistakes would teach us valuable lessons for
the future.

During the now nineteen years' existence of the Tuskegee school, the plan of having the buildings
erected by student labour has been adhered to. In this time forty buildings, counting small and large,
have been built, and all except four are almost wholly the product of student labour. As an additional
result, hundreds of men are now scattered throughout the South who received their knowledge of
mechanics while being taught how to erect these buildings. Skill and knowledge are now handed down
from one set of students to another in this way, until at the present time a building of any description or
size can be constructed wholly by our instructors and students, from the drawing of the plans to the
putting in of the electric fixtures, without going off the grounds for a single workman….

…. Brickmaking has now become such an important industry at the school that last season our students
manufactured twelve hundred thousand of first-class bricks, of a quality suitable to be sold in any
market. Aside from this, scores of young men have mastered the brickmaking trade - both the making
of bricks by hand and by machinery - and are now engaged in this industry in many parts of the South.
The making of these bricks taught me an important lesson in regard to the relations of the two races in

the South. Many white people who had had no contact with the school, and perhaps no sympathy with
it, came to us to buy bricks because they found out that ours were good bricks. They discovered that we
were supplying a real want in the community. The making of these bricks caused many of the white
residents of the neighbourhood to begin to feel that the education of the Negro was not making him
worthless, but that in educating our students we were adding something to the wealth and comfort of
the community. As the people of the neighbourhood came to us to buy bricks, we got acquainted with
them; they traded with us and we with them. Our business interests became intermingled. We had
something which they wanted; they had something which we wanted. This, in a large measure, helped
to lay the foundation for the pleasant relations that have continued to exist between us and the white
people in that section, and which now extend throughout the South.

Wherever one of our brickmakers has gone in the South, we find that he has something to contribute to
the well-being of the community into which he has gone; something that has made the community feel
that, in a degree, it is indebted to him, and perhaps, to a certain extent, dependent upon him. In this
way pleasant relations between the races have been stimulated.



My experience is that there is something in human nature which always makes an individual recognize
and reward merit, no matter under what colour of skin merit is found. I have found, too, that it is the
visible, the tangible, that goes a long ways in softening prejudices. The actual sight of a first-class house
that a Negro has built is ten times more potent than pages of discussion about a house that he ought to
build, or perhaps could build.

The same principle of industrial education has been carried out in the building of our own wagons, carts,
and buggies, from the first. We now own and use on our farm and about the school dozens of these
vehicles, and every one of them has been built by the hands of the students. Aside from this, we help
supply the local market with these vehicles. The supplying of them to the people in the community has
had the same effect as the supplying of bricks, and the man who learns at Tuskegee to build and repair
wagons and carts is regarded as a benefactor by both races in the community where he goes. The
people with whom he lives and works are going to think twice before they part with such a man.

3) “A Moment in History: The First Ten Years of the Peace Corps” by Brent K. Ashabranner

The project developed quickly

4) J. C. Kumarappa (Biographical information and Excerpts from “Why the Village Movement?”)

Title Given to Excerpts

“The function of work should be to practice our ideal of life.” (Excerpt 31)

(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source References: Biographical information excerpt from “Brief Life Sketch of J.C. Kumarappa (1892-
1960) at the website of the Kumarappa Institute of Gram Swaraj (KIGS) www.kigs.org [At the KIGS
homepage, click on picture of J.C. Kumarappa, to go the “Brief Life Sketch….”; then see paragraph 8]
Excerpts from “Why the Village Movement?” from “Why the Village Movement?: A Plea for a Village
Centred Economic Order in India” by J.C. Kumarappa Akhil Bharat Sarva Seva Sangh Rajchat, Kashi
1960 (the edition I have included the 1939 edition foreward by Mahatma Gandhi, and was printed on
handmade paper)

“The function of work should be to practice our ideal of life.”

“In 1935, the India National Congress formed the All India Village Industries Association (AIVIA) for the
development of (the) rural economy (in India), with Gandiji as President and Kumarappa as Secretary
and Organiser. Between 1935-1939, Kumarappa established the AIVIA headquarters at maganwadi,
developed various experiments of rural technologies, and helped others to reorganize village industries
all over the country. (At Maganwadi), he edited a monthly journal, “Gram Udyog Patrika,” and wrote a
book ‘Why the Village Movement?’ for AIVIA”.



“In India, the system of education followed in the past was a training ground for life. A student chose
his master and lived his everyday life under his masters watchful eye and imbibed the spirit of his guru.
This was the case, not merely with spiritual training, but in every walk of life.” (p. 177)

“Work absorbs most of our waking hours, and many of the problems connected with work and our
dealings with our fellow man are what determine the nature of our life. Therefore, it behooves us to sit
up and take note of what our work makes of us…. The Village Industries Association, which seeks to
restore work to its proper place in the life of the nation… (thus) has not only to change the present day
ideology in regard to work—a matter which cannot be done in a day—but it also has to provide new
methods of work.” (p. 65)

“The function of work should be to practice our ideal of life.” (p. 183)

“Duties of consumer: when buying an article of everyday use, one has to take into account the full
repercussions of one’s transaction:

a) one should know where the article comes from
b) who makes the article
c) from what material
d) under what conditions do the workers live and work
e) what proportion of the final price do they get as wages
f) how is the rest of the money distributed
g) how is the article produced
h) how does the industry fit into the national economy” (p. 77)

“Village Industries: (p. 159)

a) those that manufacture indispensable articles needed in villages and for villagers
b) using processes within the easy reach of villagers
c) with the help of tools and implements falling within the financial capacity of the villagers carrying on
the industry
d) utilizing local raw materials
e) with the aid of human or animal power
f) meeting the demand of local or nearby markets
g) not causing displacement of labor or unemployment among wage earners

Cottage Industries: (p. 160)

a) whole time occupations that do not require factory buildings with elaborate or special equipment
(Ex: shoemaking, tailoring, etc.)

Home Industries: (p. 160)

a) carried on by members of family (Ex: spinning, fruit preserving, canning, beekeeping, candlemaking,
etc.)”

“… every article in the bazaar has moral and spiritual values attached to it… hence it behooves us to
enquire into the antecedents of every article we buy…. (Yet this) is an arduous task, and it becomes
almost impossible for ordinary persons to undertake it when the article comes from far off countries.



Therefore, it is that we have to restrict our purchase to articles made within our cognizance. This is the
moral basis of Swadeshi.” (p. 72-73)

“If the goods come from a source which may be tainted with exploitation (either of sweat labor or of the
political, financial, or economic hold over other nations, or classes, or races) then the buyer of such
goods will be party to such exploitation, just as the person who buys stolen articles… creates a market
for stolen goods…. Therefore, anyone who buys good indiscriminately is not discharging his/her full
responsibility…. We cannot absolve ourselves of all blame by merely pleading ignorance in regard to the
source.” (p.78)

“Are we prepared to shoulder this grave responsibility and pander to our palate or shall we content
ourselves with a cup of nutritious milk drawn from a well kept cow at our door? These considerations
are not far-fetched but actual. Anyone who looks on life seriously and as a trustee cannot afford to
ignore these far-reaching consequences of his/her actions.” (p. 78-79)

“If we feel it is beyond us to guarantee the concomitant results of all our transactions, it necessarily
follows that we must limit our transactions to a circle well within our control. This is the bed rock of
swadeshi… The smaller the circumference, the more accurately can we guage the results of our actions,
and (the) more conscientiously shall we be able to fulfill our obligations as trustees.” (p.79)

“A business transaction does not begin and end with the transfer of goods and payment of money; in
addition, it involves the consideration of one’s duties to one’s fellow men.” (p.155)

“It is easy to profess to love God in the abstract, but it is difficult to show one’s love of God in one’s
everyday dealing with one’s neighbors.” (p.59)

“We do not live unto ourselves, and the more we realize the repercussions of our actions on our
neighbors and strive to act according to the highest we are capable of, the more shall we advance in our
spiritual development.” (p.73)

5) On Farming

Farmer Apprenticeship Description
“50 Millions Farmers” by Richard Heinberg

“A History of American Agriculture 1776-1990 (Farmers and the Land)”

Title Given to Excerpt

% of Total Labor Force Working as Farmers, U.S., 1790-1990 (Excerpt 41)

(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source Reference: “A History of American Agriculture 1776-1990 (Farmers and the Land)”
(accessible at www.about.com in the section titled “Inventors”-- web address
http://inventors.about.com/library/inventors/blfarm4.htm) (Confirmed May 29, 2010)



% of Total Labor Force Working as Farmers, U.S., 1790-1990

1790—Farmers made up about 90% of labor force

1840—Farmers made up about 69% of labor force

1850—Farmers made up about 64% of labor force

1860—Farmers made up about 58% of labor force

1870—Farmers made up about 53% of labor force

1880—Farmers made up about 49% of labor force

1890—Farmers made up about 43% of labor force

1900—Farmers made up about 38% of labor force

1910—Farmers made up about 31% of labor force

1920—Farmers made up about 27% of labor force

1930—Farmers made up about 21% of labor force

1940—Farmers made up about 18% of labor force

1950—Farmers made up about 12.2% of labor force

1960—Farmers made up about 8.3% of labor force

1970—Farmers made up about 4.6% of labor force

1980—Farmers made up about 3.4% of labor force

1990—Farmers made up about 2.6% of labor force

6) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti
(the 3 sections below; p. 3-6)

Community Visioning Initiatives—maximizing “citizen participation in identifying challenges,
and in solution-oriented activity”

“Community Teaching and Learning Centers”—A Special Form of Community Education
“Sister Community” Relationships—“… common ground associated with increasing compassion

for our fellow human beings….”



Title Given to Excerpts

About Community Visioning Initiatives, “Community Teaching and Learning Centers”,
and “Sister Community” Relationships (Excerpt 32)

(Pathway for Appropriate Use: Source is Paper Written by This Writer, Stefan Pasti)

Source Reference: “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti Accessible at
the website of The Interfaith Peacebuilding and Community Revitalization (IPCR) Initiative (at
www.ipcri.net ) (see http://ipcri.net/images/The-Twilight-of-One-Era-and-the-Dawning-of-Another.pdf )
Made accessible on that website—October, 2009 (Excerpts are sections 4, 5, and 6 of that document; p.
3-6) (For footnotes, please refer to source document)

About Community Visioning Initiatives, “Community Teaching and Learning Centers”,
and “Sister Community” Relationships

Community Visioning Initiatives—maximizing “citizen participation in identifying challenges, and in
solution-oriented activity.”

Many of us will be familiar with the problem solving strategy of identifying problems and brainstorming
solutions. Well organized efforts to identify problems and brainstorm solutions are a universally
recognized approach to problem solving which is commonly used in family, community, business, and
government settings in every part of the world. In its most basic format, a Community Visioning
Initiative is simply a more comprehensive variation of the above mentioned approach to problem
solving.

Structured brainstorming and prioritizing meetings, which are carried out in a number of central
locations in a particular community, would be an integral part of the kind of Community Visioning
Initiatives described in the “1000Communities2” proposal mentioned above. To be specific, there would
be a series of meetings which focus on five particular areas: identifying challenges, prioritizing
challenges, identifying solutions, prioritizing solutions, and creating action plans. Combined with
ongoing workshops and much formal and informal educational activity, these meetings, though only a
part of the Visioning Initiative, may last 4-6 months. These more comprehensive Community Visioning
Initiatives require steering committees, preliminary surveys or assessments, workshops, task forces,
collaboration between many organizations, government agencies, businesses, and educational
institutions—and seek to build up consensus in the community for specific goals and action plans by
encouraging a high level of participation by all residents.

One of the main goals of these kind of Community Visioning Initiatives is to maximize citizen
participation in identifying challenges, and in solution-oriented activity.

Many cities and towns in the United States have carried out visioning initiatives or strategic planning
exercises; however, this writer does not know of any particular examples which are meant to be
responses to most of the multiple challenges mentioned above—or which have been as time-intensive
as the “1000Communities2” proposal suggests. In 1984, the non-profit organization Chattanooga
Venture [Chattanooga, Tennessee (USA)] organized a Community Visioning Initiative (“Vision 2000”) that
attracted more than 1,700 participants, and produced 40 community goals—which resulted in the
implementation of 223 projects and programs, the creation of 1,300 permanent jobs, and a total
financial investment of 793 million dollars.11 (Note: “Vision 2000” was a five month long process.)



“Community Teaching and Learning Centers”— A Special Form of Community Education

The concept of “Community Teaching and Learning Centers” (CTLCs) was created by the organization
“Teachers Without Borders” (see www.teacherswithoutborders.org).

“Teachers Without Borders” defines CTLCs as follows:

“Community Teaching and Learning Centers (CTLCs) are local, practical education centers designed to be
embraced by and emerge from the community itself. CTLCs use existing facilities and are often outfitted
with libraries (such as dictionaries, references, educational material of general interest) and computers,
face-to-face classrooms, and break-out spaces, used primarily to serve several essential functions for
community sustainability.” [From a “Community Teaching and Learning Centers” section of the
“Teachers Without Borders” website before it was revised to the current website content
(At current TWB website, see http://www.teacherswithoutborders.org/pages/community-teaching-
and-learning-centers )

One of the primary goals of the “Teachers Without Borders” organization is to develop “teacher-
leaders”. “Teachers Without Borders” helps create “teacher-leaders” in two ways:

“We help to grow teachers…. We identify talent and find a way of attracting, retaining, and supporting
cohorts of teachers from all sectors of local communities. We find mentors for teachers to ensure
subject-matter mastery and teaching technique, and then provide opportunities at our community
teaching and learning centers for emerging teachers to practice. Our plan is to start from the ground up
- incorporating local mentorship, distance learning, and community college offerings, then assist local
talent in completion, at a high level, of course work at four-year schools. Most importantly, we provide
a means of steady communication and feedback amongst cohorts of teaching talent.” [From a
“Community Teaching and Learning Centers” section of the “Teachers Without Borders” website before
it was revised to the current website content] (At current TWB website, see
http://www.teacherswithoutborders.org/pages/who-we-are )

In the “1000Communities2” proposal (see p. 2 above), the concept of “Community Teaching and
Learning Centers” created by the “Teachers Without Borders” organization is expanded so that such
local community points of entry function as

a) information centers, resource centers, and clearinghouses (on how residents can deliberately
channel their time, energy, and money into the creation of “ways of earning a living” which are directly
related to resolving high priority challenges)

b) locations for workshops on topics suggested by the “Preliminary Survey” (for more about
“Preliminary Surveys” see p. 15-17 of this paper, and Section 9 in the “1000Communities2” proposal),
and as determined by the “Community Teaching and Learning Center” Coordinator

c) practice sites for the development of “teacher-leaders”

d) community centers for meetings, both planned and informal

e) locations for “Community Journals” (which are collections of formal and informal input which may be
contributed to or accessed at all times)



f) locations for “Final Version” Document submission (“voting”) as part of Steps 5, 6, 7, 9, and 10 of the
15 Step Community Visioning Initiative (for details on the 15 Steps, see Section 6, p. 22-42, in the
“1000Communities2” proposal at http://ipcri.net/images/1000Communities2.pdf )

g) locations for “Summary of Community Visioning Initiative Process to Date” Notebooks (for
latecomers, and as an information resource for media)

h) central locations for listings of employment opportunities

i) as a special form of community education, which can respond quickly (by changing the emphasis of
workshop content) to new urgencies as they arise

Sister Community Relationships—“… common ground associated with increasing
compassion for our fellow human beings….”

If we are to “fully realize the repercussions of our actions on our neighbours”12 – and on people in
others parts of the world—it seems that it would be most helpful for whole communities of people to
have direct contact with whole communities of people in other parts of the world, for an extended
period of time. In the context of this “1000Communities2” proposal, the “sister community” relationship
would provide a way for residents of a community with sufficient resources to do so to be in direct
contact with residents of a community where there has been well documented calls for assistance with
basic human needs.

There are many communities in the world who already have “sister community” relationships with
communities in other parts of the world. The organization most responsible for developing the idea of
“sister communities”, and the organization most experienced in facilitating and monitoring such
relationships, is “Sister Cities International”.
.
About “Sister Cities International”13

a) “Our mission is to promote peace through mutual respect, understanding, and cooperation—one
individual, one community at a time.”

b) “Sister Cities International is a nonprofit citizen diplomacy network that creates and strengthens
partnerships between U.S. and international communities. As an international membership
organization, we officially certify, represent and support partnerships between U.S. cities, counties,
states and similar jurisdictions in other countries.”

c) “Sister Cities International” represents more than 2,500 communities in 134 countries around the
world.”

d) Key program areas include:

Sustainable Development, Youth and Education, Humanitarian Assistance, Arts and Culture

e) Services provided to communities joining “Sister Cities International” include:

eligibility to apply for seed grants to support sister city projects
access to information and how-to guides
mentoring and staff consultation



Developing a “sister community” relationship could be a way for diverse people in any particular
community to find common ground. And common ground associated with increasing compassion for
our fellow human beings would be a very special kind of common ground. Exploring these possibilities
could make it possible for many people to have first hand experience with “… bringing to the fore what
is often hidden: how many good people there are, how many ways there are to do good, and how much
happiness comes to those who extend help, as well as to those who receive it.”

7) “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti

Title Given to Excerpt

Community Visioning Initiatives, Job Fairs,
and a “Just Transition” to More Solution-Oriented Employment (Excerpt 43)

(Pathway for Appropriate Use: Source is Paper Written by This Writer, Stefan Pasti)

Source Reference: “The Twilight of One Era, and the Dawning of Another” by Stefan Pasti Accessible at
the website of The Interfaith Peacebuilding and Community Revitalization (IPCR) Initiative (at
www.ipcri.net ) (see http://ipcri.net/images/The-Twilight-of-One-Era-and-the-Dawning-of-Another.pdf )
Made accessible on that website—October, 2009 (Excerpt is from Section 8; p. 9-12)

Community Visioning Initiatives, Job Fairs,
and a “Just Transition” to More Solution-Oriented Employment

Though most readers may not be familiar with the details associated with the “1000Communities2”
approach to Community Visioning; this writer believes that is not necessary for readers to understand
how job fairs could be one result of a high level of citizen participation in generating solution oriented
goals and solution-oriented action plans.

Here is an excerpt from the “1000Communities2” proposal (accessible at
http://ipcri.net/images/1000Communities2.pdf ), which provides some key points on the subject of how job
fairs could be an important part of a “just transition” to more solution-oriented employment. (See “Step
12: Summary Presentations and Job Fairs”, on p. 38-39 in the “1000Communities2” document)

Step 12 Summary Presentations and Job Fairs
(Approximate Time Required: 4 weeks)

A. Goals

1) Steering Committee members (with help from volunteer Advisory Board members, etc.) will
summarize the Community Visioning Initiative (CVI) process

2) Steering Committee members-- and key community leaders who were very much involved in the CVI
process—will make presentations based on the summaries



3) Specifically, information will be provided on how residents can deliberately focus their time, energy,
and money so that their actions

a) can have positive repercussions on many fields of activity relating to solutions
b) can result in an increase in the “ways of earning a living” which are related to solutions
and action plans

4) Job Fairs will provide a forum for organizations and businesses working in solution oriented fields of
activity to describe employment opportunities and future prospects, to discover local talent, to hire
qualified prospects, and to build knowledge bases and skill sets for the future

The following passage is also included as “Special Commentary” for Step 12:

“Special Commentary: By now, there will have been sufficient public discourse for those people with
understanding about high level shifts in investment portfolios to have learned something about what
directions future shifts will be leaning towards. The job fairs which come at the end of the Community
Visioning Initiative process provide opportunities for all key stakeholders in the community (businesses,
organizations, institutions, government, etc.) to demonstrate their upgraded awareness—and their
interest in the welfare of the community—by offering and facilitating new employment opportunities…
and thus helping with a just transition from patterns of investment which in only limited ways represent
solutions to prioritized challenges to patterns of investment which in many ways represent solutions to
prioritized challenges.”

Such a “just transition”—from patterns of investment which in only limited ways represent solutions to
critical challenges to patterns of investment which in many ways represent solutions to critical
challenges—has achieved some significant momentum in the fields of renewable energy and “greening
the economy”. The excerpts below (source: an open letter from Worldwatch Institute to newly
appointed U.S. Education Secretary Arne Duncan) suggest there is much momentum, and also much
unrealized potential, in such a “just transition”.

“OPINION: Letter to the New Education Secretary
by Worldwatch Institute on December 19, 2008

Worldwatch is pleased to publish this open letter from prominent education and environment leaders
urging the newly nominated U.S. education secretary, Arne Duncan, to consider the importance of
education in carrying out President-elect Barack Obama's environmental agenda.

Dear Mr. Duncan:

Congratulations on your nomination. As you jump into the daunting challenge of bolstering our sagging
education system, you have a powerful opportunity presented by the need to create a carbon-free
economy.

President-elect Obama has astutely perceived the linkages between climate change, economic stimulus,
energy security, and job training by declaring that the transition to a green economy is his "top priority."
The missing link in this system is the critical role that education can play in quickly making the green
economy a reality….



Transforming our nation's economic, energy, and environmental systems to move toward a green
economy will require a level of expertise, innovation, and cooperative effort unseen since the 1940s to
meet the challenges involved.

Creating millions of new green jobs through targeted investment and spending is one thing; filling those
jobs with qualified candidates is quite another thing. This transition will require a massive job training
(and retraining) effort on the part of business, government, and education if it is to scale up quickly.

But green manufacturing workforce development programs are just one piece of what is needed; the
green economy will not be driven by manufacturing workers alone. Architects, engineers, planners,
scientists, business managers, financial experts, lawyers, entrepreneurs, political leaders, resource
managers, and many others, as well as workers - not to mention environmentally literate consumers -
will all be needed to drive the green economy.

American workers, managers, and professionals at all levels and in all sectors must understand the
foundations of a green economy as represented in leading environmental and sustainability education
programs. These foundations call for redesigning the human economy to emulate nature: operating on
renewable energy, creating a circular production economy in which the concept of ‘"waste" is
eliminated because all waste products are raw materials or nutrients for the industrial economy, and
managing human activities in a way that uses natural resources only at the rate that they can self-
regenerate (the ideas embodied in sustainable forestry, fishing, and agriculture).

To produce such a literate workforce and citizenry, America will need to make major new investments in
our educational systems to implement the green economy….” (end of quote from Worldwatch Institute
letter)….

…. Here also, it will be most appropriate to provide some inspiration relating to the key role which can
be played by philanthropy, in both creating education systems, and in the “just transition” to more
solution-oriented employment: (Note: Specifically, this writer believes that if there was anything
resembling the kind of philanthropy described below directed to the support of Community Visioning
Initiatives, there could be much momentum generated towards resolving the challenges of our times.)
Again, the work of Booker T. Washington (and of the philanthropists who recognized the value of the
work he was doing) is most inspirational: [Note: the following is a “fair use approach exercised” excerpt from
Wikipedia entry titled “Booker T. Washington”, (from sections “Career Overview” and “Julius Rosenwald”) at
http://en.wikipedia.org/wiki/Booker_T._Washington ]

“Washington's philosophy and tireless work on education issues helped him enlist both the moral and
substantial financial support of many major white philanthropists. He became friends with such self-
made men as Standard Oil magnate Henry Huttleston Rogers; Sears, Roebuck and Company President
Julius Rosenwald; and George Eastman, inventor and founder of Kodak. These individuals and many
other wealthy men and women funded his causes, such as supporting Hampton and Tuskegee institutes.
Each school was originally founded to produce teachers. However, graduates had often gone back to
their local communities only to find precious few schools and educational resources to work with in the
largely impoverished South.

“In 1912, Rosenwald provided funds for a pilot program involving six new small schools in rural Alabama,
which were designed, constructed and opened in 1913 and 1914 and overseen by Tuskegee; the model
proved successful. Rosenwald (then) established The Rosenwald Fund. The school building program
was one of its largest programs. Using state-of-the-art architectural plans initially drawn by professors



at Tuskegee Institute, the Rosenwald Fund spent over four million dollars to help build 4,977 schools,
217 teachers' homes, and 163 shop buildings in 883 counties in 15 states, from Maryland to Texas. The
Rosenwald Fund used a system of matching grants, and black communities raised more than $4.7 million
to aid the construction. These schools became known as Rosenwald Schools. The local schools were a
source of much community pride and were of priceless value to African-American families when poverty
and segregation limited their children's chances. By 1932, the facilities could accommodate one third of
all African American children in Southern U.S. schools.”

8) “The IPCR Workshop Primer” by Stefan Pasti
Notes on Evaluating Sources of Information (in the “Assessment” Section) (Excerpt 44)

Title Given to Excerpt

“…how much we need to be learning so that we can be part of the solutions….”

(Pathway for Appropriate Use: Source is Paper Written by This Writer, Stefan Pasti)

Source Reference: “The IPCR Workshop Primer” by Stefan Pasti Accessible at the website of The
Interfaith Peacebuilding and Community Revitalization (IPCR) Initiative (at www.ipcri.net ) (see
http://ipcri.net/images/The-IPCR-Workshop-Primer-Feb-2010.pdf ) Made accessible on that website—
February, 2010 [Excerpt is from Section 3 “An Assessment of the Most Difficult Challenges of Our
Times” (Notes from “Notes and Source References” section; Notes 1 and 12; p. 11 and p.22)]

“…how much we need to be learning so that we can be part of the solutions….”

1. Special Note on Sources of Information:

In this “Assessment” section, some of the evidence which has formed this writers’ views about the
challenges of our times will be brought forward. This evidence is associated with issues that require
some sifting of very complex information, which by its nature must be considered incomplete at best.
Therefore, what is provided as evidence is simply offered as starting points for readers who have not yet
explored these issues in depth—and as an indication of the kind of sources this writer regards as
trustworthy and reliable.

One important question, considered very carefully by this writer when evaluating information on the
Internet, is: “Why is this source providing this information?” This writer is inclined to regard
information as trustworthy and reliable a) if the source of the information has been working for a long
time in their field of activity b) if the source of the information is highly regarded in their field of activity
and c) if the source of the information is clearly trying to respectfully provide good service to their
fellow human beings, and contribute to the greater good of the whole.

There are sources of information which are clearly trying to persuade people to support a particular
agenda, without encouraging them to arrive at an independent assessment, without suggesting that the
issue is complex and may require some time arrive at an independent assessment. And there are people



who use irresponsible and disrespectful language in ways which do not suggest that their motive is to
respectfully provide good service to their fellow human beings, and contribute to the greater good of
the whole. This writer recognizes that a significant degree of consensus may be needed to resolve the
complex challenges ahead. (Somehow or other, we need to sort through all this, and we need to do so
in a way that helps us to realize how much we need to be learning so that we can be part of the
solutions… and how much we really need to be on the same side, helping each other.) The need to be
on the same side helping each other is one of the reasons why he is advocating the use of Community
Visioning Initiatives. In all IPCR documents relating to Community Visioning Initiatives, residents are
being encouraged to participate in as many ways as possible—and to help and support others who are
making sincere efforts to contribute to the process. Are we up to the challenge? [For more on this
discussion, see Footnote #12(below)].

12. Many people may think it is naïve to imagine that people from so many diverse religious, spiritual,
moral, and cultural traditions can decide to come together in such a way as to not only encourage, but
participate in, a high percentage of constructive thinking and constructive action in response to the
difficult challenges ahead. From this writer’s point of view, such skepticism and cynicism depend for
their existence on doubts as to whether it is possible for people to achieve highly advanced forms of
wisdom and compassion through genuine instruction and sincere effort. Thus it is that there is a great
responsibility on those who are in any way representatives of religious, spiritual, and/or moral
traditions….

Section 13 Religious, Spiritual, and Moral Traditions

A. Interfaith

1) “Commitment to World Peace” The Millenium World Peace Summit of Religious and Spiritual
Leaders

Title Used for Reprint (in Full) of Document

“Commitment to World Peace” The Millenium World Peace Summit
of Religious and Spiritual Leaders (2000) (Excerpt 33)

(Pathway for Appropriate Use: Fair Use Approach Exercised)

Source Reference: “Commitment to World Peace” The Millenium World Peace Summit of Religious and
Spiritual Leaders (2000) Document is an outcome of the The Millenium World Peace Summit of
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“Commitment to World Peace” The Millenium World Peace Summit
of Religious and Spiritual Leaders (2000)

Humanity stands at a critical juncture in history, one that calls for strong moral and spiritual leadership
to help set a new direction for society. We, as religious and spiritual leaders, recognize our special
responsibility for the well-being of the human family and peace on earth.

Whereas the United Nations and the religions of the world have a common concern for human dignity,
justice and peace;
Whereas we accept that men and women are equal partners in all aspects of life and children are the
hope of the future;
Whereas religions have contributed to the peace of the world but have also been used to create division
and fuel hostilities;
Whereas our world is plagued by violence, war and destruction, which are sometimes perpetrated in the
name of religion;
Whereas armed conflict is a dire tragedy for the human lives ruined and lost, for the larger living world,
and for the future of our religious and spiritual traditions;
Whereas no individual, group or nation can any longer live as an isolated microcosm in our
interdependent world, but rather all must realize that our every action has an impact on others and the
emerging global community;
Whereas in an interdependent world peace requires agreement on fundamental ethical values;
Whereas there can be no real peace until all groups and communities acknowledge the cultural and
religious diversity of the human family in a spirit of mutual respect and understanding;
Whereas building peace requires an attitude of reverence for life, freedom and justice, the eradication
of poverty, and the protection of the environment for present and future generations;
Whereas a true culture of peace must be founded upon the cultivation of the inner dimension of peace,
which is the heritage of the religious and spiritual traditions;
Whereas religious and spiritual traditions are a core source of the realization of a better life for the
human family and all life on Earth.

In light of the above, and with a view to discharging our duty to the human family, we declare our
commitment and determination:

1. To collaborate with the United Nations and all men and women of goodwill locally, regionally and
globally in the pursuit of peace in all its dimensions;
2. To lead humanity by word and deed in a renewed commitment to ethical and spiritual values, which
include a deep sense of respect for all life and for each person's inherent dignity and right to live in a
world free of violence
3. To manage and resolve nonviolently the conflicts generated by religious and ethnic differences, and
to condemn all violence committed in the name of religion while seeking to remove the roots of the
violence;
4. To appeal to all religious communities and ethnic and national groups to respect the right to freedom
of religion, to seek reconciliation, and to engage in mutual forgiveness and healing;
5. To awaken in all individuals and communities a sense of shared responsibility for the well-being of
the human family as a whole and a recognition that all human beings regardless of religion, race, gender
and ethnic origin have the right to education, health care, and an opportunity to achieve a secure and
sustainable livelihood;
6. To promote the equitable distribution of wealth within nations and among nations, eradicating
poverty and reversing the current trend toward a widening gap between rich and poor;



7. To educate our communities about the urgent need to care for the earth's ecological systems and all
forms of life and to support efforts to make environmental protection and restoration integral
to all development planning and activity;
8. To develop and promote a global reforestation campaign as a concrete and practical means for
environmental restoration, calling upon others to join us in regional tree planting programs;
9. To join with the United Nations in the call for all nation states to work for the universal abolition of
nuclear weapons and other weapons of mass destruction for the safety and security of life on
this planet;
10. To combat those commercial practices and applications of technology that degrade the
environment and the quality of human life;
11. To practice and promote in our communities the values of the inner dimension of peace, including
especially study, prayer, meditation, a sense of the sacred, humility, love, compassion, tolerance and a
spirit of service, which are fundamental to the creation of a peaceful society.

We, as religious and spiritual leaders, pledge our commitment to work together to promote the inner
and outer conditions that foster peace and the nonviolent management and resolution of conflict. We
appeal to the followers of all religious traditions and to the human community as a whole to cooperate
in building peaceful societies, to seek mutual understanding through dialogue where there are
differences, to refrain from violence, to practice compassion, and to uphold the dignity of all life.

Bawa Jain, Secretary General of the Millennium World Peace Summit of Religious and Spiritual Leaders
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“The Interfaith Movement in the 20th Century”
(“The pluralist affirms that the richness of the Divine Mystery

cannot be contained in one tradition.”)

I) Shaping the Present Reality

Hans Kung ends his book Global Responsibility with these words:

"No human life together without a world ethic for the nations.
No peace among the nations without peace among the religions."

No peace among the religions without dialogue among the religions."
(--Global Responsibility, Continuum and SCM Press 1991, p.138)

One hundred years ago, Charles Bonney, who presided at the World's Parliament of Religions in Chicago,
ended his closing address like this: "Henceforth the religions of the world will make war, not on each
other, but on the giant evils that afflict mankind." Sadly, religions have failed to fulfil that hope. Yet this
century, for all its catastrophic wars and acts of genocide, has also seen the growth of a worldwide
interfaith movement. Before trying to discern the path ahead, it is worth pausing to see what has been
achieved.

The World's Parliament of Religions, Chicago, 1893

The World's Parliament of Religions was held as part of the World Fair or Columbian Exposition which
marked the four hundredth anniversary of Columbus' "discovery" of America. The word "Parliament"
was chosen to emphasize that participants of all religions were equal, but, in fact, the body had no
executive or legislative authority. It reflected the optimism and self-confidence characteristic of the
USA towards the end of the nineteenth century.

Most of the participants were Christian from a wide spectrum of denominations. Their presuppositions
permeated the gathering. Yet the contribution made by those of other faiths, although their number
was small, was very significant.

The World's Parliament of Religions gave much attention to the contribution of religion to peace and
social issues. Women were encouraged to play quite a part at the Parliament—more so than at most
subsequent interfaith gatherings.

The Study of World Religions

The World's Parliament of Religions gave an impetus to the emerging study of world religions. While
such study is an academic discipline in its own right, it has greatly increased awareness of the teachings
and practices of world religions at every level. This century has seen an enormous increase in
knowledge about world religions. Books, films, and videos are widely available. This study has helped to
provide accurate information about the religions of the world. Even so, much ignorance and prejudice
still exists.

Initially the study was confined to university departments devoted to the Science of Religions or the
Comparative Study of Religions—although such departments were very unevenly spread across the
world. Slowly, in some countries, the teaching of world religions has spread to schools, although the
situation and law in every country is different. For some time many scholars of the subject stood apart



from the interfaith movement partly because they felt that their study should be objective or neutral
and partly because they concentrated on the study of the texts and the history of religions. Now, in part
because there is more interest in the faith and practice of believers, far more scholars take part in
interfaith discussions; their participation has enriched the interfaith movement.

Knowledge may not of itself create sympathy. Opportunities for personal meeting and friendship are
important to dispel prejudice and to encourage real understanding. Many interfaith groups attach much
importance to providing opportunities for young people to meet. Often they discover that they face
similar problems and that in every society many young people are questioning all religions. They may
also discover how much people of all faiths can do together to work for a better world.

Organizations for Interfaith Understanding

No continuing organization emerged from the 1893 World's Parliament of Religions. At first slowly and
recently more rapidly, interfaith groups have been established in many places. Some are quite small,
meeting in a home. Members get to know each other and learn about each other's beliefs and
practices. Sometimes members pray together or share in social or peace work. Other interfaith
organizations are national bodies and some are international, seeking to coordinate global interfaith
concern. By 1993, the established international interfaith organizations were the International
Association for Religious Freedom, the World Congress of Faiths, the Temple of Understanding, and the
World Conference on Religion and Peace.

Those who take part in interfaith bodies seek for a bond between religious believers, despite the
differences of belief and practice between and within the great religions. The interfaith organizations all
reject syncretism, which implies an artificial mixing of religions, and indifferentism, which suggests that it
does not matter what you believe. None of these organizations are trying to create one new world
religion, although some other groups have that hope.

The interfaith organizations accept that most of their members will be loyal and committed members of
a particular faith community. Respect for the integrity of other peoples' faith commitment and religious
practices is essential. A few members of interfaith organizations may have no specific allegiance and
describe themselves as seekers. While aware of the distinctiveness of the world religions, members of
interfaith organizations hope that some basis of unity exists or may be discovered, although the nature
of the relationship of religions to each other is still much debated. For some people the unity rests upon
our common humanity; for others there is an essential agreement between religions on moral values;
for others there is a mystical unity, by which they mean that religious experience is ultimately the same
and that differences are a matter of culture and language; others hope that through dialogue religions
will come closer together and grow in their understanding of the Truth; others stress the need of
religious people to work together for peace and justice and the relief of human suffering; for some, it is
enough that there should be tolerance and respect, without bothering about questions of truth. All
these shades of opinion and many more are reflected within interfaith organizations, which have
generally avoided trying to define the relationship of religions. For them, the search for understanding
and cooperation is urgent in itself.

In their early years the international interfaith organizations tended to stress what united religious
believers. Now, with greater trust and knowledge, equal emphasis is given to appreciating the
distinctive contribution each faith—and the various traditions within each faith—make to human
awareness of the Divine. Increasingly, those who occupy leadership roles in the various religious
communities have begun to take an active part in interfaith organizations, whereas at first the initiative
lay with inspired individuals. It has taken a long time to erode the traditional suspicion and competition



between religions—and it still persists, especially in the problems created by aggressive missionary
work. The main brake on the growth of interfaith understanding has been the conservatism of religious
communities. Happily, now, those at the leadership level in many religious traditions recognize the vital
importance of inter-religious cooperation.

Peace through Religion

While all efforts for interfaith understanding promote a climate of peace, some interfaith organizations,
especially the World Conference on Religion and Peace, have concentrated on encouraging religious
people to be active in peace work. Attempts to bring together people of different religions to promote
peace date back to the early part of this century. Even so, the first Assembly of the World Conference
on Religion and Peace did not meet until 1970. It is hard to assess the impact that religious people can
have on political processes, especially as politicians seldom acknowledge those who have influenced
them. Modern communications have given added weight to popular opinion.

Religious leaders may play an important role in forming public opinion by insisting on the relevance of
spiritual and moral considerations. T hey have helped to maintain public alarm at the enormous
stockpile of nuclear weapons and other means of mass destruction. They have voiced public outrage at
the starvation of millions of people due to war, injustice, and unfair patterns of international trade.
They have upheld human dignity and protested against torture and racism. T hey have underpinned
efforts to develop internationally agreed standards of human rights and have helped to monitor their
application. Interreligious conferences have been among the first to warn of threats to the
environment. In local areas of conflict, religious people have often maintained contact across
boundaries and divisions. Yet often, too, religious people have used religious loyalties to enflame
conflict and have allowed particular interests to outweigh common human and religious moral values.
Some extremists stir up religious passions to gain support for their own agendas.

It is even more difficult to evaluate the power of prayer, but certainly remarkable changes have recently
taken place in the world scene, especially since the first World Day of Prayer for Peace at Assisi in 1986.
Each year some people of all religions join in The Week of Prayer for World Peace. Special days of
prayer are held to mark human rights anniversaries and for particular areas of conflict. Many people
regularly repeat the Universal Prayer for Peace:

"Lead me from death to life, from falsehood to truth.
Lead me from despair to hope, from fear to trust;

Lead me from hate to love, from war to peace.
Let peace fill our heart, our world, our universe."

Religious Institutions Engage in Dialogue

Often those who have pioneered the search for good relations between religions have faced
misunderstanding and even hostility in their own faith community. They have been accused of
compromising or watering-down the distinctive beliefs of their own religion. In fact, however, most
pioneers witness that learning about other religions has helped them appreciate their own more deeply.

Slowly the value of interfaith dialogue has become more widely recognized. In the Christian world, in
1966, The Second Vatican Council’s decree Nostra Aetate transformed the Catholic Church's attitude to
people of other religions. A Secretariat for non-Christians was established, which is now called The
Pontifical Council for Inter-Religious Dialogue. At much the same time, The World Council of Churches
established a Unit for Dialogue with People of Living Faiths (now the Office on Inter-Religious Relations),



which has arranged various consultations and has encouraged Protestant and Orthodox churches to
rethink their theological approach to other religions. Some other religions now have agencies to
encourage dialogue; these include the International Jewish Committee on Inter-Religious Consultations
and the World Muslim League's office for inter-religious affairs.

Clearly, official dialogue has a character of its own. Participants have some representative role. Much
of the work is to remove misunderstanding and build up good relations, as well as encouraging practical
cooperation on moral issues and social concerns. More speculative discussion about questions of
"truth" may be inappropriate. Further, while most organizations fully respect the freedom of all who
participate in consultations, the host organization may have its own agenda. This means that official
inter-religious discussions need to be distinguished from interfaith organizations, where ultimate control
rests with a board or executive which is itself inter-faith in composition and where funding comes from
several religious communities. The growth of discussions between representatives of religious
communities is, however, a sign that the importance of harmony between religions is now seen as
urgent by the leaders and members of religious communities themselves. This is in part due to the
pioneering work of interfaith organizations.

Bilateral Conversations

As in a family, there are times when the whole family wishes to be together and times when two
members of the family want to talk by themselves, so there are times when members of just two
religions wish to engage in dialogue. A particular example of this is Jewish-Christian dialogue. A major
international organization, The International Council of Christians and Jews, was formed in 1975 to
foster good relations between the two religions. Other examples are the growing Christian-Muslim
dialogue, some Muslim-Jewish dialogue and considerable Christian-Buddhist dialogue both in North
America and in Japan. There are now many study and conference centers in different parts of the world
which promote dialogue between members of two or three religions.

The Practical Importance of Interfaith Understanding

The Gulf War, the Salman Rushdie affair, and the conflicts in former Yugoslavia have emphasized the
practical importance and urgency of interfaith understanding. No longer can anyone dismiss religion as
obsolete or irrelevant to world affairs. But many wonder whether the future belongs to the interfaith
movement or whether we are likely to see increasing religious rivalry. Some indeed have an apocalyptic
vision of the next century being dominated by renewed conflict between Christendom and the world of
Islam. The interfaith movement has serious problems to overcome if it is to achieve its goals.

In all religions there is an increase of extremism, which also alienates others from any religious
allegiance. Missionary groups in some religions make exclusive claims that theirs is the only way to truth
and salvation. Elsewhere religious differences enflame political and economic divisions and sometimes
religion is exploited by the powerful as an instrument of social control. Even India, of whose tolerance
Swami Vivekananda boasted at the World's Parliament of Religions one hundred years ago, has seen the
increase of "communalism," or rivalry between different religious and ethnic groups.

In Eastern Europe, the renewed nationalism is often closely linked to religious identity and has been
accompanied by anti-semitism and discrimination against religious minorities. It is easy to deplore
intolerance—especially in others.



It is harder to understand its causes, which may be psychological or related to a group that is feeling
politically, culturally, or economically marginalized. Intolerance may be caused by fear or ignorance or it
may be based on exclusive claims to truth.

Even dialogue itself may be misused. As it becomes more popular, it may be "hi-jacked" for ideological
purposes—that is to say, people may have hidden agendas such as wanting to change the views of their
dialogue partners or seeking to gain their support for a political cause.

Much to Be Done

Despite all the problems, the interfaith movement has made progress, especially in recent years. Even
so, it is still very weak. The initiative was often with "marginal" groups—to whom all credit is due.
Gradually liberal members of the major religions began to take part. Now, many religious leaders are
committed to this work; even so, the religious communities are still reluctant to fund interfaith work,
most of which is semi-voluntary. Cooperation between interfaith organizations is still only on an ad hoc
basis. Adequate structures for greater coordination and cooperation are required. There is an urgent
need, too, for centers of information about worldwide interfaith work. There is also much popular
ignorance. The Year of Interreligious Understanding and Cooperation declared by several interfaith
organizations in 1993 was intended to increase public awareness of the need for interfaith cooperation
and to encourage those involved to assess their progress and to determine priorities for future work.

The educational task is still far from complete. The growth of comparative religious studies has helped
to dispel ignorance about the world religions, but ignorance is still widespread. Theologians have
helped their communities rethink traditional attitudes to other faiths, yet exclusive attitudes are still
common. All religions claim insights into Truth. There needs, therefore, to be continuing dialogue so
that religions may share their insights and together come to a deeper understanding of Ultimate Reality.
This dialogue includes both intellectual discussion and efforts to appreciate each other's patterns of
prayer and meditation. Yet in many cases the thinkers are quite remote from religious leaders.
Meanwhile, religious rivalries destroy lives. Religious people are reluctant to make clear that their
commitment to the search for truth and the defense of human rights is stronger than their group
loyalty—costly as this may be.

The interfaith movement is becoming increasingly more practical with a new emphasis on ways of
cooperating to face urgent problems and to seek a "global ethic" or consensus on moral values. The
discovery of those who attended the first meeting of the World Conference on Religion and Peace in
Kyoto, Japan, in 1970, was that "the things which unite us are more important than the things which
divide us." The interfaith organizations have shown that people of many religions can agree on the
importance of peace and justice and on action to relieve suffering and to save the planet's eco-system.
The events and publicity during 1993, The Year of Interreligious Understanding and Cooperation,
provided a chance to make the vital importance of interfaith work far more widely known, not only in
combating extremism and communalism but in harnessing the energies of all people of faith and of
good will to tackle the urgent problems of the world. Only by working together will the dreams of 1893
be realized. Only by standing together will prejudice and discrimination be removed, violence and
injustice ended, poverty relieved, and the planet preserved.

II) A New Agenda

Since 1993, there has been rapid growth of interfaith activity throughout the world, with increasing
emphasis on its practical importance. The number of local interfaith groups has also increased in several
countries. Indeed, I see 1993 as a milestone in the growth of the interfaith movement. The focus has



changed from trying to get people of different religions together to discovering what people of faith can
do together for our world. Paul Knitter, for example, argues in his recent One Earth, Many Religions that
"concern for the widespread suffering that grips humanity and threatens the planet can and must be the
`common cause' for all religions." Hans Kung, in his A Global Ethic for Global Politics and Economics,
seeks to show how moral principles can and should be applied to the affairs of the world. For myself,
during the Year of Inter-religious Understanding and Cooperation in 1993, I came to see that we were
not just talking about cooperation between religious people, but about cooperation within national
societies and between nations as essential for our life together.

Despite the very practical efforts of some groups, up until 1993 much of the energy in the interfaith
movement had to go into persuading people of different faiths to meet. There was first of all ignorance
and quite often hostility to overcome. People of one faith knew little about another faith and what they
knew was often erroneous. A second task was encouraging people of different faiths to get to know
each other, to relax in each other's company, to talk and perhaps to become friends. As prejudices were
dispelled and friendship grew, many people found they had to rethink their attitudes toward the
members and theologies of other religions.

Now, however, many people long for the religions to be "the moral conscience of humanity," as Pope
John Paul II expressed it to the Assisi World Day of Prayer for Peace. This new agenda reflects the fact
that the great problems that threaten human life and the environment concern us all, just because of
our common humanity. Since 1993, several international interfaith bodies have focused on practical
questions. [These activities are described in more detail in Chapter 21. Ed.]

The question now is what effect does all this work have. Indeed, the subject of two of the conferences
of the International Interfaith Centre at Oxford have been "How effective is interfaith activity in halting
and healing conflict?" To have an even greater impact, the interfaith movement must address a number
of concerns.

Widening the Circle of Dialogue

1. Traditionalists are welcome.

The dangers that threaten our world society may be the basis on which traditional members of the
faiths may be encouraged to engage more fully in interfaith activity. Yet they are often put off by what
they suppose to be the "liberal presuppositions" of the interfaith movement. There are those who
reject any meeting with members of another faith tradition. Although these are often labeled
"extremists" or "fundamentalists," the cause of their suspicion of and hostility to others may be
primarily because of political and economic divisions. Many others who perhaps are best described as
"traditionalists" do not wish to give religious legitimacy to another faith tradition. Quite possibly, they
have not thought much about the matter, but do recognize that people of different faiths have to live
together and therefore need to understand some basic things about each other: for example, what
foods should not be served at a civic reception in a religiously plural city?

A pluralist society requires respect for those of other persuasions. Even societies where one religion is
dominant may have to take account of significant religious minorities. Teddy Kollek, for example, while
Mayor of Jerusalem, tried to be sensitive to the religious concerns of Muslim and Christian minorities.
Many Islamic states have to make allowance for significant minorities of other faiths.



I doubt if we can reach widespread agreement on the philosophical or theological basis for interfaith
work, at least in the immediate future. Perhaps rather than assuming that theological pluralism is the
basis for interfaith dialogue, we should acknowledge a pluralism of dialogue. Probably within each
religion one can find those to whom the labels "exclusivist," "inclusivist," and "pluralist" can be applied.
Perhaps the need is to discover the contribution each group can make to interfaith dialogue.

For instance, the exclusivist stresses commitment, and this is a welcome reminder that interfaith activity
should not evade questions of truth. The inclusivist speaks as a member of a particular faith community
and can help that tradition reinterpret its theology so that while affirming its central witness it need not
deny the witness of others. The pluralist affirms that the richness of the Divine Mystery cannot be
contained in one tradition.

I wonder if even as individuals most of us operate within only one model. I recognize that in part I could
fit under all the categories. I have a personal commitment as a disciple of Christ; in my theological
thinking I seek as a Christian to see God's purpose in the whole religious life of humanity; and as a
student of religion and as an interfaith activist, I do not presume that any faith has a privileged position.

2. Listening to Minority Voices.

Practical cooperation is not without its difficulties. Is it genuinely inter-religious and international or are
certain groups recruiting support for their own agenda? Marc Ellis, in his Unholy Alliance, reminds us
that Palestinians feel that Christian-Jewish dialogue has added to their sufferings, while the Dalits in
India feel this about Hindu-Christian dialogue. In some places, women feel they have been excluded
from the dialogue.

Does the emphasis on religious consensus allow space for the voices of religious minorities and of those
who have no formal religious commitment? A consensus document may be a threat to minorities,
especially to those whose religious identity is resented by the mainstream.

3. Listening to Spiritual Movements.

We have also to recognize that spiritual wisdom is not the monopoly of religious officials. The Spirit, like
the wind, "bloweth where it listeth." I believe that the Chicago Parliament did us all a good turn by
opening its doors to all who wanted to come; on the whole, few religions have been in the vanguard of
progress. Some groups did withdraw due to the inclusiveness, but that was their choice. It may well be
that religious and denominational organizations and hierarchical leadership will become less significant
in the next millennium.

4. Listening to Other Disciplines.

Equally, we need the wisdom of the experts in many particular disciplines, especially those who are
people of faith. Dialogue needs to be multi-disciplinary as well as multi-faith. Experts in a whole range
of disciplines may themselves be committed members of a faith. This was made clear to me when I
spoke to the Retired Generals for Peace about the Global Ethic and the role of the military in peace-
keeping. Many of those high-ranking officers were committed members of a faith.

If interfaith dialogue is to deal with the vital issues that face human society, it should not be confined to
religious specialists or religious leaders. It needs to engage those with expertise in all the relevant
disciplines. Particularly, there should be an attempt to involve in this debate those with political and
economic power as well as those who control the media. They, however, will perhaps not be interested



until there has been far wider public education about the vital importance of interfaith cooperation.
Change will begin to happen only as the politically aware public demands that nations act in the interest
of the world society and seek to shape that society according to ethical values upheld by the great
spiritual traditions as well as by many humanists.

Difficulties to be Addressed

1) Disagreements Within Religions.

We are all aware of the disagreements within religions. A t one Christian-Jewish dialogue group, it was
suggested after our first session that the Jews go into one room to sort out their differences and that
the Christians should go into another and solve their disagreements. The differences may be not only
theological, but relate to the great social, ecological, and moral issues which we have been suggesting
should be the focus of interfaith activity.

Intra-religious dialogue is very important. But in our concern for the environment, the protection of
human rights, and the struggle for economic justice, we may well find ourselves in opposition to some
members of our own and other faiths. The more socially engaged the interfaith movement becomes,
the less it may be a unifying force amongst all believers.

2) Interfaith Organizations Need To Work Together.

When people hear of another interfaith organization, the reaction may be, "Do we need another
interfaith body?" To those on the outside, one interfaith group looks much the same as another, and
the motley variety of initials used for the organizations seems designed to confuse.

In fact, there is plenty of work for them all to do. As we have seen, there is a great variety of
approaches to interfaith work and each organization has its own particular focus and constituency. Only
by working together will the interfaith movement be listened to by the media and by those who control
economic and political power.

There have been suggestions that what is needed is a World Council of Faiths, which could perhaps be
formed by the merging together of the various international interfaith organizations. It is questionable
whether one super Organization would be more effective or just more bureaucratic. What seems to me
important is a sense of partnership between the organizations and awareness of belonging to a
movement that is bigger than any of us. I have hoped that there could be some world-wide
coordinating body, rather like the International Council of Christians and Jews, for those engaged in
Christian-Jewish dialogue, or the Society for Buddhist-Christian Studies.

The International Interfaith Centre (IIC) at Oxford, which has been set up by the International
Association for Religious Freedom, the World Congress of Faiths, and Westminster College, Oxford, has
as its purpose to encourage education about interfaith activity and to facilitate cooperation amongst all
those engaged in this work. The Centre aims to hold information about interfaith work across the world,
to keep those involved in touch with each other, while being a source of information to the media; it
also aims to encourage research on questions of concern to many people involved in interfaith work,
regardless of their particular organization.

As mentioned above, a particular concern at IIC conferences has been to examine how interfaith work
can be more effective in areas of conflict, such as Sri Lanka, Northern Ireland, former Yugoslavia, and the
Middle East. The center is also developing electronic communication capabilities. Nonetheless,



hospitality to visitors to the Centre and the many individual contacts and introductions made by the
Centre remain at the heart of its work to create a sense of spiritual fellowship amongst all engaged in
what has been called a "Pilgrimage of Hope."

Wishful Thinking?

If the interfaith movement is to be effective in helping to rebuild our world on spiritual and moral
principles, there is a great deal of work to be done. In many societies, religions are peripheral to the
centers of economic and political power. Perhaps the greatest task is to argue that this is a moral and
spiritual world.

Is that hope, as Hans Kung asks in his Preface to A Global Ethic (1993), a "sheer illusion"? In answer, he
points "the eternal skeptic" to the worldwide change of awareness about economics and ecology, about
world peace and disarmament, and about the partnership between men and women. Perhaps one
special contribution of faith is to inspire hope that change is possible. Such a conviction is based on our
inner life. Although I have stressed the needs of the world as our common agenda, the hope and energy
to address this will come from the inner life of prayer and meditation. The source of practical action is
our spirituality. Inner and outer belong together. The activist will be exhausted without an inner life and
the true mystic longs for the world's renewal.

My hopes for interfaith work are graphically expressed in a passage at the end of Choan-Seng Song's The
Compassionate God. There he described an African's dream of the world: “A giant snake, enormously
powerful, was coiling itself around the globe. The globe seemed too weak to withstand the pressure. I
could see the first cracks in it. Then I saw a light at the center of the world. Enter into this light, I was
told, but I resisted... But the light was irresistible. I went towards it and, as I did so, I saw many others
moving towards it, too. And the snake's grip gradually began to loosen.” Choan-Seng Song comments
on the dream: “The world has in fact begun to crack. We seem destined for destruction at our own
hands. But behold, miracle of miracles, out of the cracks a light shines... We all need that light, for that
light is our only hope—we, the poor and the rich, the oppressed and the oppressors, the theists and the
atheists, Christians, Muslims, Jews, Buddhists, and Hindus. We must all get to that light, for it is the light
of love and life, the light of hope and the future. The movement of persons toward that light must have
constituted a formidable power, for the snake, the demon, begins to loosen its grip on the globe.” (The
Compassionate God, SCM Press 1982, pp. 259-60)

There is abundant spiritual energy and hope to release our world from the fears and dangers that
threaten to crush us, if only we can harness that energy effectively.
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“Moral and Value Conflicts”

What Is Moral Conflict?

Protracted conflict sometimes results from a clash between differing world-views. One group's most
fundamental and cherished assumptions about the best way to live may differ radically from the values
held by another group.[1] Parties may have different standards of rightness and goodness and give
fundamentally different answers to serious moral questions.[2] When groups have different ideas about
the good life, they often stress the importance of different things, and may develop radically different or
incompatible goals. This can lead to conflict.

Because values and morals tend to be quite stable, people are often unwilling to negotiate or
compromise with respect to these topics. Indeed, if the basic substantive issues of the conflict are
deeply embedded in the participants' moral orders, these issues are likely to be quite intractable.[3]
A group's moral order is related to its practices, its patterns of thinking, and its patterns of language. As
they are socialized, group members learn to center their judgments on values and procedures
fundamental to their own common culture.[4] Their moral order provides the set of meanings through
which they understand their experience and make judgments about what is valuable and important.[5]
These patterns of meaning shape the way that individuals understand facts and issues and help them to
develop a sense of identity. Social reality also dictates what counts as appropriate action and sets
boundaries on what people are able to do.[6] It even affects the way in which emotions are labeled,
understood, and acted upon. Thus, an individual's beliefs, sayings, and actions must be understood
within the context of a particular social world.

People from the same culture have more or less equivalent realities and mindsets. Their values,
assumptions, and procedures become part of "common sense" for them. However, when two parties
that do not share norms of communication [customary patterns and rules of communication] and
expectations about behavior must interact, they often clash.[7] Each party may believe that its ways of
doing things and thinking about things is the best way and come to regard other ways of thinking and
acting as inferior, strange, or morally wrong.[8]

Moral conflict occurs when disputants are acting within different social worlds, according to different
meanings.[9] Indeed, one of the reasons groups in conflict have trouble breaking the pattern of
interaction between them is that each is caught in its own moral order. When two groups have radically
different ways of making sense of human life, it is likely that actions regarded by one side as good and
prudent will be perceived by the other as evil or foolish.[10] This is because an action that one moral
order deems perfectly acceptable may be regarded as an abomination by a different moral order.
For example, sometimes people distinguish between moral orders built on rights and those built on
virtues.[11] Each one is associated with particular forms of society and ways of being human. While a



rights-based approach is associated with the Enlightenment and modernity, a virtues-based approach
emerges from traditional society. When modernists carry out acts regarded as obligatory or good within
their own moral order, "these very acts offend traditionalists."[12] Inter-racial or inter-religious
marriages, for example, are seen by many as one outgrowth of inclusivity and tolerance. The freedom
to marry anyone is a "right." Traditionalists, however, would see it as evil -- harming their race or
religion. Likewise, some traditional religious and political activities, for instance, limiting women's dress,
freedom of movement, education, and/or public involvement is seen as abhorrent to modern, Western
societies. The freedom to wear what one wants, and do what one wants, with no limitations, is seen as
a woman's right. Yet the freedom that women exhibit in Western societies is abhorrent to some very
traditional Muslim cultures, in which women's modesty is seen as a virtue. In short, the two groups
have clashing conceptions of moral value.

In many cases, culture has a powerful influence on the moral order. Because systems of meaning and
ways of thinking differ from one culture to another, people from different cultures typically develop
different ideas about morality and the best way to live. They often have different conceptions of moral
authority, truth, and the nature of community.[13] For example, some cultures place great moral
emphasis on the family, while others stress the importance of individual autonomy. These cultural
differences become even more problematic when groups have radically different expectations about
what is virtuous, what is right, and how to deal with moral conflicts.[14] Thus, culture wars are often
driven by moral conflict.

In some cases, one group may come to view the beliefs and actions of another group as fundamentally
evil and morally intolerable. This often results in hostility and violence and severely damages the
relationship between the two groups. For this reason, moral conflicts tend to be quite harmful and
intractable.

Features of Moral Conflict

To further understand moral conflict and deal with it effectively, it is helpful to be aware of its common
features.

Misunderstandings

The first general feature is the tendency for each side to misunderstand the words and actions of the
other. People from incommensurate traditions may have trouble communicating because they rely on
different systems of meaning, norms of communication, and behavioral expectations.

One possibility is that the participants use the same vocabulary but define and use these key terms
differently. For example, the word "honor" might mean martial excellence to one party and economic
success to the other.[15] But it is also possible that the groups simply rely on radically different
vocabularies that stress the importance of different values. If one party regards the key terms used by
the other as unimportant, communication between them will be quite strained. All of this contributes
to misunderstanding and makes it very difficult for participants to "articulate the logic of the other sides'
social world in ways that the other side will accept."[16]

Further misunderstanding and erroneous perceptions may arise because groups often perceive, define,
and deal with conflict in different ways.[17] Because of differing cultural frames, many of the words
used to describe appropriate behavior during conflict do not reflect the same content from one culture
to another. For example, the terms "conflict," "aggression," "peace," "time," and "negotiation" are not



value-free. They carry judgments with them and may be used differently in different cultures.[18]
Aggression, usually defined as intentionally hurting another person, is a reflection of norms of conduct,
and what hurts in one society may not be what hurts in another society. Thus, indicators of aggression
may vary.[19] In the Middle East, for example, a direct refusal is considered a hostile gesture. But in
other cultures, raising an objection is customary and well accepted. Ideas about fairness and images of
justice can also vary among different groups.

Mistrust

The second general feature of moral conflict is that group members tend to develop feelings of mistrust
and suspicion toward the other group -- even a sense that the other group poses a danger to their very
survival. Given the groups' different values and systems of meaning, actions taken by one side to defuse
or resolve the conflict may often be perceived as threatening by the other party.[20] This second party
is likely to be stunned and offended by the other's action, and to respond in a negative way. This serves
to perpetuate and/or intensify the conflict. Thus, the groups' different conceptions of morality lead to
misunderstanding, which in turn contributes to conflict escalation.

Strained and Hostile Communication

Another general feature of moral conflicts is the hostility characteristic of the relationship and the
communication between the parties. While sophisticated rhetoric consists of exchanging reasons in a
quest to form shared beliefs, the patterns of communication in moral conflicts consist primarily in
personal attacks, denunciations, and curses.[21] Slogans and chants replace arguments intended to
persuade and inform, and the discourse between the two groups involves many statements about what
is wrong with the other group. Thus, opportunities for opposing groups to converse intelligibly and
reason together are diminished. When one group is denounced, its members are likely to become
defensive, which can contribute to more negative emotions and behavior.

Thus, discourse often moves to sweeping generalizations and abstract principles.[22] For example,
groups may appeal to abstract ideals of religion, patriotism, liberty, or "what America is all about" to
point out why the actions of another group are morally wrong. In many cases, groups rely on rigidly
held social or political beliefs, or ideology, to indicate why their position is morally superior. Such
ideology is often accompanied by a sense of urgency about the need for pursuing those ideals.[23]

Negative Stereotyping

Discourse often involves sweeping generalizations about members of the other group. People in moral
conflicts tend to invidiously categorize and denounce the personalities, intelligence, and social manners
of those with whom they disagree.[24] They may form negative stereotypes and attribute moral
depravity or other negative characteristics to those who violate their cultural expectations, while they
ignore their own vices and foibles, perceiving their own group to be entirely virtuous. This is what social
psychologists call the attribution error.

For example, disputants may attribute the "strange" behavior of foreigners to undesirable character
traits, such as moral depravity or lack of intelligence, rather than realizing that their seemingly
inappropriate acts are simply a matter of cultural difference.[25] Because parties are typically unable to
give rich accounts of the moral order of the opposing group, they are likely to attribute whatever the
group does to its stupidity, evil nature, and overall moral depravity. Groups with radically different
conceptions of morality may feel stunned and offended by the actions or words of the other group and
denounce those actions or the group as a whole.[26]



Non-negotiability

These belief systems pull together fundamental assumptions and global viewpoints that are in general
not up for compromise.[27] Strict adherence to ideology can make it particularly difficult for individuals
to approach those with differing worldviews with an open mind. They come to see the conflict entirely
in win-lose terms. They may even get to the point that the goal of harming the other becomes more
important than helping oneself.[28]

Effects of Moral Conflict

Not surprisingly, moral conflict often has harmful effects. Participants in moral conflict often behave
immorally, even according to their own standards of behavior, because they believe the actions of their
enemies force them to do so.[29] If a group is regarded as morally depraved, its members may come to
be regarded as less than human and undeserving of humane treatment. The demonization or
dehumanization of one's opponent that often occurs in moral conflict paves the way for hateful action
and violence. It often leads to human rights violations or even attempts at genocide, as parties may
come to believe that the capitulation or elimination of the other group is the only way to resolve the
conflict.[30]

Why Moral Conflict is Intractable

Because of its deep-roots, moral conflicts tend to be intractable and long-lasting.[31] Parties to such
conflict often have great difficulty in describing the substantive issues in shared terms. Because they are
arguing from different moral positions, they disagree about the meaning and significance of the
important issues.[32] This makes negotiation or compromise extremely difficult in and of itself.
Resolution becomes even more difficult when parties disagree not only about substantive issues, but
also about which forms of conflict resolution are morally right, aesthetically preferred, and politically
prudent.[33] Parties may have very different ideas about how to gather information, arrive at a
conclusion, make a decision, and deal with uncertainty.[34]

Over the course of conflict, the original issues often become irrelevant and new causes for conflict are
generated by actions within the conflict itself. This is because in moral conflict, when groups try to act
consistently with what they believe is morally good and just, they "prove" to the other side that they are
fools or villains.[35] Thus, the means by which the parties seek resolution often just provoke further
conflict. As the conflict continues, substantive issues are largely forgotten and "the other side's means
of dealing with the conflict is itself the force that drives the interactions among the various conflicted
parties."[36] Thus, moral conflicts are self-sustaining.

Parties involved in moral conflict also tend to have great difficulty in imagining a win-win resolution of
the conflict at hand. The substantive issues are often a matter of rigidly held moral beliefs, based in
fundamental assumptions that cannot be proved wrong.[37] These fundamental moral, religious, and
personal values are not easily changed, and people who adhere to a particular ideology may very well be
unwilling to compromise their world-view. Instead, as noted earlier, they may engage in diatribe, a
rhetorical strategy that discredits adversaries by characterizing them as evil or morally inferior.[38] Such
characterizations often lead to subversion, repression, and violence. Because rational discourse has
become useless, each party may try to force the other side into compliance.[39] The conflict is likely to
escalate and become more protracted as a result.


